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PREFACE 


| had the pleasant opportunity of being a student of Sanskrit Department, 
Gauhati University for studying the Post Graduate Course, during the period 
from 2001 to 2002. During this course, | got the opportunity to go through 
different branches of Oriental studies. In this connection | could avail 
opportunity to study the Dharmasastra also. This became the special subject 
of interest for me. After joining my service in K.K.H.Govt. Sanskrit College, | 
became associated with the teaching of Smrti works. So gradually studies 
with this branch draw more and more interest in me towards this subject. 
The Manusamhita is considered as a unique law book. It has a distinct status 
among the class of work. So while undertaking the subject for research work | 
preferred to carry out the investigation on the same. Therefore, when | 
approached to my supervisor Dr. N. B. Goswami for doing Ph.D work, she 


suggested me this topic for research. 


The Manusamhita is very interesting to study for sociological purpose. Now a 
days, sociology has become a very important topic of study. So here an effort 
is made to focus the society in the light of Manu’s view and its relevance to 
present society. The presentation of the thesis entitled Facets of Society in 


the Manusamhita is divided into six chapters. The first chapter comprises of 


the introductory studies relating to the Manusamhita. The second chapter 
deals with the various aspects of social and economical points of view. The 
political aspects are discussed in the third chapter of the thesis. The fourth 
chapter includes the religious and philosophical thoughts. The miscellaneous 
aspects deal with subjects like flora, fauna, protection of environment, 
geographical data, subhastas in the fifth chapter. The last chapter contains 
the findings of study carried out during the journey of investigation. Effort 
here has been made to highlight the relevance of the law of Manu to the 


present society. 


| have spared no pains and troubles to treat the subject of study with the 
expositions. Now this work is placed for judgment. | am conscious of the 
possible short comings underling behind the presentation. But | am hopeful 
that showers of blessings of the scholars examining my dissertation will 


encourage me to much forward. 


(ARUNDHATI GOSWAMI) 
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MODE OF PRESENTATION 


1. The following editions of Manusamhita have been taken as the 


standard editions for the purpose of this research work. 


i. Manus rtih, Sanskrit text with the Commentary of Kullika, 


Shastri Acharya Jagdishlal ed., Motilal Banarsidass, Delhi-32, 


2007. 


ii. | Hindd Dhar®l asastra, (Vol.Il, Text and English translation of 


Manusamhita), Kumar Prof. Pushpendra ed., Nag 


Publication, Delhi-7, 2011. 


iii. ©The Laws of Manu (Translation of Manusamhita), Buhler G., 


Motilal Bnarsidass Publishers Pvt. Ltd, Delhi-7, 2001. 


iv. Manusamhita, Sanskrit text with Assamese Translation by 


Sharma Kiran, Asam Veda Vidyalaya, Guwahai-32, 1998. 


However, other editions of the Manusf] rti as mentioned in the 


Bibliography have also been consulted. 


2. The name of the books and particular name of chapter of 


commentaries of particular book or the name of particular articles 
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are beginning with capital letter in italic form both in the body of 
the thesis and in the references. 

. Abbreviations are used both in the body of the thesis and in the 
references typed in normal form. 

Most of the ancient original and modern works are written in full 
form in the body of the thesis whereas abbreviated form in the 
references. Only the abbreviated form of Manusamhita and 
Rgveda are used in the body of the thesis. If the book is used once 
or twice then abbreviation is not given in the references. 

. Sanskrit words are written in small letter in italic form in the body 
of the thesis except those words appear at the very beginning of a 
sentence. Sanskrit quotations are also written in the same form. 
But in the references those are typed in normal form beginning 
with the small letters. 


. The words which indicate name of place, particular branch of 


literature such as Veda, Sirti, Dharel asastra etc. are typed in 


Italics beginning with the capital letter in the body of the thesis 
while the same in reference form is same. Italics here are avoided. 
. The main headings along with main points of chapters are given in 


capital letters in bold form and sub-topics are in only capital 
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letters. Even the Sanskrit words and names of books are also used 
in the same in capital letters in normal form. 

. All the references with notes are given at the end of every chapter. 
. A few books without editions and year of publication are enlisted 


in bibliography as the sure could not be traced out. 
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CHAPTER | 


INTRODUCTION 


The Veda is indicative of vast literature called Mantra and Brahmana.* The 
Mantra part is divided into four divisions, viz. Rgveda-Samhita, Yajurveda- 
Samhita, Samaveda-Samhita and Atharvaveda-Samhitad while Brahmana, the 
injunctions for the performance of sacrificial rites’, has incorporated two 
other works named Aranyaka and Upanisad. To understand the Vedic 
literature as a whole, six branches of studies, i.e. Veddnga developed later 
on. These are Siksd, Kalpa, Vyakarana, Nirukta, Candas and Jyotisa. Among 
these, Kalpasitra is that kind of knowledge where theme is presented in 
Sutra form and hence it is the source of the literature called Sdtra literature. 
This is divided into four types. These are Srautasdtra, Grhyasitra, 
Dharmasitra and Sdlvasitra. Srautasdtra deals with sacrificial manuals of 
Veda. Domestic rituals are the subject matter of Grhyasdtra. The Sd/vasdtra 
contains the technological materials. Dharmasdtra is different from other 
three Sutra literature. This deals with the code of conduct of people of the 
society. Subjects like sources of dharma, duties of four castes and asramas, 


various samskaras of man like upanayana, vivaha and others, duties of the 
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king, rules for taxation, ownership, guardianship, witness for fault finding, 
money-landing, duties of woman, food habit, concept of niyoga, sins, 
penances and others form the content of this Sdtra work. In due course of 
time, there developed a kind of literature called Dharmasastra which appears 
to deal with similar type of subjects. The findings of the scholars on the line 
show that Dharmasastra deals with the subjects mentioned under three main 
divisions — dcara (rites), vyavahara (dealings) and prayascitta (expiation).° 
There exist a lot of debate on the relation of Dharmasdtra with 
Dharmasastra. According to a set of scholars, some points of difference 
between Dharmasitra and Dharmasastra are existing. Here the same are 


noted :* 


1. Most of the Dharmasttras are either part of Kalpasutra or are closely 
connected with the Grhyasdtra. But Dharmasastra are not related to 
any sutracarana. 

2. The Dharmasutras are composed in both prose and verses. But 
DharmasSastras are in verses. 

3. Dharmasatra shows special honour to the branch of Veda or carana to 
which it belongs. But it is not so in the case of Dharmasastra. 

4. There is no particular trend in respect of subject matter in 


Dharmasutra, whereas in Dharmasastra, the subject matters are 


divided under three headings, viz. acara (rites), vyavahara (dealings) 
and prayascitta (expiation). etc. 
On the other hand, Dharmasastra often is considered to be simply the 
transformation of Dharmasdutra. It does not have any independent identity. 


This view is upheld by reputed scholar like Max Muller.” 


But, finally, it may be drawn that whatever may be controversy or otherwise 
Dharmasastra has found a strong footing in due course of time as individual 


branch of study. 


NOTE ON DHARMASASTRA 


The Dharmaésastra is also termed as smrti.° This group of study occupies a 
significant place in the history of Indological studies. It is included in the list of 
eighteen kinds of sciences ($astra) in the works like Yajfavalkyasmrti’ and 
Visnupurana’, This word dharma is derived from the root dhr i.e. to be hold. 
Thus it is said in the Mahabharata : dharandddharmamityahudharmena 
vidhrtah prajah /° Hence the word dharma is indicative of such acts or the 
practice that is instrumental to maintain the law and order of the society. 
Dharmasastra describes various acts which a person should do as an 
individual and as a member of the society. It teaches us how to conduct 


anyone in matters both secular and religious. It may be noted that the 
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Dharmasastra basically deals with smartas. This branch of knowledge 
encompasses within its fold domestic, social and religious spheres of life of 
beings and side by side with code of conduct to be followed by men. It has 
left great impact on the common people as well as the intellectuals. In this 
context P.V. Kane’s statement may be sited: “Smrtis mirrored the beliefs and 


practices of people and also influenced writers and ordinary people.” *° 


NUMBER OF DHARMASASTRAS 


It is vexed problem to determine the exact number of Dharmasastra. 
Because, firstly, it is observed that sometimes same Smrti work is named 
differently in different places. Secondly, it is mentioned by P.V. Kane that “As 
most of the writers quote from memory and had recourse to mss. And not to 
standard editions, even well known verses are ascribed to different authors 


wil 


in different works.” So numbers of these also varied. 


At the earliest stage of its development there were only a few Dharmasastra. 
This is quite natural. For example, Gautamadharmasutra has mentioned only 
the name of one law giver i.e. Manu. But the same work used the term 
“Dharmasatras”.’* So it may say that in that period other dharmasitrakaras 


were also existed. The Baudhayana Dharmasuvtra referred seven authorities 


of Dharmasastra beside his own name. They are Aupajanghani, Katyayana, 
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Kasyapa, Gautama, Prajapati, Maudgalya and Harita. But these names are 
casually mentioned in the work. The MS casually refers only the name of six 
authorities of Dharmasastra besides himself. They are Atri, the son of 


Utathya, Bhrgu, Vasistha, Vaikhanasa and Saunaka. 


Gradually the number comes to be larger and larger. In this regard mention 
may be made of Yajfhavalkya as he is probably the first authority to mention 
considerable amount of Dharmasastra. He has proved a list of twenty 
authorities of Dharmasastra. They are Manu, Atri, Visnu, Harita, Yajhavalkya, 
Usana, Angira, Yama, Apastamba, Sarnvarta, Katyayana, Vrhaspati, Paraskara, 


Vyasa, Sankha, Likhita, Daksa, Gautama, Satatapa and Vasistha.*? 


There seems to have some variations in the names of authorities of 
Dharmasastra in the lists of Parasara. His list also mentions the same number 
of lawgivers including his own name. They are Manu, Vasistha, Kasyapa, 
Gargya, Gautama, Ausanasa, Atri, Visnu, Samvarta, Daksa, Angira, Satatapa, 
Harita, Yajfiavalkya, Apastamba, Sankha, Likhita, Katyayana, Praceta and 
Parasara. But in this list some variations are seen with the list of Yajhavalkya. 
Here instead of Yama, Vrhaspati and Vyasa from the first list, the names of 


Kasyapa, Gargya and Praceta are mentioned.“ 


While coming to the Purana literature again similar number of Dharmasastra 


is traced. For example, the Agnipurana has a list in this regard. This list is the 


same as in found in that of Yajfiavalkyasmrti. The Garudapurdna mentions 
the names of twenty one lawgivers. These names are same as are found in 


the Yajfiavalkyasmrti including his name i.e. Garuda. *° 


With the passing of time the number is increased in large scale. The 
Nirnayasindhu, the Mayukhas of Nilakantha and the Viramitrodaya give the 
list of hundred law givers.’’ Among them, some are principal smrtikaras, 
some are upasmrtikaras and some other smritikaras.’® So it appears that the 
process of creation of newer and newer Dharmasastra continued for long 
time. But question arises as to which may be considered as authentic or 
principal Dharmasastra. There exit a trend to except eighteen Dharmasastra 
as principal. They are Manu, Vrhaspati, Daksa, Gautama, Yama, Angira, 
Yogisvara, Praceta, Satatapa, Parasara, Samvarta, Usana, Sankha, Likhita, Atri, 
Visnu, Apastamba and Harita.” In the observation of P.V. Kane the same 


number of the authorities of Dharmasastra also is recorded.” 


STATUS OF MANUSAMHITA AMONG DHARMASASTRAS 


Among the above lists, it may be observed that the name of Manu was 
mentioned in the list of all dharmasatrakaras. The Dharmasastra of Manu - 


the Manusmrti or Manusamhita (MS) has been accorded as the oldest of 


21 
I. 


all.“” This work is very much important and the most authorities work on 
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Hindu law. In this context, view of Brhaspati may be cited, “Manu takes the 
foremost place, because his work is based on the teaching of the Vedas, and 
any smrti text which is opposed to Manu is not to be valued.”*” Hence it may 
be taken as primary one.”> Moreover here if look into the following 
comments of P. V. Kane is given then also same idea may be derived — “If we 
are to judge of the authority of a smrti by the commentaries thereon, then 


the Manusmrti stands pre-eminent.””* 


ON THE TITLE MANUSAMHITA 


The very term Manusamhita has two words — Manu and Samhita. Samhita 
implies the meaning of collection of the views. So the word MS indicates the 
collection of the opinion laid by Manu. Hence the authority of the work is 


attributed to Manu. 


The work is also known as Manusmrti. Here the word smrti means 
remembrance. So the whole word implies the meaning of remembrance of 
works of Manu. From the internal evidence of the work it is clear that Manu’s 
sayings were handed down to Vrgu, one of his distinguished disciples. Vrgu, 
learned the whole in its entirety from Manu, narrates perfectly all the 
promulgated laws.” By remembering all the sayings of Manu Vrgu told the 


whole work to the learned persons. Hence it is named as Manusmrti. 
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From the internal evidence of the MS this work is also called Manavasatram”® 
because this work is assigned to the secret teachings of the Institutes of 


Manava. 


ABOUT MANU IN THE MANUSAMHITA 


The work MSs begins with the verse started with 
manumekagramasinamadhigamya. A group of sages come to approach him 
to learn about dharma of different castes. Here he has been addressed as 
‘phagavan’ i.e. one who is the repository of qualities like aisvarya etc.”’ 
According to declaration of Manu himself it is the creator (virat) who created 
him. It is said that which is primal, unmanifest, eternal, (principle), 
encompassing both the real and the phenomenal, the individual created by 
that principle is called brahma.”® The creator (virat) having practiced tapas, 
created himself in the form of Manu, foremost of the twice born ones, and 
the creator of all things and beings.”’ Manu produced the ten lords of created 
beings, eminent in holiness (Prajapati). They are — Marici, Atri, Angirasa, 
Pulastya, Pulaha, Kratu, Pracetas, Vasistha, Bhrgu and Narada.*° The ten 
prajapatis abundant in glory produced seven other Manus. In his words, 
“These of indomitable prowess created, in their turn, seven other Manus, 


and divinities other than those whom Brahma had created, together with 


their celestial abodes and great sages of irresistible prowess.” 


According to 
Kulluka, here the term Manu indicates the office of Manu. Each of Manu 
takes birth in the cycle of time he is intended to preside over.” Again the 
work mentions the name of seven Manus. Of them, the first is Svayambhuva 
Manu, the son of Brahma. From him other six Manus were created. They are - 
Svarocisa, Uttama, Tamasa, Raivata, Caksusa and the great energy Vaivasvata 


(the son of Vivasvan).*? They created all the creature both movable and 


immovable in their respective cycles.*“ 


From the internal evidence of the work, this may be opined that the creator 
(Brahma) framed this code of laws, at the beginning of creation. He himself 
taught fully it to Manu inconformity with the rites laid down in the Satras. 
Then Manu taught the knowledge to Marici and other munis.”° The text itself 
thus has the approval to the fact that Manu is first to teach laws to enquirers. 
The work also affirms this by saying that Svayambhuva Manu framed this 
code of law for the classification of the duties of four castes of society in the 
order of their enumeration.°° Manu has been identified with the supreme 


£3” 


self.°* So he is considered to be the creator of whole universe. 


DATE OF THE MANUSAMHITA 


It is very difficult task to determine exact date of the work MS. The cause 
behind this is that there are sufficient clues on the same from both internal 
and external point of view. P.V. Kane while dealing with the external points of 
view has provided sufficient data. He has finally come to the conclusion that, 
“it must be resumed that Manusamhita has attained its present form at least 
before 2™ century AD.” At the same time internal points also has been 
brought under the purview of his covered all the possible subjects required 
for the discussion on the point. Finally the conclusion derived is that the final 
recast of MS took place between 2™ century BC and 2" century AD most 
probably by Bhrgu.”” The eminent western scholar G. Buhler also gives 
opinion after undergoes various evidences, that the present MS is composed 
between 2™ centuary BC and 2" century AD.*° This date is also very closely 


41 Kane also 


agreed to by Professor Cowell and Mr. Talboys Wheeler. 
discusses his opinion. But to determine the above mentioned date of the 
work under our discussion, P.V. Kane’s efforts to draw the conclusion on the 
date of MS is highly honoured. He is said to be the authority on the studies of 
Dharmasastra and hence he may be relied. Hence there does not arise any 
question on the discussion taken by this great researcher in the point of date 


of MS. Therefore, we may accept that the studied work is dated in between 


2" century BC to 2” century AD. 
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COMMENTARIES ON THE MANUSAMHITA 


There are many commentaries found on the MS. The most famous 
commentaries are Manubhdsya of Medhatithi, Manutika of Govindaraja, 
Manvarthamuktavali of Kullukabhatta, Manvarthavivrtti of Sarvajhanarayana, 
Manvarthacandrika of Raghavanada, Nandini of Nandana, Vyakhya of 
Ramacandra, Sukhabodhini of Manirama, Manusatravivarana of Bharuci etc. 
These nine commentaries are found together in the Manusmrti published by 
the Bharatiya Vidhyabhavan, Bombay in 1982. Now all the volume of this 
book is not available. Besides those commentaries, P.V. Kane mentions some 
other names of commentators viz. unknown Kashmiri commentator, Asahaya, 


Udayakara, Bhaguri, Bhojadeva and Dharanidhara.”” 


Medhatithi is the oldest commentator of MS. P.V.Kane opines the view that 
the commentary of Medhatithi is composed after 850 AD.” In another place 
of the work, Kane accepts that the Manubhasya is composed about 900AD.”" 
His commentary is very much analytical and full of information. He gives 
quotations from various smrtikaras or sometimes mentions name of them viz. 
Gautama, Baudhayana, Apastamba, Vasistha, Visnu, Sankha, Manu, 
Yajhavalkya , Narada, Parasara, Katyayana etc. Besides these, he also quotes 
from Samkhyakarika””, Purvamimamsa*°, Sabarabhasya‘’, Sankarabhasya on 


Vedantasitra™®, on Chandogyopanisadbhasya™’ etc. 
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The commentary of KullUka is said to be the best among all. His commentary 
is brief, and clear. He quotes Medhatithi, Govindaraja and other 
commentators. Sometimes he supports their views and sometime opposes 
them. He refers Bhojadeva, Govindaraja. So scholars opine that his date is 
after 1150 AD. But Raghunandana, the author of Dayatatva and 
Vyavaharatatva, written in 1300 AD, refers the view of Kulllka. P.V. Kane 
holds the view that Kulldka flourished in between 1150 to 1300 AD.”° So the 


date of Kulluka may taken to be at least before 1300 AD. 


SUBJECT MATTER OF THE MANUSAMHITA 


The work MS has all total divided into twelve chapters in anustup metre. 
Here it is a controversy about the total number of verses. The eminent 
scholars like P.V. Kane’, V. Raghavan™, B.K. Swain? etc. while writing 
different essays hold the view that the work consists of 2694 slokas in 
anustup metre in twelve chapters. But the most of the much concerned 
existing editions of the MS available shows total number to be 2685. These 
are the editions of Acarya Jagdishlal Sashtri'’, Puspendra Kumar, Kiran 


Sarma’, Dr. Prafulla Barua’’ etc. 


The text itself has highlighted topic dealt in the MS in very clear terms. The 


second verse is expressive in brief subject matter of the work where the 
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sages are stated to be assembled around Manu and requested him to 
expound the duties of the four cases in due order and of the members of 
mixed castes.°® Here the subject matter is reflected in very brief. But detail is 


highlighted in whole text of the MS. The work begins with the verse 


manumekagramasinamabhigamya maharsayah/ 


pratipajya yathanyayamidam vacanamavruvan //*? and ends with the 


verse— 


ityetanmanavam sastram bhrguproktam pathan dvijah/ 


bhavatydcaravannityam yathestam prapnuyadgatm //°° 


Now the subject matter of the work is discussed chapter wise along with the 


total number of verses. 


The first chapter of the work contains 119 verses. It deals with the topics like 
the origin of the world, creation of the various creatures viz. born out of 
uterus (jarayuja), born out of eggs (andaja), and arising out of sweat 
(svedaja), plant kingdom, manvantara, periods of time and various divisions 
of time, the four classes of people and their respective duties, Gcdra. In the 
chapter Il, there are 249 Slokas. It first deals with the characteristics of- 
dharma, its four sources and proofs of- dharma. |t also deals with the 


acquaintance of Sruti and Smrti, divisions of ancient India- Brahmavarta, 
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Aryavarta, Madhyadesa etc., the samskaras for the twice born class, birth 
related sacraments, upanayana, vratyas, rules regarding taking meals, control 
of senses, the rules for the students, definition and importance of different 
teachers i.e. dcarya, upddhyaya, guru etc., position of parents, the 
ceremonial rites for woman etc. This chapter mainly traces the rules and 
regulations for the first stage of human life called brahmacarya (studentship). 
There are 286 verses are in the chapter Ill. It mainly deals with the second 
stage of human life called garhasthya (the life of householder). It states 
brahmacarya, choose of girl for marriage, brahmana could marry a girl of any 
castes, eightfold marriage with their definitions, which type is suitable to 
which castes, married life, five daily sacrifices, duties of householders, 
sraddha, tarpana and the importance of the householder’s life, glorification 
of women, who are not invited to be in the sraddhas. The chapter IV contains 
260 verses containing the description of householder’s life in details. It is 
devoted to means of livelihood, rules of conduct, suspension of study, time 
for Vedic studies, condemnation of enjoyment of others wives, efficacy of 
acara and other daily routine and principles of character and conduct. The 
next chapter deals with causes of death, edibles and non-edibles, food and 
drink, asauca, purification of various things etc. The last section of the 
chapter specially deals with the duties of women both wives and widows and 


the remarriage. The chapter contains 169 under of verses. The chapter VI has 
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97 verses. Here the last two stages of human life viz. the vanaprastha and the 
sannyasa are described. The life style and the purpose of these stages are 
depicted thoroughly in this chapter. At last the chapter deals with the path of 
moksa, four asramas, Supremeness of the householder life, ten means of 
dharma. The following chapter contains 226 verses dealing with the politics 
and statecraft. It contains the divine originated and duties of a king, including 
the eulogy and use of instruments of punishment, taxation, espionage, 
constitution of council of ministers, different types of employees with their 
characteristics, making of forts and capital, envoys, political expedients, the 
constitution of a circle of twelve kings, six gunas, policy of war, daily routine 
of a king. The chapter VIII specially deals with the administration of justice 
and legal procedure in 420 verses. It dwells on the eighteen types of civil and 
criminal law, judges, evidences, offences and punishments. The chapter IX 
contains 336 no. of verses. It contains duties of men women. Specially it deals 
with the details about women from the standpoint of law, their duties, their 
importance regarding progeny and the family, property, inheritance and 
partition etc. Besides these, the chapter contains legal duties of both 
husband and wife, the definition of son, types of son, of bad son, some 
matters relating to the administration of justice, seven limbs of the state and 
some other matters of statecraft gains of learning a brief description of the 


dharmas of the vaisyas and the sudras. In 131 verses of the chapter X is 
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discussed about the duties of brahmanas and other mixed castes, duties 
permissible in emergencies (Gpaddharma), seven lawful sources of income, 
list of things which are not permitted for sale. The chapter XI contains 266 
verses dealing with eulogy of gifts, characteristics and duties of a sndtaka, 
different kind of sins and their expiations — prayascittas. The last chapter XII 
contains 126 verses. It deals with the theory of karman, results of good and 
bad deeds fruits and kinds of birth, the seeking of self knowledge — atman, its 
nature and knowledge of description of three gunas i.e. sdtvika, rajasika and 
tamasika, knowledge of the Self, eulogy of Vedas, characteristics of dharma, 
constitution of parisad (assembles of learned person), result of the studying 


the MS. 


It is very interesting to note that Manu himself has noted the chapter-wise 
subject matter in very clear terms. For better understanding of the subject in 
the work undertaken for study the translation of the full text dealing with the 
same is presented below” : “In this code are described virtues (duties) in 
their entirety, merits and demerits of acts, and the eternal rules of conduct, 
which govern the four social orders. Conduct is the highest virtue, as 
inculcated by smrti and sruti. Hence a brdhmana, with his senses under 
control, shall always conform to rules of conduct. Devoid of conduct, a 
brahmana does not obtain the merit of reading the Vedas. Possessed of good 


conduct, he reaps the entire fruit of such study. Having thus observed the 
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origin of virtue from good conduct, the sages accepted conduct as the basis 
of all austerities. The origin of the universe, the sacramental rites, the 
performance of vows and the rules of ceremonial ablutions, rules as to 
visiting one’s wife, conditions and forms of marriage, the mode of performing 
the great sacrifices and the eternal sraddha, descriptions of professions, the 
vows of snatakas, articles which ought or ought not to be eaten, purification 
of articles, means by which females can earn virtue, potential austerities, 
emancipation of Self, asceticism, duties of kings, laws relating to money 
debts, the mode of examining witnesses, duties of wives and husbands, 
divisions of shares, laws of gambling, punishment of thieves etc., the specific 
duties of _vaiSyas and Sudras, as well as those of the members of mixed 
castes, duties in times of distress, the mode of performing expiatory 
penances, re-births according to the merits of three kinds of works, means of 
self-emancipation, the ascertainment of goodness and badness of acts, the 
duties of citizenship, duties peculiar to one’s caste, and the eternal family 
duties , and the duties of pasandas — these are the subjects Lord Manu 
described in this code. The code, as Manu, interrogated by me first narrated, 


that you shall hear from me today.” 


From the above, it is observed that varicoloured subject matter is dealt by 
Manu even in those days civilization is started to developed. This subject 


matter is left great impact on modern thinkers. Motwani is a scholar who 
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observe the impact of MS is beneficial for all times and all the corners of 


universe.” 


TRANSLATIONS OF THE MANUSAMHITA 


The MS has drawn attraction to the scholars of the world. It content has 
become the subject of studies from different angles like Indian law, sociology 
and so on. So effort to translate the work into different languages naturally 


initiated long back. 


TRANSLATION WORKS BY WESTERN SCHOLARS 


When the British came to India for ruling, the test of MS becomes 
instrumental in the construction of the system of jurisprudence. They first 
studied the text and immediately arrangement had made for translation. It 
was translated into English by Sir William Jones, in 1794. This is considered as 
the first English translation of the law book. With this the journey of the MS 
in the world of translated literature began. Another significant translation 
work available is the Laws of Manu by on eminent scholar like George Buhler 
in 1886. It is published from the oxford university press. This translation work 


is accepted as the authentic one. From the Introduction of Buhler’s translated 
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work, some other names of western scholar who have translated the MS. 
They are Mr. Loiseleur Deslongchamps, Sir G.C. Haughton etc. professor J. 
Jolly translated this work in German language.© As English translations 
initiated by western scholar so after introducing some of their works 
attention is now drawn to the translations both English and regional 


languages of made by Indian scholars. 


TRANSLATION WORKS BY INDIAN SCHOLARS IN DIFFERENT INDIAN 


LANGUAGES 


From the preface of Buhler’s translation work, the names of ancient Indian 
translators of the MS are known. Taracand Cakravarty translated this work 
into English.°* Besides English, the work is also translated into different 
regional languages in India Janardan Vasudeva Gurjar has translated this into 
Marathi language in many years ago.” The eminent scholar Buhler takes help 


from these translations while he had translated the MS. 


Besides these ancient translations, various translation of the book both 
English and regional languages are found. The eminent scholar Prof. 
Puspendra Kumar who received president’s certificate for Sanskrit 


scholarship and excellence also translates the MS. This translation work is 
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found in the Hindu Dharmasatra, Vol. || (Manu Smrti). This published by Nag 


publication, Delhi in 2011 and available to all. 


But in Assam also, some translation works are found. Among these mention 
may be made of Shri Kiran Sarma and Dr. Prafulla Narayan Baruah. Shri Kiran 
Sarma has done the first Assamese translation of the law book in 1998. It is 
very much interesting to note that Dr. Baruah is not directly related to 
Sanskrit. He is a doctor in profession. He is very much influenced by the 
sayings of the MS and understood the importance of this work. Hence he 


translates it for the people of Assam in 2003. 


It may be noted that the test of the original may not be realized with the 
translation works. But still the role played by these creations is immense. It is 
because such effort leads the enquirer to open the gate of a bigger brilliant 
world. In this context mention may be made of Shree Auravindo Ghose, an 
eminent Ideologists and philosopher. While translating Upanisads he made 
the following comment i.e. relevant here to quote: “It is true however, this 
translation will not convey a precise, full and categorical knowledge of the 
truths which underline in the Upanishads. To convey such knowledge is not 
the object of this translation. .... It must always be remembered that these 
great treatises are simply the gate of the higher knowledge, there is much 


that his behind the gate.”°° 
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MENTION OF MANU IN OTHER SANSKRIT WORKS 


From the early Vedic period Manu is familiar. The earliest mention of this 
name is found in the Rgveda in many verses. There he is said to be father”” 
but in another mantra of the same, he is said as our father.°® Sometimes 
prayer made by saying that nobody should slip from the essential path laid by 
Manu.” In another place, he is said to be the first sacrificer.”” He is also 
recognized as a seer.” There are five suktas attributed to Vaivasvata Manu.” 
The Taittiriya Samhita holds very important uttering that men are the 
offspring of Manu.” It is the source work where we get the off quoted saying 


about Manu that all those are said by him are medicine.”” Besides these, 


various information regarding Manu are found in the Vedas. 


Numerous information about Manu are found in the Brahmanas also. For 
example, the Tandyamahabhrahmana refers that the sayings of Manu as the 
medicine while following Taittiriya Samhita.” The Satapathabrahmana 


narrates the story of Vaivasvata Manu and the great deluge in.’° 


Manu is also mentioned in the Vedangas. For example in Nirukta, Manu is 
described as Smrtikara (law giver). The chapter Ill of this work refers to the 


view of Manu Svayambhuba. etc. ’” 
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These are only some information about Manu incorporated here among huge 


amount of data in Vedic literature. 


The Dharmasutra has included in its jurisdiction some references of Manu. 
Among them, the Gautamadharmasitra supports the rules of Manu in 
various places. For example, in case of prayascitta, Gautama said that “as per 
Manu above mentioned three (brahmahatyd, surdpdna and gurupatni- 
sambhoga) do not have any prayascitta.’® Other Dharmasitrakars like 


Vasistha, Baudhayana, Apastamba also refer Manu as the same.” 


There are many information of lawgiver found in various Puranas. For 
example, the Kurma Purana describes Svayambhuva Manu as the first 
lawgiver. It is said in this Purdna that “In order to shower grace on the people 
of all the varnas, the great personality, Svayambhuva Manu himself formerly 


promulgated the code of dharma to the sages, at my behest.”?° 


The progeny 
of Svayambhuva Manu is also described in the same.®" Matsya Purana also 
refers Manu in vividly. The ninth chapter of the same is discussed in the 
manvantaranukirtan. The laws of Manu are adopted in various topics in the 


same work. For example, the dandaniti is described through the rules of 


Manu by referring to manurabravit®, svayambhivo’bravit® etc. 


The two epics are often referred the name of the law giver. Numerous 


information of mentioning Manu is found in these two works. For example, 
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Ramayana describes him as a dharmasatrakara.** The Mahabharata also 
, 85 86 . 
refers him as Manu or Svayambhuva Manu” or Pracetasa Manu” various 


times as the authority of the law. 


Besides these, the sayings of Manu are very famous in the commentary 
works. The commentators often quoted Manu to support their views. For 
example, Sabarasvami, the commentator of Jaimini’s Mimamsda-Satra, refer 
Manu as the lawgiver.®” He quotes the saying of the MS in his commentary.®® 
Kumarilabhatta gives many quotation from the MS in support his views.®” 
Sankaracarya also quotes from the MS in his works.”” He gives quotation in 
the commentaries of Aitareyopanisad, Brhadaranyakopanisad, 


Taittirlyopanisad, Chandogyopanisad, Bhdagavadgita etc. to establish his 


views. 


From the above it is seen that Manu is very much famous in Indian literature 
since Vedic period. He is always established as a law giver. His rules are 
adopted to establish the rules and regulations to give formation to an ideal 
society time to time. It is not possible to discuss all the works which deal in 


the line. 
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MANU IN OUTSIDE INDIA 


Manu is very popular beyond the limits of India. His influence can be also 
seen in different societies outside India. Here the influence of Manu in 


different countries of the world has been discussed in brief. 


Some law books of Burma (Myanmar) admire the indebtedness of Manu.” 


The rajadharma of Manu is often referred in the well known Ceylonese work 
i.e. Culovamsa. Again the dup impact of MS has been found in some 
countries of the south-east Asia. The law of Indonesia seems to be based on 
this work. Among these law books, Kutara Manava is the oldest one. The 
major portion of this work is followed by the MS. The works Svarajambu and 


the Dawagama are entirely based on the MS.” 


The laws of Malaya also appeared to have been influenced by Manu. The 
jurisprudence of Java also appears to considerable acknowledgement on the 
MS. The law book called Kramaning saksi is revealed the impact on Manu. 
Svarajambu is only the translation work of the eight Ch. of the MS. Some 
Balinese works testify to the Manu’s influence. The legal system of Siam 
seems to be based on the MS. Phara Dharmasatra is a work of law based on 


the MS.”° 


Besides these, the status of Manu is very high in other countries. He occupies 


such a high status that in the Philippine republic. His statue is installed in the 
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Art gallery of the senate chamber of this country. In west Asia and western 
countries, Manu is worshipped and the study of his work is introduced 
through the followers of Zoroaster.”* Again it is to be noted that the Iranian 
culture greatly reveals the influence of the work MS. The Persian Empire 
Darius (sixth to fifth centuries B.C.) regulated his country adopting the law, 
formulated according to the MS. Manu - called Vaivasvata is eulogized as a 
deity in the pantheon on Persia. Among the wondering Gypsies, various 


professions are found which are ordained by Manu for out castes. 


Besides these, there are ample examples found about the Manu and his work 


in the various countries of the world. 


JUSTIFICATION FOR THE STUDY UNDERTAKEN 


From the above it comes that the MS is the oldest work on Hindu law in 
which the thought of ancient law giver to give the shape of an ideal society is 
incorporated. The society was not properly formed in the ancient period. In 
that age, people enjoyed freedom in full. So that was the period, when all 
attention is given to form Indian society is laid. It was not easy to shape a 
society free from various obstacles prevailing during the days. The difficult 
task is entrusted to Manu. So the MS contains deep thought practiced to 


provide social, economical, political, metaphysical, judicial, geographical 
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injunctions to regulate the life of people. The great impact of the work is 
found in the Indian works as well as in the world history. The work needs to 
study of the different arena of topics inherent here. Keeping in mind this 
point of view the task to investigate some reflections on the society has been 
undertaken. It may be said that this sort of effort has been undertaken earlier 
by different esteemed scholars. The present investigation though apparently 
appears to have some symmetry but it has undertaken the materials to deal 


with more and more intensive way. 
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15. 


dharmasastram tu vai smrtih/ MS.II.10 (For all the quotations of the 
text MS, the following edition is undertaken : Manusmrtih, Sanskrit 
text with the Commentary of Kulluka, ed. by Acharya Jagdishlal Shastri, 
Motilal Banarsidass, 2007.) 
purananyayamimamsadharmasatrangamisritah/ 

vedah sthanani vidyanam dharmasya ca caturdasa// YS.1.3 

Vis. P.IN.6.28 

Mbh.12.109.11 

Kane P.V., HOD, Vol.|,pt.1,p.362 

Ibid., p.305 

GDS.XI.19 


manvatrivisnu haritayajhavalkyosano’ngirah/ 


yamapastambasamvartah katyayanabrhaspati// 


parasaravyasasankhalikhita daksagautamau/ 


Satatapo vasisthasca dharmasatraprayojakah// YS.1.4-5 
Sruta me manava dharmah vasisthah kasyapastatha/ 
gargiya gautamlyasca tatha causanasah smrtah// 


atrervisnosca samvartaddaksadangirasastatha/ 


Satatapasca haritat yajnavalkyattathaiva ca// 


apastambakrta dharmah sankhasya likhitasya ca/ 
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16. 


17. 


18. 


19, 


20. 


21. 


22. 


23. 


24. 


25. 


katyayanakrtascaiva tatha pracetasanmuneh// PS. |. 12-16 


manurvisnuryajfhavalkyo harito’triryamo’ngirah/ 


vasisthadaksasamvartasatatapaparasarah// 


apastambosanovyasah katyayanabrhaspati/ 


gautamah sankhalikhitau dharmamete yatha’bruvan// AP.162.1-2 
GP.93.4-6 

c.f., Kane P.V., HOD Vol.I, pt.1, p.304 

Ibid 

Ibid 

The principal smrtikaras according to the Prayogapariaata are Manu, 
Brhaspati, Daksa, Gautama, Yama, Angira, Yogisvara, Praceta, Satatapa, 
Parasara, Sarnvarta, Usana, Sankha, Likhita, Atri, Visnu, Apastamba and 
Harita. Ibid 

c.f., The Hindu Law Codes, ed. by M.N.Dutta, Vol. I, p.xi 


vedarthopanibaddhatvat pradhanyam tu manoh smrtam/ 


manvartha-viparita tu ya smrtih sa na sasyate// quoted in Aiyengar 


K.V. Rangaswami, CHI, Vol. Il, P. 337 


c.f. Hindu Dharmasatra, ed. by Prof. Puspendra Kumar, Vol. |, P. 10 


Kane P.V., HOD, Vol.|, pt.l, p.306 
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27. 


28. 


29, 


30. 


31. 


32. 


33. 


etadvo’yam bhrguh satram Ssravayisyatyasesatah/ 

etaddhi matto’dhijage sarvameso’khilam munih// MS.1.59 

c.f., Ibid., XII.107, 126 

Ibid., 1.2 

c.f., aisvaryadinam bhagasabdo vacakah/ taduktam visnupurane — 
“aisvaryasya Samagrasya viryasya yasasah Sriyah/ jhanavairagyoscaiva 
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CHAPTER II :SOCIAL AND ECONOMIC ASPECTS 


A. SOCIAL ASPECT 


CASTE SYSTEM 


The caste system occupies a prominent place in the Hindu society. So it has 
occupied prominent place of discussion in connection with dealing of society 
in the scriptures. The Gita has very off-quoted saying: caturvarnyam maya 
srsta gunakarmavibhagasah.* It says that four castes were created by Lord is 
accordance with guna (quality) and karma (act). To administrate the society 
as a whole these division is necessary. There are four castes viz. brahmana, 
ksatriya, vaisya and sudra. The Rgveda has an interesting legend on the 
creation of these castes. The celebrity sukta, the Purusasukta gives us this 
oldest division of four classes or castes. It is stated here that the brahmana 
sprang from the mouth, the ksatriya from the arms, the vaisya from thighs 
and the sddra from the feet of the creator.” In this mantra, we find the social 
hierarchy. The brahmanas occupy the topmost position and the other castes 
coming in descending order. Hence the sidras are in the last or the worst 
position. This mantra is also found in the other three Vedas.° This legend 


finds expression in the MS. While coming to our text it may be observed that 
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the four varnas are originated from the body of the creator. He created 
brahmana, ksatriya, vaisya and sudra from his mouth, arms, thighs and legs* 
respectively. Manu has divided these four castes into two types. It may be 
clarified that the first three castes viz. brahmana, ksatriya and vaisya are 
called dvijati — the twice born castes. The fourth castes i.e. sudra remains 
separated from dvija.” The Ramayana® and Mahabharata’ also put the same 
view as to the origin of the four castes. These dvijas are to undergo the four 


stages of life (asramas). Here these asramas are dealt with in the following. 


FOUR STAGES OF LIFE 


Ancient Indian society is based on the four stages of life. It is clarified that 
each of the dvijati makes entry into the first stage of life i.e. student’s life 
through upanayana ceremony, followed by the life of householder, hermit 
and ascetics. The common Sanskrit terms given to these four stages of life 


are: 


1) brahmacarydsrama 
2) garhasthyasrama 
3) vanaprasthdsrama and 


4) sannydsdasrama. 
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These are — studentship, householder, hermit and renouncer or wondrering 
ascetic. Popularly these orders of life are known as asramadharma® in 
Sanskrit literature. To regulate the duties of four castes, the dsramadharma is 
prescribed. The derivative meaning of the word dsrama is asramyati asmin 
asramah — means life laid by heavy work. This term has been used by Manu 
on various occasions to mean the stages of life.” According to Manu, these 
are — student’s life (brahmacarya), householder (grhastha), hermit 
(vanaprastha), and wondering ascetic (yati)."° 

Here a brief account of each stages of life as mentioned in the text under 


consideration is given. 


STUDENT’S LIFE 


It is the first stage of human life. We have already mentioned that the 
popular term to mean student’s life is brahmacarydsrama. This very term is 
not found in the MS. But for initiation, it may be stated that the word 
brahmacari is familiar to the text.’" The term brahmacarya is also available in 
the source reference.” All these lead us to hold the view that the term 


brahmacaryasrama to mean the student’s life is acceptable to Manu. 


THE WORD BRAHMACARYA 
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The word brahmacarya means brhatvad brmhanatvadva, atmaiva brahma iti 
giyate. Atma or the soul is the brahma or supreme-being. The whole universe 
is spreading forth in the form of brahma and the knowledge of self removes 
the darkness of mind. Hence this stage is that where knowledge is gained in 
the house of a teacher to remove the darkness of mind. The knowledge, 
strength, sacrifice, wealth — all are established in this stage - jhdnam sauryam 
mahah sarvam brahmcaryam pratisthitam. Many basic virtues are developed 


in this student’s life.”° 


UPANAYANA 

A boy makes entry into the student’s life by performing a special ritual. It is 
known as upanayana. This term is derived as upa - Vni + ghaf reproducing 
the meaning ‘taking near’. Now the question arises to whom the boy is taken. 
The solution is that he is taken to his preceptor i.e. guru. Upanayana or the 
ceremony of submission of the responsibility of the boy to the teacher is 
considered as a holy performance. The MS describes the upanayana 
accomplished a second birth of a person which is purer in its origin than 
man’s natural birth.” In this ceremony, sdvitri is considered as mother and 
Gcarya is the father.’> After upanayana, brahmacari or studentship formally 


begins under prescribe condition governing the life studies of the pupils 
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dwelling in his teacher’s house. Then one must enter into the house of a 
teacher (gurugrha) as a student. After entering the student’s life, they 
become dvija or twice born people. Their undisciplined lives end here. The 
most important virtue, well behavior etc. are developed in the house of 
teacher. In the Manu’s word, the brahmacari should strive to restrain his 
senses which run wild among alluring sense objects, just as a charioteer 
control his horses.’® Again he says having subdued the ten organs and 
controlled the mind, student should achieve all of his aims without 
weakening the body through yoga or excessive austerity..’ The other 
Dharmasastra also imply by supreme efficiency of upanayana as a purifying 


influences, a factor of moral and spiritual enlistment. 


AGE OF UPANAYANA 

The MS prescribes the age for upanayana in two ways viz. nitya and kamya. 
The former kind of age for a brahmana is 8 years after conception, 11 for a 
ksatriya and 12 for vaisya."® The maximum age limit of upanaya for a 
brahmana is 16 years, 22 years for a ksatriya, and 24 years for a vaisya.° For 
the second kind of age for upanayana i.e. kamya, a brahmana who desires 
proficiency of sacred learning (brahmavarcas) in the fifth year of conception 
must perform the upanayana. A ksatriya who wishes increase of power 


(bala) and life (@yu) performs this ceremony in the age of sixth and a vaisya 
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who longs for success in his business in the eight year.”° These age limits are 


also recognized by Gautama”_, Yajnavalkya”’ etc. 


PERIOD OF STUDENTSHIP 
The law-giver holds the view that the period of studentship is for thirty six 
years. If it is not possible for someone to complete the period of long course, 
then three alternatives periods are prescribed. These are” 

1) 18 years i.e. half of 36 years, 

2) 9 years i.e. a quarter of 36 years and 

3) a period necessary to fully learn the Vedas. 
Though life is very short, the period of studentship must not be protected too 
long. The term of studentship is totally depended upon the teacher. If he 
thinks that the student has acquired sufficient knowledge then he will release 
him from studentship. After ending of studentship by getting the permission 
of the teacher, the student takes bath named by samavartana- snana. Then 
he is called a sndtaka or graduate and after that he can enter into the 
garhasthya dharma. 
Gautama, Apastamba, Yajfavalkya also hold the same view~ while 
Baudhayana is of opinion that the period of studentship extends over to 
thirty eight years.”° 


COURSES OF STUDY 
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The courses of study included whole Veda together with rahasya and 
Upanisad.”° By the whole Veda, commentators stated that four Vedas with 
the six Vedangas comprising Siksad, Kalpa, Nirukta, Vydkarana, Chanda and 


Jyotisa. These courses are compulsory for all the students. 


Manu mentions some subjects which should be learned. Those are given 


below — 
1) Three Vedas”’ with their different parts”®. 
2) Vedic hymns and verses.”” 
3) Atharvaveda.*° 
4) Brahmanas 
5) Aranyakas.?* 
6) Upanisads.*” 
7) Vedangas which are six in numbers.*° 
8) Dharmasastras.* 
9) Puranas.*° 
10)Heretical sastras.*° 


11)Secular subjects (varta).°” 
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12) Dialectics (Anviksikis) and politics (dandaniti). *° 


The special law schools grew up even in the age of Dharmasastra. The 
Dharmasastra companies of the study of the dharmavidya, the study of 
sacred law. Most of their topics are related to the moral duties of person 
which are systematically arranged. Besides these, Dharmasastra also treat of 
the legal procedure, the civil and criminal law. All these courses of law 


schools are found in Dharmasastra. 


PROCEDURE OF LEARNING 


The teacher or acarya is held in high esteem. He is to be saluted by students 
by touching his feet before proceeding to study and after completion of study 
also.*’ The law giver holds the view that they should be self controlled, clad in 
a light garment, performed the rite of dcamana, facing towards the north and 
in brahmGfjali position the student begins to study the Vedas.”° In these 
context, we find the posture brahmdjfjali in the MS - drawing up the hands in 
a flexible position and then uniting the palms of his hands is called 
brahmdiijali.** The students sit down on the kia grass to the right side of the 
teacher facing towards east. Before beginning the lesson the teacher 
addresses his pupil as ‘O, do you read now’ and end his lesson by saying ‘let 


there be a stop here’ everyday.” Then the savitri is to be recited together 
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with pranava i.e. the syllable om. The om should be recited before starting 
and ending of every lesson. It is said that if the pranava is not uttered then 


the studied subject is slip away from the student.*® 


If anybody passes 
between the teacher and the taught, the student has to follow a new 


procedure necessary for commencing his study. 


In this system the methods of oral teaching is adopted. Through this method, 


memory power is believed to be developed. 


SUSPENSION OF STUDY 


Anadhyaya forms an important and interesting topic in each and every 
Dharmasastra. It is something similar to the holidays of modern education to 
some extent. But these indicate certain suspensions, belief and practices of 
cultured persons of ancient India. The work of our study deals with this topic 
very thoroughly in the fourth chapter.“* Here we note some principal causes 
of suspension of studies. The first cause of anadhyaya is the occurrence of 
certain natural phenomenon like dust storm in the day time or audible at 
night, sky flaming red, rainbow, clouds out of the season. Thunderbolt, rain 
and lightening out of season in these cases, the study is to stop for the 
remaining hours of the day and the night, Jupiter, Venus, Sun and Moon 


surrounded by a halo, thunder, earthquake, eclipse and fall of meteors in 
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these cases, study is suspended until the same time next day (24 hours). 
Secondly, certain festival days relating to religious aspects are banned for 
study. They are new moon; full moon days of the month of kartika and 
phalguna and dasddha; eight and fourteenth days of every month; spring 
festivals etc. Thirdly, study is forbidden in the case of certain political or other 
events taking place, e.g. invention of the village during a battle, when the 
king of a country dies or as to become impure through birth or death in his 
family. Fourthly, study should be stopped when certain sounds are heard e.g. 
howling of jackals, barking of dogs, braying of donkeys, grunting of camels, 
cry of wolf, screeching of an owl, the sound of an arrow, of a large or small 


drum, the house of chariot, the wail of a person in pain or weeping etc. 


Besides these, some places are also banned for study, these are a brail 
ground, extremity of a village in which a corpse lies or candelas live or forest 


if a corpse or a candala is in sighten. 


LIFESTYLE OF A STUDENT : 
THE STUDENT’S UNIFORM 
The student is to wear two types of cloths viz. the uttariya as upper garment 
of the skin of certain animals and adhovasana as lower garments which may 


be made of some materials. According to their order of their castes, the 
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bramhacari is to wear the skin of black antelopes, spotted deer and the goats 
as uttarlyas and the adhovasanas are made of sana, ksauma and avika for 
brahmana, ksatriya and vaisya respectively.” The student must wear the 
griddle called mekhala. The mekhald of brahmana should consists of a triple 
cord of mufja grass, smooth and soft, that of a kastriya, of a bowstring made 
of marba fibres, that of vaisya, of hemper (Sana) threads.”° If the mufija, 
murba and the hemper threads are unavailable then the mekhala may be 
made of kusa, asmantaka and balvaja grass, according to the order of their 
castes, with a single three fold knot, or according to the customs of the 
family.” 

A student should wear the sacrificial string called yajfopavita. Different types 
of sacrificial threads are used by students of different castes. It is directed in 
our area of study that the string is to be made of cotton for a brahmana, of 
sana for ksatriya and goat skin for a vaisya."® 

The staff or danda is to be carried by a bramhacari, according to sacred law, 
would be made of bilva or paldsa for a brahmana, of vata or khadira of a 
ksatriya and of pilu or udumbara for a vaisya.*” The danda should reach the 
end of his hair, the forehead and the nose respectively of the brahmana, 
ksatriya and vaisya.° All the dandas would be straight, without a blemish, 
good looking, not likely to terrify men with their bark perfect and unheard by 


fire.’ 
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BEGGING AND DUTIES OF A STUDENT 


The most essential duties of a student is to go and begging through alms. 
Brahmacari should beg alms according to the prescribed rule.°? He may beg 
food first of his mother, or of his sister, or of his own maternal aunt, or of 
other women, who will not refuse him.°°> The women are to be dressed in 
prescribed terms where the word bhavat should be used at the beginning, in 
the middle and at the end by the students of three castes in order 
respectively.” Having collecting the alms, should be made over to the 
teacher. After getting the permission of teacher, he shall sip water and pure 
his body and take his meal.°? A bramhacari may beg food from people of all 
castes in a silent manner if alms be not obtained from the persons in order in 


which they are mentioned except the person who is accused of mortal sin.”° 


The student’s life is regulated by the principle that the student must do what 
is pleasing and serviceable to his teacher. They are always engaged in 
collecting sacred fuel, kusa grass, cow dung, earth flowers for sacrifice, 


fetching a pot full of water, begging alms etc.”” 


The student must rise from his bed before his teacher and sunrise. Then he is 
to take bath and purify himself. After that he has to perform his meaning 
devotion in a pure place outside the villager and in a standing posture and 


silence. The evening prayer is also to be similarly performed from the time 
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when the sun still stands about the horizon until the stars appear. After 
deviations of water to gods, sages and manes, worship the images of gods 


and place fuel on sacred fire.°® 


A student holds the umbrella over the head of his teacher, help him in toilet, 
bath and eat the livings of his food. For the teacher’s son also, he should do 
all these thing excepting eating the remnants of his food. For the wife of the 


preceptor, however he shall do none of these things. 


In this order of life, student shows the highest honour to the teacher. Under 
his guardianship, they earn knowledge of the Vedas, control their senses, 
perform homas and japa and earn livelihood by obtaining alms. At the last of 
this stage, students perform samavartana and then they are called snataka 
or graduate. Then they give some gifts to the teachers and enter into the 


second order of life i.e. householder with due permission of his teacher. 


RESTRICTIONS 


We find a long list for restriction of a student.’ He should avoid the luxuries 
i.e. perfumes, garlands, anointing his body , applying colyrium to his eyes, use 
of shoes, umbrella, parasol and carriage and sleep in the day time. A student 
should be free from pride and always speak the truth. He must avoid then 


place of gambling, anger, sexual desire, overeating of food. He should not eat 
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honey, meat, substances used for flavouring food which turned acid. He must 
talk with women only so much as his purpose requires. In case of young wife 


of a teacher, he should salute her without touching her feet.°° 


TYPES OF TEACHER 


In our area of study, we find three types of teachers. They are dcarya™, 
upadhyaya®” and guru°’. Generally the students have got education under 
one acarya. He is defined by Manu to be one who initiates as student and 
teaches him the Veda together with all its mysteries and ceremonials.™ The 
another teacher known as upddhyaya, teaches only the portion of Vedas and 
Vedangas.°° The teacher is called guru who does the rites of a child and 
maintains with food.°° The dcarya is ten times more venerable than the 
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Gautama and 


upadhyaya and he is the chief among all teachers. 
Yajfiabalkya also hold the same view.” Besides these teachers, some special 


teachers are also present in that period. They are discussed in the topic 


‘Different Types of Professions’ in the second part of this chapter. 


Generally, teachers should be brdhamana by caste. But under some 
circumstances, when brahmanas are not available, one can study with a non 
brahmin caste except sudras. Such teacher shall be served and obeyed like 
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regular teacher. 
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Here the teacher looks upon his students like the son, carefully impart 


knowledge to them without withholding any knowledge from him. 


FEES OF TEACHER 


The teacher called adcdrya does not accept any fees for his work. So the 
student when entered into the gurugrha must not give any fees or gift to the 
teacher. But after samavartana, ending of student life, the student should 
procure a present for the venerable man according to his ability, shoes, a 
seat, grain, vegetables and thus give pleasure to his teacher.’ The word 
‘procure’ implies that the student is ordinarily of such circumstances that he 
has to collect his gifts for his teacher by begging. On the other hand, the 
teacher, called upddhyaya, teaches the students for a fee or earn his 
livelinood.’”* But the law book does not mention any information about the 
amount. The other Dharmasastras also recognize the system of gurudasksina 


after completing the education.” 


PUNISHMENT 


In that age, the corporal punishment is strictly prohibited. The law giver holds 


the view that for purpose of discipline, the teacher should punish the 
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students and sons.” In another place of our studied work, we find that the 
teacher should govern his students according to the rule of the Sdstra.”* The 
lawgiver allows to beat the student who have committed fault with a rope or 
split bamboo on the back part of the body only. He forbids to beat the noble 
part of the body. If someone strikes them otherwise then he shall be liable to 
punishment for theft.” Other Dharmasastras also prohibit the physical 
punishment. In the exceptional cases, where the student proves extremely 
unruly and otherwise unmanageable, he may be given slight physical 
punishment with a thin cane.” Heavy corporal punishment has been 


condemned as a crime in that time. 


The other ancient works also traced the student’s life very nicely. The 
Satapatha Brahmana, Asvalayana Grhyasitra, Pdraskara Grhyasitra etc. 
mention the rules and regulations for this life.’” Besides these, Gautama, 
Apastamba, Baudhayana, Yajfiavalkya also deal with the duties and 
regulations of a student. ”® 

On the basis of this stage, the whole life is regulated. It is called the pillar of 
one’s life. In this stage of life, all round development of a child including 
formal, informal education is possible. Students receive training in the house 
of a teacher in various areas to enable to stand on one’s own feet in later life. 
Ethics and values are taught through discipline in each and every area of 


learning. 
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LIFE OF HOUSEHOLDER 

The householder life is the second and the best among the four orders of life. 
This is popularly known as garhasthyadsrama. The law-giver Manu uses the 
words grhasthasrama’’, grhasrama®™ to denote this stage of life. Entry to the 
life occurs immediately after student’s life. The view of the MS is that on 
completion of brahmacarya stage students takes ceremonial bath with the 
permission of his teacher. Then he by marrying enters into the 
garhasthyasrama. It is added that people of upper three classes shall marry a 
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girl from his own caste. 


TYPES OF HOUSEHOLDER 


There are four kinds of twice born householders mentioned in the MS®. They 


are — 


1. Kusdladhanyaka : One who may either possess enough to fill a 
granary. 

2. Kumbhidhanyaka : one who may store food grains enough for a year’s 
consumption of his family. 

3. Tryahaihika : One who may collect what suffices for three days. 


4. Asvastanika : One who may store only enough for tomorrow. 
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Among these four types of householder, each succeeding one is more 
meritorious than the one immediately preceding it. It means 
kusuladhanyaka is more meritorious than kumbhidhanyaka and so on. But 
Baudhayana® accepts two types of householders — salina and yayavara. The 
Vrhatpardsarasmrti recognizes the four types of householder. They are 
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varta, salina, yayavara and ghorasannyasi. 


MARRIAGE IS ESSENTIAL: 


Marriage is very much essential for this stage of life. Without performing this 
ceremony one cannot enter this grhasthasrama. It is regarded as the most 
sacred. All the Dharmasastras recognize eight types of marriages. These are 
brahma, daiva, arsa, prajGpatya, asura, gandharva, raksasa and paisasa. 
Among these, a person of high class should avoid the last three types of 
marriage. For the marriage, the bride should be from the same caste having 
all the good qualities. Then they immediately enter into the married life after 


performance of this ceremony. 


EARNING IS ESSENTIAL: 


Earning money or property is compulsory for each and every householder. 
To maintain the family properly, every householder should earn by a 


profession which is honest, artless, holly and worthy®. The lawgiver Manu 
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recognizes six acts for livelihood for a householder of large family. These are 
rtam, obtaining without solicitation, begging, agriculture, trade and money- 
lending. According to him, a householder with a smaller family than the 
former may earn by three acts viz. priesthood, teaching and gift-taking. Two 
acts are prescribed for him whose family is small and teaching is the only 


profession for a householder with a very small family.*° 


LIFESTYLE AND DUTIES OF A HOUSEHOLDER: 


A householder should maintain his life in a disciplined way. He must clip his 
hairs, nails, brides etc. in proper time. He must subdue his passions by 
austerities.®” He shall carry a staff of bamboo, an ewer full of water, a sacred 
string, a bundle of kusa grass. He shall also wear two bright golden ear-rings. 
The householder should not wear old and dirty cloths.*® He must wear white 


garments while studying the Vedas.*” 


The brahmana householder should be devoted to the sacred fire (agnihotra). 
He must do the sacrifices like darsapaurnamasa, Ggrahayana etc. in it.°° 
Performance of sacrifice is essential for every special occasion for the 


householder.?? 


The nuptial fire (vaivahikagni) which is flamed at the time of marriage also 


plays an important role in the life of householder. It should be properly 
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maintained by householder. He must perform all the ceremonies mentioned 
in the Grhyasutras and five great sacrifices (paftcamahayajfa) in this fire. 


Apart from these, he must cook daily food there.” 


Paftcamahayajna is indispensible for every householder. It is one of the main 
duties of a householder. It is stated that a householder should perform it in 
the sacred fire, kindled at the wedding. There are five places in the house of a 
householder where animal lives are daily destroyed. These are the hearth 
(culli), the grinding stone (pesani), the broomstick (upaskarah), the pestle and 
mortar (kandani) and the water pitcher (udaka-kumbha).”° For the expiation 
of the sin of this destruction of lives, the great sages prescribe that a 
householder should daily perform the five great sacrifices known as 
paficamahayajfias. By performing these all his sin would be extinguished.” 
These five religious sacrifices are brahmayajnha, pitryajfha, devayajfa, 
bhitayajfha and nryajfia. Brahmayajfha is teaching and studying the Vedas, 
offering oblations or libations to the manes is called pitryajfa, burnt offerings 


to the deities constitute a daivayajfa, offering oblations to the animals is 


called a bhitayajfia and hospitality to chance-guests is called a nryajfia.”° 


Self study, non-violence, hospitality of guests, giving food to all the creatures 
and living beings are important duties for a householder. These are all 


performed through the paficamahayajiias. 
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The sages, manes, gods, animals, guests and relations expectantly look upon 
the householder for maintenance etc. Hence a householder should properly 
discharge the duties he owes to them.” So, according to the rule, a 
householder should satisfy the rsis with his Vedic studies, the deities with 
proper brunt offerings, the manes with the sraddha offerings, the guest with 


food and the animals with oblations offered unto them.” 


Besides these, a wise person should constantly discharge both of the 
paramount duties - (yama) and the minor ones (niyama). Because, both are 
essential for the noble householder.” Mercy, forgiveness, truth, non 
violence, to control over the senses, non attachment, concentration, 
joyousness, sweetness and straightforwardness are the ten yamas. Purity, 
sacrifice, austerity, charity, study, pious, observances, fasting, control of 


speech are ten niyamas.”” 


A wise householder should assiduously pursue the ten attributed virtue 
(dharma).’°° These are - contentment, forbearance, non attachment to 
worldly concerns, non avarice, purity, subjugation of the senses, knowledge 


of the immutable.*” 
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IMPORTANCE OF HOUSEHOLDER’S LIFE: 


This second stage of life is considered as very important. It contributes a lot 
for the structuring of other stages of life that helps to form an ideal society. 
Manu is very clear to point out that the household life is the key to the other 
three orders. All the four stages of life have sprung from the order of 
householder. If the householder does not live in the prescribed way, the 
other three orders are affected.°* The members of all orders subsist on the 
support of the householder just like as all creatures depend on air for life.’”° 
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The Mahabharata also holds the same view. ° Again the law giver praises 


this Gsrama as all the rivers, both male and female, finally draw their support 


from the ocean, like that all the orders of life draw their maintenance from 
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the householder.”” Gautama states that this householder life is the only 


06 Among the four orders, the 


asrama and rest are sprung from it. 
householder is the foremost according to the Vedic law code. The 
householder only supports and maintains all three orders of life. So the law- 
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I. In another 


giver himself praises this stage as the eldest (jestha) of al 
context, a householder is called as srestha i.e. the best of all order of life.’ 
All the ancient Sanskrit works highly appreciate the household-life. It makes 
the life of a person very smooth. But absence of controlling, it becomes very 


painful. The Mahabharata recognizes this as the highest esteem because 


through it, non-violence, truth compassion towards all the beings, etc. are 
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acquired.-°” Vasistha, Visnu and all the smritikaras accept the supremeness of 


grhasthasrama.*"° 


POSITION OF WOMEN 


In the second stage of life, women are highly honoured. The famous saying 
‘grhini grhamucyate’ indicates the supremeness of wife. The wife is praised 
as the ‘house’ and wifeless house is called as the forest. Without wife a 


‘™ In this stage, a 


householder is not recognised as grhastha i.e. householder. 
woman becomes a mother by giving birth of child. She gives birth to the next 
generation and enlightens the home as well as the society. Society is existed 
on the basis of motherhood. Women are the source of bliss in many form — 
sometimes as mother, as wife, as a partner in religious acts. Hence without 


women, the order of household cannot be possible. They are considered as 


the most essential for this stage. 


The householder should perform all his duties and debts according to dharma 
or righteous manner in this order. Artha or wealth, the second virtue 
(purusartha) is to be obtained by dharma for satisfy kama-desire, the third 
virtue of life. Through this stage, one can earn money, enjoy worldly life, birth 
child, take care of the family and perform various duties required by the 


family and the society. 
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Now a days, the marriage is not compulsory to expand a family or birth of a 
child. The society as well as the law cannot condemn one who becomes 
mother without marriage. But this hampers the smooth running of society in 
proper way. Through this, the family binding, the respect for others, 
moralities etc. no more receive that status. For a balanced society, the whole 


life of a person — both male and female, must be regulated by some rules. 


LIFE OF A HERMIT 


The third stage of life is the life of hermit. When a householder observes that 
his hairs are turning white or gray and skin of the body is wrinkled, he should 
enter into this stage of life. During the period, the householder shifts to the 


forest.” 


The age for entering this Gsrama has not prescribed clearly by the 
law giver. But when we go through the commentary of Kulluka, the time for 


entering this asrama is after the age of fifty.’”° 


DUTIES OF A HERMIT 


A hermit must perform the sacrifices on the days of full moon and new moon 
in turn and do the vaitanika agnihotra fire according to the regulation.’ 


Besides these, he must institute the other religious sacrifices too.’ The 
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hermit should be engaged in regular study, control his senses, keep friendly 
behaviour with everyone and have a tranquil mind. He must always give in 


charity, not accept gifts from others and have mercy on all living beings.’’° H 


e 
must duly perform the five great sacrifices with food grains used by the sages 


and holy roots, fruit and $akas.-”” 
DRESS 


The hermit should dress skin or tree bark as garment. He should take bath 
twice in the morning and the evening. He should wear hair malted or braided, 


beard and nails uncut. -”2 
FOOD 


A hermit should eat vegetables that grow on dry land or in water, flowers, 
roots, fruits of ritually pure trees and oils extracted from their fruits.7? He 
should beg for alms food enough to support life only from twice born ascetics 
or twice born householders dwelling in the forest. Or, still living in the forest, 
he may collect alms food from a village. He receives food in a broken 
potsherd, a leaf dish or in his bare hand. He eats only eight mouthfuls in a 


.?° People of this stage are very much aware to take food. He is 


day 
suggested some means to take food and storage of the same. He must eat his 


food by cooking it over fire, or fruits spontaneously ripen in course of time, or 


by grinding the edible things with stone, or by simply grinding, or chewing 
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them with his teet He must store up food grain enough for a day’s, 


month’s, half year’s or year’s use.’~ 


He must avoid honey, flesh, muhrooms, bhustrna, sigruka, slesmataka fruits, 


old fruits, bulbs, Sakas, grown ina villager.’*° 
LIFESTYLE 


In this stage of life, a householder should give up cultivated food and all his 


belonging, depart into the forest, entrusting his wife to his sons or 
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accompanied by her.“ The twice born householder maintains sacred fires 
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and rituals in the vanaprastha also like the grhasthas. “° He must avoid the 


objects of pleasure and continent and adopt the rules of brahmacari .**° T 


O 
enhance his knowledge and ascetic practices and to purify his body, a 
brahmana living in the forest must pursue three and other observances 
pursued by sages and brahmana householder. To attain the full perfection of 
self, they must also study the sacred texts (Vedas) including the various 


Upanisads. 7” 


He may set out walking straight and steadfastly in a north — 
easterly direction subsisting on water and air unit he drops dead. The twice 
born person, having get — rid of his body by one of those means employed by 


the great sages, is exalted in the world of brahman, free from sorrow or 


fear.’7° 
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In the ancient period, the word vaikhdnasa is used equivalent to 
vanaprastha. |t seems that the renounced Dharmasastrakaras like Gautama 
and Baudhayana mention the term vaikhdnasa instead of vanaprastha to 
mean the third stage of life. It is interesting that at least two Rgvedic suktas 
are found which are seen by the seer Vaikhanasa.’”’ Ancient seers think that 
the rules of vanaprasthasrama are found first in the vaikhanasasastra. Hence 
Manu also holds the view that vdnaprastha is regulated in the basis of the 


view of the vaikhanasa.*?° 


LIFE OF A WONDERING ASCETIC 


The fourth stage of life is wondering ascetic (sannydsa). The lawgiver has 
used various terms to indicate the stage i.e. yati, sannydsa, parivrajaka etc. 
Manu says that after spending the third part of recommended life span in the 
forest, then a man should undertake the practice of asceticism forswearing 
company.” Here Kullika, the commentator clearly states that in this last 


stage man hereby resort to paribrajakasrama leaving aside attachment from 


all earthly enjoyment.” 


TIME OF THE STAGE 


Before entering the sannydsdsrama, one should discharge his three debts 


which are debt of rsi, debt of god and debt of forefather. By performing 
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rsiyajha, devayajha and pitryajfa, these three debts are discharged. Then 
one should enter to this aGsrama to gain the final liberation in the last stage of 
life.*°° Having studied the Vedas according to the rule, having begot sons 
according to the sacred law and having offered sacrifices according to his 


ability, he may direct his mind to final liberation.’** 


NECESSITY FOR UNDERTAKING THE STAGE 


After he has passed from one dsrama to another in order, offering sacrifices, 
subduing his senses, exhausted by giving of alms and the making of oblations 
as an ascetic, he shall attain bliss after death.’*? Here the people give up 
everything and strive solely for liberation through intense sadhana. The aim 


of this dsrama is to reach the final goal of human life - moksa or liberation. 


LIFESTYLE 


A sannyasi always wanders alone, without companion, recognizing that 
success comes to the solitary, no one nor being forsaken by anyone. He lives 
without fire, without dwelling, meditating and concentrating his mind on the 
Supreme Being. He enters the village for begging his food. He is prescribed to 
use minimum amenities. These are - a potsherd as his alm-bowl (kapdlam), 
carrying a staff (danda) and ewer (kamandalu). To pass his life — 


companionless being indifferent to everything he is allowed to wear ragged 
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cloths. He must use the roots of trees for his dwelling. ~° He must clip his hair, 


nails and bread.??” 


An ascetic is very much careful about the non violence. So he must purify his 
each foot step by his sight and drink water purified by straining with a cloth 
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He always speaks the purified truth speech and keep his heart pure. ~~” He 


wanders without creating hardship on any creature. >” 


By restraining the senses, annihilating love and version and extending 
compassion to all creatures, a yati attains immortality.“° By means of Yoga, 


|.“ Through the 


he must comprehend the disembodied self of supreme sou 
effect of contemplation, he becomes entirely desire less about things of the 
world and then he acquires eternal felicity both in this world and after death. 


Thus gradually abandoning all associations and becoming free from pairs of 


contraries, his self reposes in brahman alone.” 


The supreme aim of this dsrama is to gain liberation or moksa. But according 


to Manu, this is only possible for the brahman who adopts and goes through 
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all the four orders of life according the rule and regulations.” So we may say 


that this asrama is only for the brahmanas. The Mundokopanisad and the 


But the Yajfhavalkyasmrti 


Brhadaranyakopanisad also holds the same view. 
and the Mahabharata recognize this aGsrama for all the three twice born 
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people. 
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Now a days, the ideals of ancient India the four asramas are not practical or 


applicable in the society. 


DETAILS OF FOUR CASTES : 


Now the salient features of individual caste have been dealt with. The MS has 
dealt with the four asramas where duties and lifestyle of dvijas are 
highlighted. Here the traits of each and every caste have discussed by the law 
giver under specific headings. Unless mentioning their characteristics and 


duties the preview of our study will remain incomplete. 


BRAHMANA 


In course of discussion of lifestyle and food habits of dvija has been discussed 
on the point undertaken for delineation. Here only the main job of brahmana 
is stated. According to the lawgiver, six duties have been formulated for 
brahmana. These are — study of the Vedas, teaching to others, performance 
of sacrifices, officiating as priest at others sacrifices, gift making and 
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acceptance of gifts.” Among these, teaching, sacrificing for others and 


147 


accepting gifts are the means of subsistence for brahmana’”’. Another duty 


of brahmana is that he should lovingly support a vaisya and a ksatriya who 
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are incapable of maintaining themselves. They are engaged in their proper 
works or professions.’““But having compelled an initiated dvija to serve as a 
servant in spite of his disinclination for such service, a brahmana shall be 


monetarily punished by the king.” 


The brahmana occupies the topmost position in the society. According to 
Manu, it is the declaration of the self originated i.e. the brahma that person 
as a whole is sacred. But more sacred is that part of his body which likes 
above his navel. The most sacred part is the face (head) among these. Thus 
for being a product of face, brahmana is considered as the supreme. He is the 
repository of the Vedas and thereby he is authorized as the ruler of all the 
creation. He lays down the duties of all the social orders. Being created from 
the mouth of brahma, as a result of the tapas practiced by svayambhhu 
brahmana, receives recognition not only for the preservation of the creation, 
but also to offer oblation to the pitrs (manes) and devas (celestials). Thus 
through the mouth of brahmana, the gods eat their havya (oblation) and 


manes, their kavya (oblation).’°° 


Of the created beings, the animated 
creatures are the highest (srestha). It is stated that among them, the 
intelligent ones are the highest, of them men are the highest and among 
men, the brahmanas are the highest. Among brahmanas, the erudite ones are 


the highest, among them who think it their duty to perform the sastric rites 


are the highest. Among them who perform such rites are the highest and the 
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performers of the rites, the knower of brahma (brahmavddina) are the 


highest of all.’° 


The brahmana has originated as the eternal embodiment of virtue. His origin 
is for the furtherance of virtue. Hence he becomes the essence of brahma. He 
wields the supremacy of the world, the ruler of all creatures, custodian of the 
treasure of virtue. Whatever wealth is in this world belongs all to the 
brahmana. For the fact of his being the eldest born of the creator, all wealth 
legitimately belongs to him. Whatever does a brahmana eat, wear or 
receive, all is considered as his own property, even it belongs to other. It is 
only through this kindness that the people of other castes enjoy those 


2 Only the erudite brahmana along with his students have the 


things. 
authority to read this law book composed by Manu, the grandson of the self 
originated (svayambhuva). While observing the vow of self control, 
continence etc. by acquiring knowledge from this book, the brahmana 


3 This book is the greatest 


receives the purity of his mind, speech and body. 
source of all auspicious rites. It improves the intellect of its reader, i.e. the 
brahmana, imparts fame and longevity. By acquiring the knowledge of the 
superlatively auspicious book, the brdhmana sanctifies the row (pankti) and 


the seven generations of his ancestors and descendents. He is fit to be 


honoured even with gift of the whole earth. Thus he reaps the entire fruit of 
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such study. > From the above discussion, it may be established that the 


brahmana are supreme in the society. 


KSATRIYA 


Ksatriya is the ruling class. The traits and characteristics will be dealt in the 
Ch. Ill of the dissertation in detail. Here the main job of this people is 
mentioned. These are protection of people, gift making, performance of 
sacrifices, study of the Vedas and abstention from luxury like non attachment 


to music, women, dancing etc, 


The special duties of a ksatriya are 
protection of the people and abstention from luxury. To protect the creature 


he must hold the weapons. 


VAISYA 


Vaisya is the farmer and the businessman. It may be mentioned that the 
status of this people in the society has been the subject under taxation in the 
present chapter. Here the main duties of vaisya has been focused. These are 
prescribed as’? - rearing of cattle, gift making, performance of sacrifices, 


study of the Vedas, merchandise, money lending and agriculture. Cattle- 
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rearing, merchandise, money lending and agriculture are the specific duties 


of a vaisya. Even the king shall cause of him to do these duties.’”” 


To close our discussion on above attention may be drawn to the following 
direction of the law giver that study of the Vedas, performance of sacrifices 
and gift making are the common duties for the first three castes of people. 
Besides these, teaching the Vedas, officiating as priests at other’s sacrifices 
and acceptance of gifts, which forms the third, are the three acts which shall 
never revert to the ksatriya as against the brahmana. Similarly these 
privileges must not be claimed by the vaisya against the brahmana, in as 
much as the lord of the universe did not ordain these duties for the vaisya 


*8 A ksatriya shall earn his livelihood by wielding arms and 


and ksatriya. 
weapons. A vaisya shall earn by trade, agriculture and cattle rearing. For 


virtue they can study the Vedas, make gifts and institute religious 


sacrifices. °° 
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SUDRA 


Sudra is the most degraded caste. Before going to discuss this topic the term 


sddra is derived. 


MEANING OF THE TERM SUDRA 


The derivative meaning of the term sddra is su pujitam krtva undanti surin 


kledayanti sadrah'° 


: the sudras are those who, having honoured the wise 
men, make them wet or wash their feet. The work gives many synonymous 
words for sudra. These are avara-varna (lowest caste), vrsala (vrsa denotes 
lord dharma, one who causes its disappearance is to be known as vrsala), 
jaghanyaja (born out of lowest thing), the mixed castes like ambastha (born 
of the union of the a dvija and vaisya woman), karana (born of the union of a 
vaisya and a sudra woman) etc. including candddala (begotten by a sudra and 
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a brahmana female). 


In this study of our work, the twofold meaning of sddra is found i.e. general 
and specific. In first meaning, we may say the natural sddras who are born 
from sddra parents. They come to the last position of the caturvarnya. The 
mixed class people, the untouchables are also included in this group. The 
specified meaning of the term indicates the persons of the upper classes who 
have come to the degraded state of sudra through non performances of 


respective duties and rites according to their castes.’°* In this context, Manu 
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mentions a list of ksatriyas who are degraded for their nonperforming the 


actual work viz. paundraka, kambaja, yavana, saka, etc. 1° 


DUTIES OF SUDRA 


The one and only duty for sddra is ordained to ungrudgingly serve the above 


three classes of people by performing service, he gains all his ends.’ 


According to the law giver, sUdras are created him to serve the brahmana, 


ksatriya and vaisya. Service to the learned brahmanas and the famous 
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householders is the highest duty of him which leads to beatitude. °° The work 


repeatedly declares that the service of brahmana alone is an excellent 


166 
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occupation for a sddra, all other work is without any consequence. 
must serve the brahmana either for the sake of heaven or with a view to 
both heaven and the service. It is also said that he is under the guardianship 


of the brahmana and thereby he gain all his ends (krtakrtyata).*°” 


It is stated that a sudra should develop very good character. He should be 
bodily pure. His speech should be agreeable and devoid of arrogance. With 
such characteristics he should render service to the brahmana. This can give 


him the status of higher caste in his next life.“°® 


When a Sudra fails to get a brahmana providing his adequate living then he 


should proceed to serve the ksatriya. Again if he fails to get a ksatriya he may 


‘6° Whether he is bought or unbought (krita or 
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attained a wealthy vaisya. 


akrita), alone work is service. The creator created sddra only for servicing the 
brahmanas.’”° A sddra though freed by his master, is not released from 


servitude. Because service is their natural duty or the ordained dharma.’”* 


Manu declared that the tapas or austerity of a brahmana is jnana (the pursuit 
of sacred knowledge) of a ksatriya is raksanam (protection of people), of a 
vaisya is varta (agriculture, trade, cattle- bearing etc.) and of a SUdra’s natural 
occupation which decides his status. Even the king gives orders to a sidra to 
the serve to the twice born class while he categories the duties of four 


eastes.* 


TYPES OF SUDRA 


The MS gives the following seven divisions of $Udras in proper sense. ”* 


1) Conquered from enemy in war (dhvajahrta) 


2) Devoted slave or servant (bhaktadasa) 


3) Home —born (grhaja) or the son of a maid servant (ddsiputra) 


4) Bought slave (krita) 


5) One given by others (datrma) 


6) Ancestral (paitrka) and 
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7) One received by way of punishment (dandadasa). 


These seven kinds of sddra servants still serve the brahmanas or the master 


‘74 Again two types of Sidra are also traced in the law 


to gain spiritual merit. 
book - krita and akrita’’”’ which means bought and unbought. It means those 


who are create to serve is ddsa or slave and others are freed from the 


master.’’° 


EDUCATION 


Education for sddra is strictly prohibited. They are always engaged for helping 
of other three castes of the society. They are debarred from the study of 
Vedas and the religious rites which are performed with Vedic mantras. Manu 
ordains that sUdra must not give any worldly advice, or the leaving of food, or 
the residue of the fire — offerings, in religious matters, or explain the sacred 
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law, or impose upon him a penance (vrata). 
a sddra intentionally listen the Vedic verses, his ears to be filled with molten 
tin or lac and if he recites the mantras his tongue would be cut off. Again he 
points out that if someone well versed in Vedic teats his body would be 
destroyed. Sidras are not allowed to study of Vedas, but some texts like 
Mahabharata, Purana, Smrtis are heard by the twice born people.*”® The MS 
also states that the taught of Mahabharata is also listen by all the people of 


four classes with the brahmana’s mouth.’”” 
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PROFESSIONS 


Sevanam or service of all these twice born classes is considered as the main 
profession for a sudra. Besides the service of the twice born, several 
professions have been considered as fit for the sudra in certain 


circumstances. They should adopt those occupation by which the twice born 
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d. 


are serve While a sddra person being unable to find services with the 


twice — born, he may adopt handicrafts as profession to earn his livelihood.*®* 


182 But those 


Again they take several professions to feed their wife and sons. 
professions are very few in numbers. Both Visnu and Gautama also hold the 


same view. !°? 


In the law book MS, we find a numerous profession in connection of the 
prohibition of food taken by the brahmana or dvijati. According to him, a 
twice born should avoid to take foods in the house of sddra and other some 
professions. "So, it seems that a Sidra could employ himself as a tailor’™, 


blacksmith’®°, goldsmith’®’, basket maker, ®® a stage player’, worker in 
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bamboo’, a dealer in weapons”” , a seller of wine’’*, a washermen™’, a 
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dyer~ etc. in the time of distress. In another place, ~° the law giver again 
mentions some professions for sudras- the ploughmen (ardhika), cow herd 
(gopalaka), barber (ndpita). In another verse of MS, we find that a brahmana 


who tend cattle (goraksa), trade (vanija), mechanic (karu), actors or singers 
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(ksuilava), manual servant (presya), rope dancers (vardhasika) shall treat like 
a Sudra.’”° So, it is clear that professions are also pursued by the sidras. A 
brahmana becomes an outcast and a Ssudra by selling flesh, salt, lac and 


milk.2” 


From the ancient history, India is ruled by the numerous families of sddra 
race. Even the MS also alludes to sudra king. But people of twice born are 
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prohibited to dwell in country of sddra- ruller.~” So, here the injunction of 


sudra is sweeping. 


SOCIAL STATUS 

The sudras are deprived of many privileges enjoyed by the twice born class. 
Some limitations are given for the sudras by the ancient law givers. 

In case of punishment, sUdras are given much heavier punishment of certain 
offence then that for the three upper classes. For example, for adultery with 
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a brahmana or upper class women, the sudras had to die. ~~ But a small fine 
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was prescribed for a sudra woman.” But in case of theft, the penalty of a 


Sudra is lighter than the other there classes.-”" 


In the law courts, sudra is to swear by imprecating on his own head. He is 
caused by the sin of all grievous offences (pdtaka). But this is not applicable 


to people of other three classes.” 
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PROPERTY RIGHT 


Sudras have no property right. They have put on all or rejected cloths, 
umbrellas, sandals, household furnishers of their masters and to eat the 
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remnants of their food.~” A sudra cannot commit an offence when he takes 
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The law giver also permits a brahmana to 


the unediables for the dvijas. 
seize all the goods or wealth of his sddra slave can without the fear of state 
prosecution because slave can have no property, his master may take his 
possessions.”” In this context, he announces that wife (bharya), son (putra) 


and slave (ddsa) — all the three have no property right, and their earn is 


acquired for him to whom they belong.””° 


Sudras cannot earn the property even though he capable, because by this, 
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they ignore the brahmanas.~ ’ Brahmanas are also forbidden to take food or 


gift from the sudras. 


RELIGIOUS STATUS 


Manu ordains that sudras are not fit for any samskaras and religious rites like 
yajfias etc.” But next to this, he holds the view that they can perform all the 
religious rites of the dvijas without reciting the Vedic mantras.”°° Gautama 


and Vyasa also support Manu in this respect.7"° 


There are four stages of life for the dvijas. But sudra has only one i.e. 


garhasthydsrama (householder’s life). Medhatithi explains this as if a sudra 
77 


can service to brahmana and produce children performing the house holding, 
he must obtains the fruits of all the stages of life excluding the last viz. moksa 


211 


which is obtains in the paribrajaka stage.“ The Mahabharata also supports 
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this view.”“ A sddra who keeping himself free from envy, initiates the 


virtuous behaviours, gains exaltation in this word and the next. 


In the matters of asauca or impurity, caused by the birth and death, is the 
longest for SUdras. The period of impurity caused by death is one month for 
sudras while ten days for brahmana, eleven for ksatriya and twelve for 
vaisya.”’* Sddra is prohibited to interpret the or be a judge even time of 


distress.” 


Many western Indologists identify sudra with the pre Aryan inhabitants of 
India. They have been identified with ddsa or dasyu which are mentioned in 
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the Rgveda several times.~” These terms are identical and sometimes they 


*1©The various epithets 


occur in the same verses referring to the same enemy. 
of dasas and dasyus are given below — andsah (snubnosed), mrdhravacah (of 


the harsh and indistinct speech), avrata (devoid of religious ceremonies), 


akratu (devoid of sacrifice ), sisnadevah (worshippers of phallus). 


Gautama refers sudra as anarya’’’ (non-aryan) in the sense of intriguing. The 
Smrti literature does not agree the meaning of sddra as Vedic dasa. The later 


literature, the word ddsa stands for servant and hence dasa is termed as 
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sudras. But it is clearly mentioned in the MS that all dasa are not servants. So, 


some sidras are servants and rests are free persons.” ® 


MIXED CASTES 


It has already come to light that brahmana, ksatriya, vaisya are dvijas and 
sudra — the fourth caste. In this context, it has been added that apart from 
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these four castes there does not exist at all the fifth caste.“~ It is suggestive 


of the fact that there is the absence of fifth varna only. But it has the scope of 


220 The child, generated from the mixed castes, 


the presence of mixed race. 
has been identified as mixed or hybrid ones. The secret behind this child birth 
as revealed thus: “through the intermixture of castes, through intermarriages 
among forbidden castes, and through renunciation of their specific duties by 
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”“~ In this 


members of the four several castes, that the hybrid ones are born. 
context, Manu’s idea of ideal child is may be clarified. According to him, sons 
are considered as the best who are begotten by members of the four several 
castes on lawful married wives, belonging to their respective social orders in 
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Now we dwell 


the due order of enumeration, and with enraptured hymen. 
on the mixed child after thoughts and ideas on the same as we have 


sufficient information in the MS. The mixed caste people are divided into 


following divisions — anulomaja, pratilomaja, ekantara and anantara. Now 
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anulomaja is defined as that kind of person whose father is of a higher castes 
and mother of a lower caste. For example, brahmana be got a son on ksatriya 
mother, ksatriya on a vaisya mother and so on. Pratilomoja is just opposite to 
the anulomaja. They are such kind of sons born of fathers of low castes and 
mothers of high caste. For example, ksatriya beget a son on brahmana wife, 
vaisya on a ksatriya wife and so on. Ekantara is such kind of son begotten by 
man on wife belonging to castes next by one to those of their own, computed 
in the order of enumeration. For example, brahmana beget a son on vaisya 
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wife and so on.“ Anantara is such kind of son begotten by twice born ones 


on wives belonging to the next interior castes." 


The children of mixed castes have been named depending on the caste of 


father and mother. Here some related information has been reproduced. 


1) Andhra - A son springs from a vaidehaka father and karavara mother. 


He dwells outside the village.?”> 


2) Antyavaci - One born of the union of candala father and nisdda mother.?”° 


3) Ambastha — One born of the union of a bradhmana male and a vaisya 
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female.’”’ They live by practicing medicines.’~® 


A) Abhira - One sprung from a brahmana male and ambastha female.” 
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5) Ayogava — One born of the union of a sddra with vaisya female. 
Baudhayana holds the view that dyogava is the son of vaisya male and 


ksatriya wife.”°* According to Manu, he takes the profession of carpentry.”*” 


But Visnu Dharmasatra and Agni Purana say that he lives by acting.”** 


6)Avantya — One begotten by vrdtya brdhmana on lawfully married 
brahmana wife. He is also called bhirjakantaka, vatadhana, puspadha and 


Saikha.?** 
7)Avrta — One begotten by brahmana male an urga female.” 


8)Ahindika — One sprung from a nisada father and vadehi mother.”*° 
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9)Ugra — Offspring of a ksatriya male and sudra female.’ They live by killing 


or capturing hole dwelling animals.?*° 


10)Karana — One born to a vratya ksatriya by a female of same caste. They 
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are also called as jhalla, malla, nicchivi, nata, khasa and dravida. 
Gautama and Yajiavalkya say that karana is the son of a vaisya male and a 


sadra woman.”"° 


11)Karavara - One born of the union of a nisada male and vadehi female. 


They take profession of cobbler.7"* 
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12)Karusa — One sprung from the union of a vrdtya vaisya and a female of the 


some caste. They are also called sudhanvacarya, vijanmd, maitra and 


satvata.?” 
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13)Kukkutaka — One born of the union of sddra and a nisdda female.” But 


" F as 8 244 
according to Kaulitya, it is a son of a ugra male and nisdda female. 


14)Kaivarta — Offspring of a nisada from an dyogava woman. They are called 


margava and dasa. They earn livelihood by working as boat men.” 
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15) Ksatta — One born of the union of sddra male and ksatriya female.” They 


also live by killing or capturing hole- dwelling animals like ugra and 


pukkasa.-” 


16) Kunda — A son of a woman, born in adultery, during the life time of her 


lawful husdand.7“° 


17) Golaka — A son begotten on a widow after the death of her husband.” 
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18) Candala — Son begotten by a sudra on brahmana women.” Manu 
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considers them at the most abominable creatures.”’ Many duties and 


regulations are formulated for them.” 
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19) Curicu — They live by killing wild beasts.“°” Kulluka comments that they are 
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born of the union of a brahmana and a vadehi woman. 
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20) Dhigvan — One born of to a brahmana by an dyogava female.” Curing of 


leather or cobbler’s work is the profession of them.?°° 


21) Nisdda - One born of the union of a brahmana male and sudra female.”°” 
It is also called pdrasava.*”* They earn livelihood by killing and selling 
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fishes. 


22) Pandusopdka — Offspring of a canddla male by a vadehi female. They 


manufacture bamboo- made articles.” 
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23) Madgi — They earn livelihood by killing wild bests.“°” Kulluka says about 


madgi as they born of the union of brahmana and a prisoner woman.*”” 
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24) Magadha — Offspring of a vaisya male with a ksatriya female.“”~ But 


Baudhayana holds the view that they are offspring of a sudra with a ksatriya 


woman.?™ They take trading as their profession.” 


25) Meda — One born of the union of a vaideha male and a nisdda female.” 


They earn their livelihood by killing wild beasts.7°” 


26) Maitreyaka — Offspring of a vaideha male and an dyogava female. They 
lavishly sing the ecologies of the king at down and rouse him from sleep by 


ringing bells in the morning.” 
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27) Vena - Offspring of a vaidehaka male and an ambastha female.””” Drum- 


beating is the professional of vena.””” 
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28) Vaideha / Vaidehaka - One born the union of a vaisya and brahmana 
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female.” They earn livelihood by guarding the harems of king.?”” 
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29) Svapdka - One born of the union of a ksattd male and an female. 
according to Baudhayana and Kautilya, they are offspring of an urga male and 


ksatta female.?”* 


30) Sdta - One born of the union of a ksatriya male and brahmana female.’”” 


They live by working as charioteers.’”° 


31) Sairindhra - One born of the union of a man of robber castes and an 
ayogava female. They are expert in dressing hair. They live by service and by 


capturing birds and beasts.~”” 


32) Sopaka - One born to a candala male by a pukkasa female. They live by 


working as public executioner.””® 


33) Vrdtya - One born of twice born people on wives of equal caste and 


devoid of the rites of initiation with the threaded etc.””” 


They are degraded 
from the society of the Aryans. Nobody must hold any connection with them, 


duly expiated according to the regulation, either by marriage, or by Vedic 


study even in the time of distress.7°° 
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The above shows that Manu has provided information about the professions 
of some of the mixed castes children. It also may be stated the different 


Dharmasastra stand regarding these children often differs. 


DIFFERENT TYPES OF SONS 


In ancient time, son occupied a prominent place in the society. It was 
believed that a person conquers the world through his son, obtains 
immortality by grandson and through his son’s grandson, he gains the world 
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of sun.“ Manu while defining a son holds that a son delivers (trayate) his 


father from the hell called ‘put’. So he is called ‘putra’ (a deliverer from put) 


82 According to the law giver, there are 


by the self existent (svayambhuva). 
twelve types of sons. They are — aurasa, ksetraja, dattaka, krtrima, 
gudhotpanna, apaviddha, kanina, sahodha, krita, paunarbhava, svayamdatta 


and saudra. Now, here is the list of twelve sons along with their definitions, 


as presented by Manu — 


Name of son Definition Verse No. and 


comparisons 


1) aurasaja One whom a man] MS.IX.166; 


begets on his own- _ 
c.f., Ap.1I.18.1; 
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wedded wife is known 
as legitimate son of the 
body. He is the 
foremost of sons in 
respect of status or 


pre-eminence. 


BDS.II.3.14; YS.11.128. 


2) ksetraja One who is begotten | MS.IX.167; 
according to the ; 
c.f., Vas.S.XVII.14; 
eculiar law of ‘niyoga’ 
: xe BDS.II.3.18; YS.1.69, 
on the appointed wife 
11.127-128. 
of a dead man, of a 
eunuch, or of one 
diseased is called a son 
begotten on a wife. 
3) dattaka or | That boy equal by | MS.IX.168; 
datrima caste whom his 
c.f., Vas.S.XVII.29; 
mother or his father 
BDS.II.3.20; YS.11.130. 
affectionately 
confirming the _ gift 
with a_ libation§ of 
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water, in times. of 
distress as his son, 


called as an adopted 


son. 


4) krtrima 


One whom a man 
makes his son, equal 
by caste, acquainted 
with the distinctions 
between right and 
wrong and endowed 
with final virtues, is 


called krtrima son. 


MS.1IX.169; 


c.f.,BDS.11.3.21; YS.11.131 


5) gudhotpanna 


One who is begotten 
on one’s wife in his 
own house by an 
unknown man is called 
gudhotpanna or 


secretly born son. 


MS.1X.170; 
c.f.,BDS.11.3.22; 


YS.11.129; Vas.S.XVII.24; 


6) apaviddha 


One who deserted by 


his parents or given by 


MS.IX.171; 


c.f.,Vas.S.XVII.37; 
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either of them is 
adopted as such by 
one is called = an 
apaviddha son to the 


later. 


BDS.II.3.23; YS.11.132. 


7) kanina One who is secretly | MS.IX.172; 
procreated on one’s | c.f.,Vas.S.XVII.22-23; 
wife before her | BDS.II.3.24; YS.11.129 
marriage in her 
father’s house is called 
kanina son, the 
offspring of the girl 
whom he has married. 

8) sahodha One who born in the | MS.IX.173; 


womb at the time of 
marriage of his 
mother. The man who 
marries a chaste wife, 
either with or without 


the patent signs of 


c.f.,Vas.S.XVII.26-27; 


BDS.3.25; YS.1I.131 
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pregnancy, is said to 
be the father of that 


sahodha son. 


9) krita or kritaka 


The son, whom one 
buys for filiation from 
his parents, is called 
his krita (purchased) 
son, whether he is of 
caste or 


his own 


otherwise. 


MS.1X.174; 


c.f., Vas.S.XVII.30-32; 


YS.1.131 


10) paunarbhava 


The son, whom one’s 
widow or _ deserted 
wife voluntarily gets 
procreated on_ her 
person by her second 
husband, is called the 
son of 


paunarbhava, 


the later. 


MS.IX.175. 


c.f.,BDS.11.3.27; YS.11.130 


11)svayamdatta 


The son, whom in the 


absence of his natural 


MS.IX.177; 


c.f.,Vas.S.XVII.33-35; 
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parents, or _ being 
deserted by them 
without any reason, 
gives himself up to a 
man as his son, is said 
svayamdatta (self 


given) son of the later. 


BDS.II.3.28; YS.11.131; 


12)saudra 


parasava 


or 


Two meanings are 


found. 


1)The son whom a 
bradhmana _procreates 
out of lust on his sddra 
wife is called saudra or 
parasava (a _ living 
corpse). 

2)The son of a sudra by 
a slave girl or by the 
wife of a male slave is 


said saudra. 


MS.1X.178,179; 
c.f.,Vas.S.XVII.38; 


BDS.1I.3.30; YS.11.133. 
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Among these, the first six types of sons are considered as hires (daydd) and 
kinsmen (vandhava), and the rest six are not hires but kinsmen.*®* The aurasa 
son is the owner of the paternal property alone. But again another opinion 
also is there. It says that the ksetraja son share of fifth or sixth part of the 
father’s property. It is the duty of the father to allot provision for 
maintenance to the rest of the son. This is prescribed to avoid hardship on 
their part of these sons. Again another view is there. Aurasa and ksetraja 
sons are hired the paternal property. The remaining ten kinds are of sons 
share the gotra of their father. Each succeeding one of them takes a share in 
the property in the absence of one immediately preceding him in the list of 


enumeration.” 


Visnu and Yajnavalkya also support Manu in this context.”® 
Besides these, Manu gives a thorough discussion on the sharing of paternal 


property in the ninth chapter. 


STATUS OF WOMEN : 


The society is formed with both men and women. Former without the later is 
handicapped. As man requires woman, similarly the existence of woman 
never can be fruitful without man. So woman like man has immense 
contribution to shape the society. Here the subject of discussion is rounded 


upon woman as the concept of Manu. 
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DIVINE ORIGIN OF WOMAN 


While explaining the origin of creation, the law giver states that both the man 


and woman are created from the same divine being (prabhu), so both have 
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equal position in the society.” After birth, beings undergo different stages 


like childhood, youth and old age. Thus it is necessary to search out all these 


stages of woman being carried out. 
DAUGHTER: CHILD AND YOUNG GIRL 


The terms kumari,’®’ kanya,*® duhitd,”®? etc. are found to mean a daughter. 


290 


She is protected by father during the childhood days.*~ Her childhood remain 
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under control of father. Even she is not allowed to do anything 
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independently in the house.*~“ She must not wish separation from her father 


293 
d. 


and if doing so, the girl is considered as condemne She must marry with 


the person of father’s choice i.e. a person from own caste endowed with 
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good qualities.“~’ If father is unable to choose a perfect husband for her and 


she attains matured stage (rtumati sati, puberty) then she has full right to 


295 
d. 


choose her husban Girl (kumari) is to be fed before other family 
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members including guests.°-’ The term to mean sister (bhagini) is found in 


the text. In this context, it seems to that a sister has also the right of father’s 


property.””” 
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Here from it is clear that girl from her very early stage of life is protected by 
father. She is to lead every step of the day as directed by male guardian. In 
case of marriage of a daughter, father seems to be very careful. He is not 
supposed to give her to an unsuitable groom. In his failure to do so, an aged 


girl has to power to select her groom of her own wish. 


MARRIED WOMEN 


AGE OF MARRIAGE 


A man of thirty years marries an amiable girl of twelve years or a man of 
twenty four years marries a girl of eight years old.”"° It suggests that the age 
of the wife should be about one - third of that of the husband. Here one 
exception is also found. If opportunity occurs, a girl even before having 
attained the proper age of marriage, should be dully married to a handsome, 
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qualified husband of her own caste.“~” The parents should arrange the 


marriage of their daughter. Again it is stated that it is better to keep the 


oh girl 


daughter unmarried than force her to marry an undeserving person. 
should be married before she has attained puberty (rtumati). It has already 
come to notice a matured daughter has full rights to choose her husband. If 


her parents are unable to choose a deserving groom, a girl shall wait for three 


years for marriage. After that she can herself choose her husband.” 
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DUTIES OF WOMEN 


Some duties are specially prescribed for women. The essential duty of wife is 
to give birth of a child. Specially the male child is welcomed by the family or 
the society. The wife gets the honorable position after birth of a boy. The son 
scours his father from the hell called put, so a son is called putra. By a son 


one conquers the worlds, by a grandson attains the infinite and by a son of 
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grandson one attains the region of the sun.”-“ A man becomes complete with 


his wife and progeny.*” It is because there was believe that the husband is 


born again in the womb of his wife in the form of son. Hence she is called 


34 For conceiving progeny, wives are considered as the repositories of 


jaya. 
bliss and auspiciousness and the lights of house-holds. She should be 
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honoured with presents of apparels and ornaments.” The intention behind 


all these is nothing but the progeny of wife. If the wife fails to produce a child 
specially boy her status is lower down. In that case, she was compelled to 
undergo the niyoga system. Here she is to lie down, under an appointment 
with brother-in-law or with a sapinda relation of her husband for the 
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procreation of a son.”-’ Apart from the very important job of child birth, 


woman’s life is overburdened with nonstop household duties. These are 
bringing up children, performance of religious sacrifices, nursing, loving all, 


the acquisition of heaven by one and his manes and the performance of the 
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duties to lead every day life~’’ such as hospitality of guests and feeding his 
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friends and relations.” It is added that she must be cheerful and skillful in 


her household duties, keeping the furniture neat and tidy and avoiding 
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extravagance.” ~ She must be loyal to her husband in any circumstances. She 


must obey him as long as he lives and after his dead, even his memory must 
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not be insulted.”-~ She must constantly worship and serve husband as god 
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though he may devoid of all good qualities.” Apart from her husband no 


sacrifice, vow, fast is not praised to perform by her. She has no divine right to 
perform any religious ritual without the permission of her husband.*”* 


Anything displeasing to her husband whether he is alive or death is 
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debarre Purity of mind is her another duty. She must control her 


thoughts, words and deeds and never slights her husband. Hence she is 
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glorified as a chaste woman (sddhvi) by the world.” She is eulogized with 


the above qualities as virtuous women and she gains the highest renown in 
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the life.” But any woman violating duty and code of conduct towards 


husband is not only disgraced in this life but after death she becomes a 


patient of leprosy and enters womb of jackal after death.*"° 


When the husband went abroad for sacred duty, wife must wait for her 


husband for eight years, if he went to acquire learning or fame six years and 


37 But the law 


if he went for pleasure, she must wait for him for three years. 
giver is silent about the duty of the wife in these years when she was waited 


for her husband. Gautama and Vasistha also hold the same view.>® The 
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commentators of the MS discuss this variedly. Kulldka, Narayana and Raghava 
declare that after the expiration of the terms mentioned, the wife shall go to 
seek her husband. But Medhatithi does not support this view. He holds the 
view that she shall support herself, as before by blameless occupations and 
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remain chaste. 


WIDOW 


After the demise of husband, a virtuous wife is called a widow (vidhava). In 
this stage, she undertakes the life of asceticism (brahmacarya).**° Widow 


must be control to take her diet. She takes only pure flowers, roots and fruits 


321 


to emaciate her body.°~ Chastity is the main duty of widow. She should be 


the patient of hardship and chaste.°*? Remarriage for virtuous widow is 
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restricted.”° Marriage of widow is never mentioned even in the Sdstra. 
if the future husband of a girl dies after troth verbally plighted, she must be 
married. Her brother - in — law shall wed her according to the following rule. 
Having married her according to the rule and pure in body and mind and clad 
in a white cloth, he shall visit her once in each month during her menstrual 
period.°*~’ She must not even think in mind the name of any other person 


after the death of her husband.°”° 


A widow of dvija is strictly prohibited from the process of niyoga (procreation 
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of children by anyone under an appointment).°“’ But there is a controversy in 
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this matter. Manu recognizes in one place that the rule of niyoga is 


considered as lawful in absence of a son.?”® 


Here it may be indicated that this 
system is allowed for the widows of other caste except the dvijas. Here a 
man, appointed procreate a son to her, shall anoint his person with clarified 
butter and silently procreate a son in the night. But he must not procreate 
the second one under any circumstances.*~”’ After the procreation of a son, 


she must be treated by the person as the preceptor’s wife or a daughter in 


law as the case may be.**” 


PROPERTY RIGHTS 


Properties of woman (stridhana) are only the presented materials. These 


includes the following gifts received -- 


1. before the nuptial fire (adhydagni) 

2. onthe bridal procession (adhyavahanikam) 

3. during ceremonies of gladness (dattam ca pritikarmani) 
4. by father (pitrpraptam) 

5. by mother (mdatrpraptam) 


6. by brother (bratrpraptam).*** 


The presents received from her parents, in laws, relatives and her beloved 
husband also are treated as stridhana. Normally husband has no right on this 


property. In succession of stridhana, daughters have preference over sons. 
97 


The unmarried daughter has above the right of over personal property of her 


382 On the death of mother, the maternal estate is equally divided to 


mother. 
all the uterine brothers and sisters and even granddaughters can enjoy the 
right to get something out of the estate of their maternal grandmother as a 
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score of their affection.” The ornaments worn by woman during the 


existence of her husband, should not be taken away from her, after she 


334 If she has no children, or no men to provide for her 


becomes widow. 
security in her family, or is widow, or whose husband has gone abroad, or 
who is unwell, then it is duty of the king or government to ensure her safety 


and protection. The king should provides strict punishment to the persons 


even her relatives who rob her property.*> 


The above shows that woman’s property is very limited. Because of lack of 
property is amount they seem to be compelled to lead the whole life under 
male administration. All the house holder duties they performed but no 
avenue for income. Being economically weak day by day, women’s status is 


gradually deteriorated. 


RELIGIOUS STATUS 


A woman is not eligible for study of the Vedas. All the ceremonies of women 
to be performed during lifetime are performed without the recitation of 


sacred texts or Vedic mantras. The commentators also hold the view that 
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woman must not be initiated. Hence they have no right to initiator 
(upanayana) and formal education.*°° The sacraments are performed for 
female only in order to sanctify the body at the proper time. The lawgiver 
stated that the nuptial ceremony (vivaha) is considered to be the Vedic 
sacrament (samskara) for woman and to be equal to the _ initiation 
(upanayana), serving to husband is equivalent to the residence in the house 
of the teacher and the household duties is as the daily worship of the sacred 
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fire.-~* Asvalayana and Yajhavalkya also recognize this.--” The women have no 


right to offer oblation in the yajiias. Manu prohibits to the brahmana to take 
food where in fire offering have been performed by a woman or eunuch.?”” 
The menstruating women are always avoided in the religions acts. A woman 
is debarred from performing a sacrifice, observing a vrata or fast 
independently of her husband. The results acquiring from the holly acts may 
be obtained by her simply serving her husband.*”” But in the prajapatya form 
of marriage, both the bride and bridegroom are advised jointly to perform all 
the religious and household duties. Here it seems that women also perform 
the religious duties with their husbands and husbands have no right alone to 
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perform the religious acts.” They are not permitted to see the whole 


sraddha ritual. After performing this ritual, food offered and served to 
brahmana should not be seen by the menstruating women along with some 
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other degrades.” Libation of water or performance of sraddha shall not be 


99 


offered to some women who have joined a heretical sect, lust live with many 
men, caused an abortion, killed their husbands and drink spirituous 


liqueur.>”? 
PROTECTION 


Protection is very much essential for women. It is stated that father protects 


her in childhood, husband protects her in youth and sons protect her in old 


2” They are ornaments of the house. They are to be kept — safe and 


age 
looked after with all care. So protection of women is considered very much 


essential for the society. Even a week husband should attempt to protect his 
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wife.**° The whole society is destroyed with a woman of loose character.* 
So they should keep themselves away from vices. The prevailing believes are 
that one preserves his offspring, his virtuous conduct, his family, himself and 


d.*"’ It is very well known 


his merit only when woman of the house is protecte 
fact that no man can guard women by force. But curious enough is that 
woman is made compelled to remain confined with the jurisdiction of the 
house. Their autonomy is applicable in managing the finances, maintaining 
hygiene, spiritual and religious activities, nutrition and overall management 


of home.?”? 


They should be trained to defend and avoid getting misled by the 
bad person. Because security of women would come only through their own 


capabilities and mindset.*” 
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STRICT PUNISHMENT FOR HARMING WOMEN 


Very strict punishment is prescribed for harming women. The punishment for 


°° Men who committed adultery with 


abduct women is given death sentence. 
the wives of others come under the purview of punishment. The punishment 
should be so fearful that others do not even such crime. An extensive 
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One who rapes an unwilling 


delineation on this included in the MS. 
maiden, he shall instantly suffer the highest corporal punishment i.e. 
death.*°? One should be punished if he puts false allegations or demeans 
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mother, wife or daughter.-°>~ Punishment should be implemented to them 


who abandon their mother, father, wife and son. Because they should be not 
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abandoned or refused maintenance or the due respect. 
punishment i.e. death should be given to those who kills women, children or 


scholarly person.*”> 


DIVORCE AND REMARRIAGE 


3°6 It is believed that creator 


The relation of husband and wife is a bondage. 
himself made the rule of staying them together as long as they live. No sale 
or abandonment is implemented in this relation. The oft-quoted saying this 
runs that only once can a girl is given away in marriage.” But some odd 


circumstances occur the relation of married couple is distorted. Often there is 


occasion of hating the husband. In such case he will bear his wife for one 
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year. After that he shall deprive her of her property and cease to cohabit with 
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her.->’ A wife who shows disrespect to her husband, who is addicted to some 


evil passion, drunkard or diseased, shall be deserted for three months and 


°° But a wife failing to nurse an 


deprived of her ornaments and furniture. 
insane, degraded, sexless or seedless husband or one afflicted with sinful 
disease, shall neither be cast off nor be deprived of her property.°”° This is 
the occasion of remarriage on the part of husband. Some other causes of 
remarriage are also prescribed for husband. If wife is a drunkard or faithless, 
hostile, invalid, extremely hot-tempered or spend-thrift then the husband is 
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allowed to marry a second wife.”” If the wife is barren she is superseded in 


the eight year. The husband will remarry in the tenth when a wife gives birth 
to children all dying in infancy. Again he will remarry in the eleventh if the 
wife bears only daughters. Remarriage without delay prescribed who is 
quarrelsome.*” Baudhayana and Yajnavalkya also hold the same opinion of 
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Manu.” It may be noted that all the circumstances above husband has not 


364 When a husband remarries if the 


right to disgraced his married wife. 
former wife leaves her husband’s house in anger, she is directed to keep 
imprisoned in the house. Otherwise, she must be cast off in the presence of 


3©5 The king is authorized to fine six krsnalas to a woman 


her father’s family. 
who though having been forbidden drinks spirituous liquor even at festivals 


or goes to public spectacles or assemblies. °°° 
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The above prescribed rules about divorce and remarriage appears to be 
simple one sided. Fault findings are carried out on woman only. There is none 
direct fault or misbehavior on the fair sex. It is the woman only who is the 
receiver of punishment. For husband no punishment is prescribed. These are 
enough to assert the most degraded and pitiable status of women in the 
society prevailing during Manu. But in certain cases, remarriage of women is 
mentioned. In case of panarbhava son, it is found that this type of son is the 
result of vidhavavivaha or the remarriage of a woman who is deserted by her 


first husband. 


STATUS OF OTHER WOMAN MEMBERS OF THE FAMILY 


There are numerous information collected in that work about the attitude 
towards the women. In some places some respectable attitudes are found 
towards women. The society provides respect and dignity to women 
flourishes with nobility and prosperity. Gods are also delighted where women 


are honoured. Where the women are not honoured, all the rites became 
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futile.”" The mother is stated to excel a thousand fathers in the point of 


honours.°°? Manu again holds the view that where ladies suffer, the family 
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wholly perishes soon.” All the relative - women like mother’ sister, the wife 


of the maternal uncle, the father’s sister the maternal uncle, the father’s 
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sister and the mother — in — law deserve the honour. No one should 
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indulge in fights and arguments with his family members including mother, 


daughter and wife.>” 


Yajhavalkya also states that women are honoured by all the members of the 
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family.’ Mother is the most respectable among all the persons.*”? The 


Mahabharata also holds the view that all rites become futile where women 


are not honourerd.*”* Again it states that family, where they suffer, perishes 


completely.*”° 


The law — book gives importance of happy women. The happiness of entire 


family is dependent on the happiness of women. If wife is unhappy, it causes 
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misery for entire family.°’° So, father, husband or brother — in — law should 


keep their female persons happy and pleased through pleasant words, 
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respectful behavior and gifts etc.°’’ In which family where women are always 
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happy is bound to prosper forever.”’” But where they feel insulted or 


discriminated against and then the home is perished by their curse.°” 
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Woman is the 


Women should always be revered under all circumstances. 
source of all kinds of happiness in all generations. She is the primary source 
of bliss in many forms - sometimes as mother, as wife and as a partner in 


religious acts.*** She is synonymous to prosperity. The mothers give birth to 


next generation, enlighten the home and bring fortune and bliss. °°” 
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Girls, newly married lady and pregnant women are to be fed before others 


383 
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including guests in the househol A man in a vehicle should give way to 


women and other some persons of the society.°*" 


Pregnant women till during the second month of gestation are exempted 


from ferry tolls.°°° 


From the above, it is found that the overall position is not high in the society 
of the MS. But some sayings include very high respect towards woman. But it 


does not establish the high position in the society. The woman is never fit for 


386 


independence or the woman is always dependent.” Even she is never 


independent in taking decision and in implementing them. A girl, young 


woman or old woman is not support to work independently even at her place 
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of residence.-~’ She must obey her father in childhood, the husband in youth 
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and sons in old age.”-- So a woman must not assume independence under 


any circumstances. There are six demerits of women — consuming liquor, 
association with wicked persons, separation from her husband, rambling 


389 
Women are not 


around, sleeping for unreasonable hours and dwelling. 
loyal. They have extra marital affairs with men without consideration for their 
age. Because of their passion for men, immutable temper and natural 
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heartlessness, they make transgressors against them.”°~ At the time of 


creation, Manu allotted to women a love of their bed, seat, ornaments, 
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impure desires, wrath, dishonesty, malice and bad conduct.*” The nature of 


women is to seduce men in this world. So the wise persons are suggested 


3°? They have the capacity of 


never unguarded in the company of females. 
leading astray men in this world.*?? The menstruating women are always 


avoided for first three days. Because who goes unto such a women are 


impaired intellect, vigour, strength, eye sight — vitality of man.*”* 


From the above it is very clear that there are many restrictions for women in 
the MS. They are never independent at all in the society. Their movement is 
always restricted in the boundary of home. Even education is restricted for 
them. Marriage is compared as the Vedic knowledge for woman, attending 
her husband as the residence of guru and household works are compared to 
the agnihotra sacrifice. It seems that their lives remain busy with 
household works and religious works. But from data of the work, it may be 
said that during the period of the MS women do not acquire honorable 


position in the family as well as the society as a whole. 
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FOOD AND DRINK 


Various kinds of food and drinks appear to be available during the time of law 
giver. Certain things and drinks are prescribed and prohibited for the twice 
born people in the law book. But it seems that these are the food of sudras 


and the lower class people. In the following a picture of food is provided. 


AGRICULTURAL FOOD PRODUCTS 


There is the information of cultivated land. The significant production out of 
this is paddy. It is the main food of people at that time. Two types of paddy 


are cultivated — grow in spring (adhovasananta) and grow in autumn 
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(sarada).”~° The food grains (dhanya)*”’, vrihi-~”, sali-~~, wildrice (munnyanna 


i.e. nivara)*°° are also taken as food. Besides these, grains of sesame (tila), 


barley (yava), pulse (masa) are also recognizes as food after offering to the 


manes."”" The products of wheat (godhuma)*”, barely, rice are very popular 


food. Some of these are krsara*’’ (sesamum boiled with rice), samyava"™ 


(ghee, milk, molasses, wheat powder boiled together), payasa’” (rice with 
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sugar boiled in milk), apupa’° (wheat cake) etc. Besides these, caru and 


purodasa made of rice are mainly offered in the sacrifices.*”” 
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VEGETABLES AND FRUITS 


All the vegetables that grow on dry land or water, flowers, roots, fruits, 
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production of pure trees are considered as foo Only the names of se/u 
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and slesmataka”~ are mentioned as fruit. But the names of the plants 


relating to the fruits and the roots are not mentioned in the work. Among the 


vegetables, the followings are mentioned — lagsuna*"', grnjana*’, palandu*®, 
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fungi grown on trees (kavaka)”~’, mashroom (catraka)"~, plants grown on 
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unholy places (amedhhya prabhavani)*"®, red exudations of trees*”’, juices 
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flowing from incisions ~~, fungi growing on ground”, bhdstrna™’, sigruka. 
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Saka‘? is also taken. Pot-herb (kalasaka)**’ is offered to the manes also. 


MISCELLANEOUS ARTICLES 


424 . 425 |. 
Honey, molasses, milk products” like ghee, curd, etc. are very common 
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food. Madhuparka is considered as auspicious food.” These are not only 


taken by people but also offered in the sacrificial rites. The reference of use 
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of oil*”’ and salt*”® in preparation of food is also available in the law book. 
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DRINKS 


Milk is considered as food in that time. Manu recommends daily 
consumption of caw milk, curd and all the products of curd.*”° The juice of 


fruits is also considered as food. Rasavikrayr are those people whose 
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occupation is selling of fruit juice. ~ On the occasion of cdndrayana penance, 


one should only drink barely gruel (yavangu).*** 


Three kinds of surd is mentioned in the work — gaudi (prepared from 


molasses), paisti (prepared from rice) and madhvi (prepared from honey).** 
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All these types are prohibited for the dvijas.~~ Besides these, three kinds of 


surd, use of madya*™" 


is also available. In this context, Kulluka quotes the 
sayings of Pulastya who mentions the following ten types of wine — padnasa 
(made from jackfruit), draksa (from grapes), madhvika (from honey), kharjura 
(from dates), tala (from palmolive), aiksava (from sugarcane), tanka, 
mardvika, maireya and narikelaja (from cocoanut).*” Drinking of wine is 
considered as great sin for the three upper classes specially for the 
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brahmanas.~” If the brahmana takes once liquor, his brahmanhood forsakes 


him and he degrade as sudra. Drinking is also considered as great vice of 
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king.*°’ Manu gives very tough penance for the drunk person.*°® 
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MEAT AND FISH 


After offering in yajfa and sraddha, meat of following domestic animals can 
be consumed -— five nailed animals like porcupine (svavidha), hedgehog 


(Salyaka), iguana (godha), rhinoceros (khadga), tortoise (kurma), rabit (Sasa) 
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and all having teeth only in one jaw except camel (ustra). ~~ Fish eating is also 


permitted after offering the manes. These varieties are pathina, rohita, 


rajiva, simhatunda, sasalka and mahdasalka. oer 


The law giver also speaks about the food habit of a person. According to him, 


nobody can eat very early in the morning, very late in the evening and during 
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the night.““" People should avoid the broken plate to take food.““* Nobody 


should take food lying on the bed or holding the plates in his hands or on a 
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seat.” For longevity, people take food facing the east, for fame towards the 


south, for property facing the west and for truthfulness facing the north.“ 


The book also mentions the mode of eating. The food must be worshipped 


and prayed. It gives strength and vitality, un-worshipped food destroys both 
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the worlds of its partaker.”’° Everybody should avoid over eating because it 
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brings ill health and shortens the duration of life.” People must wash his 
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mouth after eating™’’ and must not give the remnants of his meal to 
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anybody.” Everybody should take quality food as long as it remains warm 
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and eat in silence.”~ The food given by disrespectfully and contaminated 
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food must be avoided. Manu gives a list of specific persons and advices not to 
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take food from them.” Thus the law giver advises to take food. 
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B.ECONOMIC ASPECT 


ECONOMIC CONDITION 


The economic aspect forms very important part of the society. It is related to 
various factors. It may differ from time to time. So it is ever changeable. The 
economics of a country is evident generally the taxation or the occupations 
taken by its subjects. Here, in this topic, the taxation and various occupations 


or sources of income have been dealt with. 


TAXATION 


Taxation is very much important for state-economy. For smooth running of 
the state, sufficient income is required on the part of the king. Manu has laid 
information on this point in details. According to our text, the king should not 
be very strict in levying taxes. He is very much considerable in this matter. 
Taxes have to pay on the basis of profit of articles, not on sale. At first he has 
provided very clear concept on the policy of tax payment by merchants. 


Taxes are levied on them after taking into consideration the following points: 


1) The brought price of goods, 


2) The sale-price of goods, 
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3) The cost of conveyance, 


4) The costs of daily living of merchant, 


5) The cost of ensuring safety of goods, 


6) The cost of policing the forests, rivers, hill-passes etc. and 


7) Other contingent expenses.” 


It is the duty of the king to take utmost care for the maximum profit which is 
to be gained by traders and cultivators. It seems that the king was very alert 
not only on the welfare of traders but equal attention was given on the 


cultivators as they play key role in shaping the economy of the country.’ 


It is observed that the amount of taxes depend on the profits. If profit is 
higher than taxable amount is big. But if the profit is less, than the taxable 


amount is also very little. 


The rates of taxes vary in case of different items. In case of gold or cattle a 
fiftieth of its value should be paid as tax while in case of food grain a sixth, 
eight or twelve part of its value is directed to pay according to the 


*°3 A sixth part of profits is derived 


circumstances each year from the subjects. 
from various products like trees meat, honey, clarified butter, perfumes, 


medicinal herbs, juice, flowers roots, fruits leaves, pot- herbs, gross leather- 


articles, bamboo- articles, earthen vessels and all articles made by stone.’ 
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Besides this tax, traders in other goods are also required to pay taxes to the 
state on their income or profit. The king is entitled to twentieth part of the 
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profit derived from the sale of merchandise.’ Agni Purdna also prescribes a 


higher rate of tax on foreign merchandise.*”° 


The King should be kind enough to realize taxes from his dear subjects. The 
process finds beautiful expression in the following: “as leeches, calves and 
bees, little by little, draw their respective sustenance, so the king shall draw 
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his revenue from his realm, little by little, each year. Mahabharata also 


*°8 it is stated that a leech sucks blood drop by drop. A 


holds the same view. 
calf drinks milk by degree. A bee sucks honey little by little. So the king should 
also collect taxes little by little without giving pressure in his people. 


Moreover, he should be never missing to collect yearly tax. In case he fails to 


collect so, there is every possibility of befalling economic crisis. 


TAX COLLECTION FROM POOR 


The country is often occupied by trader of small income group. From such 


“°° Again some persons are there who 


people, nominal tax is directed to levy. 
are unable to made tax-payment as tax. This group includes mechanics, 
artisans, manual laborers. From them, the king should assure to get done 


some work for him without any wages for one day in every month.’ 
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Gautama and Visnu also support the same view.” But Sukranitisara says that 


manual laborers and the artisan may do quarterly one day for the being.“ 


The MS warns the king regarding the tax collection. In the following full 
version related to the same is reproduced as this is very important to note: 
“Out of affection for his subjects, he must not bring about his own ruin by 
forswearing to collect his revenue from them, nor cause their ruin by his 
greed; by so bringing about his own ruin, he will become an oppressor his 
own self, as well as his subjects. He must be mild or sharp according to the 
exigency of each case. Endeared to all is the king who can be thus mild not 
hard.”“°? The above citations show that the king should be very much alert as 
to the monetary condition of the subjects of the country. He keeps on close 
association with the overall condition of the subjects. He cannot follow the 
policy to be followed for tax collection as laid by Manu. If the king is unable 
to look after the subjects to perform his work efficiently in this matter, he 
shall place in his own stead his wise, self controlled, nobly born premier.*™ 
Thus an energetic sovereign while formulating and ascertaining his duties can 


protect his subjects.*°° 


RELAXATION OF TAX 


Tax relaxation is enjoyed by the Srotriyas i.e. the brahmanas who are well 


versed in Vedas. In fact, on the other hand, the constant watch should be 
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made to see that a srotriya never suffer or oppressed with food deficiency 
while living in his territory. It is stated that if the well versed brahmana pines 
with hunger, then the kingdom of that king will be affiliated by famine very 
soon.’ It is pointed out that the contribution of a Srotriya protected in this 
way is enough. Because the religious rites performed every day by a srotriya 
being protected by the king, tend to increase the longevity, riches and 


487 It seems from the above that the brahmanas 


territories of the king. 
undertaking other professions like agriculture, trade etc. came under the 


taxpayer group. 


Besides the srotriyas, some other persons are also exempted from paying any 
tax. They are — a blind or lame man, an idiot, one above seventy years of age 


and one does any benefit to a Srotriya.*”® 


TAX IMPOSED IN EMERGENCY 


It has already come to our notice that Manu’s idea of levying tax is very 
nominal. But in case of emergency, he prescribes to increase the tax. In the 
time of distress, the king takes one forth part of the crops as tax from 


“6° From vaisyas collection is one eight part instead of one 


common people. 
twelve as the tax on grain, one twentieth on the profit on gold and cattle 


instead of one fiftieth.*”° SGdras, artisans and mechanics are exempted even 
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during this time of distress. It is because their work is beneficial for the 
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king.’ According to Kautilya, in the time of distress, the king takes third or 


fourth part of crops as tax.*”” 


But the tax should be increased for on time only 
even time of emergency.’ Santiparva of Mahabharata hold the view that 


before imposing the heavy tax the king should address the common people 


at the time of distress.*”" 


From the above, it has been observed that Manu’s policy of tax is admirable. 
For the collection of tax, the king shall send some people to collect revenue. 
While appointing them the king is very much concerned about their qualities. 
They should be very much faithful. This is because the king is none but like a 
father of subjects. As a father is caring of his son like the king should be also 
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very much concerned about his people. 


DIFFERENT TYPES OF PROFESSION 


The economic condition of a country is the outcome of many factors present 
in the Society. So it is ever changeable. The economic condition is generally 
based on the occupations taken up by the people. Since from the period of 
Samhita there is ample information on various professions undertaken by 
people. Some of these are agriculture’, cattle raring’’’, making of 
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chariots’, roads’’”, various industries like gold”, silver”, hither’, iron’, 
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> etc. Next to the Veda, there are numerous 


architecture’, astrology”® 
professions along with the above are seen in the Brahmanas and other works. 
So from the Vedic society, people had taken various types of occupation. The 


MS also deals with ample information regarding profession. Now let us have 


on overview on the discussion undertaken. 


Manu recognizes the following seven as the valid sources of income — 
inheritance, friendly donation, purchase, conquest, investment, karmayoga 
including agriculture and trade and the acceptance of gifts from virtuous 


486 
men. 


Again followings are also considered as the ten modes of subsistence 
for people — learning, mechanical arts, work for wages, service, rearing cattle, 
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traffic, agriculture, contentment, alms and receiving interest on money. 


A good number of occupations are dealt in the MS. These are mentioned 


here. 
Agriculture — 


In that time, agriculture was considered as the main occupation of the 
people. Many information are available in ancient books about agriculture. 
Cultivation is done manually with the help of spade and plough and 
production is dependent on the rain. People use to produce wheat, pulses 
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and grains... The householder is called pramrta who adopt agriculture as his 
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main occupation.”~ Even if good seed is sown in barren land, good crop 
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cannot be obtained.*”” 


It indicates that fertile land is regarded as essential for 
good cultivation. The production of all corporal being take place through the 
union of soil and the seed.**? Whatever kind of seed is sown in a field, 
prepared in due season, a plant of that same kind marked with the peculiar 


“82 In this world, seeds of different 


qualities of the seed, sprinkles up in it. 
kinds, sown at the proper time in the land, even in one field, come forth each 
according to its kind.*°° In this context, some measures are found to weight 
the paddy etc. These are drona*™", kumbha*”? etc. According to Medhatithi, 
Kulluka and Raghava, a drona is equal to four adhakas. Govindaraja mentions 
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as 512 palas are equal to one drona.*”° A kumbha is equal to twenty drona.*”” 


While explaining the measure of a drona, Kulluka mentions another some 
measures. ’° These are as follows. Musti means one handful or clenched 
hand. Eight mustis make one kimci. Eight kirmcis are equal to one puskala. 
Four puskalas make one ddhaka. 
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Cattle raring (pasupdlana) is also a very common profession. 


This is closely 
related to the agriculture. Cow heard (goraksd, gopdlana) is very important 


profession which is one of the modes of subsistence permitted to all men in 


time of distress.°”” 


Teaching is the one of best profession. There are various kinds of teacher are 
mentioned. They are — dcarya, upadhyaya, guru, pravakta, adhdpaka, 


yuddhacarya. One who having initiated a pupil with the thread and teaches 
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the whole Vedas with all its mysteries and ceremonials is called an dcarya.-”" 
Upadhyaya teaches a portion of the Vedas and any one of the Vedangas.°” 


One who does the rites of a child and maintains him with food is called a 
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guru.’”* Pravakta is the explanatory of Veda.°™ 


A paid teacher is called 
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adhydpaka.”~> The teacher one who teaches science and war is called a 


yuddhacarya.°°° Among these teachers, an dcarya is the foremost.” 


Another important profession is the priesthood. Rttvik is the profession of 


such person who, being duly chosen for the purpose, performs the 
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agnyadheya, the pdkayajna and srauta sacrifices for other man.°-~ Purohita is 


the domestic priest.°°” 


The profession — money landing (kusida) is very common to that age.’ The 


uses of gold, silver and other metals are variedly found in the work. 


Goldsmiths i.e. designer of art materials with gold have been mentioned.’ 


The references of measures of metals like not only gold but also silver and 
copper ensure that business with this is already well established. Here is 
presented the concept of measures as laid in the MS. The smallest part of 
dust, which is seen to float in a ray of sun beam, admitted through a hole in 
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the window is called a trasarenu.”~ Eight such trasarenu make a liksa@ (the 


egg of a louse). Three liksas make a rdjasarsapa (one grain of a black 
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mustard).”~ Three rajasarsapas make one gaurasarsapa (a white mustard 
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514 


seed). Six gaurasarsapas make a yavamadhya (one middle sized barley — 
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corn).-’> Three yavas (yavamadhyas) make a krsnala.°~’ Kulluka gives another 


517 


popular term for krsnala. It is raktika.°--’ The raktika or ratti is still used by 


jewelers and the goldsmith. Now it is equal to 0.122 grams on 1.875 grains."® 
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- = - : - 520 
Five krsnalas are one masa (bean).°”~~ Kiran Sarma translates it as one and. 


é = F 521 : _ 
Sixteen masa make weight of one suvarna.’~ Kiran Sarma says it as one tola 
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in his translation. Four suvarnas are one pala.” Ten palas are one 
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dharana. Two krsnalas of equal weight make one raupyamdsaka 
(masaka of silver). Sixteen raupamdsaka makes a rajata dharana (silver 
dharana) or purana.*”? One karsika (a karsa of copper) is called one pana or 
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karsapana.’*° Kullaka mentions one karsikd as a quarter pala.’ According to 
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him, it is stated in the Amarakosa.°~ Translators say that one pana is 


equivalent to eighty krsnalas or rattis. Ten dharanas of silver make one rdjata 


Satama@na.°”° Four suvarnas are equal in weight to a niska.°*° 


In the ministry of the state, various professions are mentioned. These are 
discussed thoroughly in the chapter III of this dissertation. These professions 
are ministers>-", councilor?**, ambassador>>’, governor, judge°>, spy, battle 


man>”’ etc. They are maintained by the king. 


Slavery is another profession taken by man. Various terms are hinted to a 


slave or servant — dasa”’’, bhrtya”’®, presya’’’ etc. They are maintained by the 
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d. 


masters. Rajopaseva or service to the king also adopte He is maintained 


by the king. 


People adopted some professions regarding the architecture work. They lived 


by making of house, household utensils, sacrificial utensils etc. They remain 
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engaged in the wooden work. Carpenter’ (taksna), artisan°’? (karuka), 


grhasamvesaka>’’, silpi etc. are also the professions related to the same. 


Some people adopt professions relating to cloths. They are washerman>™ 
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(nirnejaka, rajaka), dyer of cloth””, tailoring’’’ (tunnavaya), weaver” ’. It is 


said that a washerman must gently wash the cloths on a smooth board of 
salmali plant. He must not mix one’s clothes with others, nor give one’s 
clothes to another for use or wearing.”° A weaver must return eleven palam 


weight of manufactured cloth to the person who gives him ten palam weight 


549 
d. 


of cotton threa Here the weight of pala is used. 


Some people earn their livelihood by singing’’’ (gayana), acting’’’ (Sailusa), 


552 


stage — managing” (rangavataraka) etc. 


In that age, some people adopt stealing and robbery as means of 
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livelihood.°°~ There are many evidences of these professions focused in this 


work. 


, 554 . 555 
Constructing of bow and arrow’, and selling weapon are some 


professions relating to the battle. 
122 


The concept of gardening is also existed. It may indicate the profession of 
gardener. Spy is also appointed to protect old gardens (jirnodydna), forest 
(aranya, vandni) and flower garden (upavanani) from thieves.°”° 


Vrksaropakas are appointed to plant trees in disciplined way.”” 
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Some persons earn their livelihood by selling soma (soma vikrayi).°>~ Selling 


of oil is one of the professions known during that time. Such a man is called 
tailika.°°? Rasavikrayi are those people whose occupation is selling of fruit 


juice.°°° 


Though drinking was prohibited at that time, three kinds of surd was 


mentioned in the MS viz. gaudi (prepared from molasses), paisti (prepared 
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from rice), mdadhvi (prepared from honey).°° Some people adopted the 


profession of wine making and selling. 


Various professions relating to the animals and birds are adopted by people 


in Manu’s time. Some of those professions are given below : seller of meat 
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(mamsavikrayi)’’, trader of cow and horses’, herdsman (pasupala)™, 


trainer of elephant, ox, horse, camel”, bird fancier (paksinam posaka)°”’, 


breeder of sporting dogs (svakridi) falconer (syenajivi)°’, shepherd 
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(aurabhrika), keeper of buffaloes (mahisika)*’, hunter°®, trainer of hunting 


dogs’””, hired herdsman (gopa) °”‘etc. 
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In this context, we may mention about the sub-castes with the corresponding 
meaning of livelihood. Pandusopaka earns their livelihood by bamboo 


trade.?”” 


The people of different sub-castes take various types of professions 
like hair-dresser, shampooer, hunter?’?, eulogizer of king, bell-beater in the 
morning’, boat-plyer, tanner”, professional killer?”°, cemetery-worker”’””, 


8 


charioteer’’® etc. Besides these, a numerous occupations are adopted by 


people of that society. These are blacksmith?” (karmara), usurer?®° 
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(vardhdsika), butcher?’ (sdnajivi, mamsa-vikrayl) gambler?’* (dydtavrtti), 
astrologer’, worshipper of divine gods’ (devaloka), leather cutter?® 


(carmakara) etc. 


From the above, it is observed that numerous information about both 
industrial and mercantile guides (trade) are available in that age. Partnership 


°8° vajfavalkya also deals with the same.” 


business is also found in that age. 
Many industries are formed in ancient India. The MS refers to many 


professions relating to the crafts and the other metallic industries to earn the 


livelihood by the people. There is also reference about mines and factories. 


The king was very much aware to maintain the business. In this context, the 
toll stations or custom houses are to be mentioned.”®? The king is said to lay 
down the prices of commodities in the presence of the appraisers of prices 


and in consideration of their stock in the market. This is done at the end of 
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every fifth day or at the close of every fortnight.°”° 


The king personally 
determines the weights and measures of trade and at the end of every six 
months those are already examined. The metals like gold, silver etc. are 
weighted by tulamadna and paddy etc. are by pratimana.°”' The ferry rates 


are also determined by the king.” 


Thus it may be observed that business as 
a whole in under the control of a king. It also comes to know that economic 


status is already developed on strong footing under the royal patronage. 
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CHAPTER III 


POLITICAL ASPECT 


In the MS, the political aspect has very prominent place. The chapter VII is 
concerned with this. Some references to this thought is scattered 
throughout. The subject is introduced with the following : “Now | shall relate 
the rules of conduct which should be followed by the king, and the mode by 


which he shall achieve the highest success.”* 


The original text of this 
quotation has used the term rajadharma. It is explained in the Vacaspatyam 
in this way : rajfio dharmah = rajnadmavasyakartavye prajapalanddau 
karmani.” It is said here that political aspect covers the duties of the king 
associated with the protection provided to the subjects and other related 
activities. Kulluka’s view also goes in the same line while commenting on the 
point : yathavaddcaro nrpatirbhavettatha tasyanustheyani.* This is also in 
tune in our text : sarvasydsya yathanyayam kartavyam pariraksnam//." From 
above discussion it is clear that Manu’s view of the science of politics pays 
much attention upon the king — his unique characteristics — his divine origin, 


his activities for all kinds of safety measures. Success in his works depends 


upon his transparency and purity. Keeping in mind this aspect while dealing 
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with the topic at the outset king’s origin is determined and gradually follows 


other aspects of politics those are dealt in the text. 


THE KING 
ORIGIN OF A KING 


There is a maxim called matsyanyaya (i.e. big fish swallows the small fish in 
water) which indicates an atmosphere where the strong tortures the 
weaker.” Once there arose such situation in this creation people flee away 
here and there out of terror. In order to save people the creator created the 
king. Akingship has been said to have as divine origin. According to the text, 
king is created from essence of different god named Indra, Anila, Yama, Arka, 
Agni, Varuna, Candra and Kuvera.° For possessing the qualities of these gods 
he is endowed with extra ordinary luster. He thus surpasses all created being 


by dint of his qualities.’ 


NECESSITY FOR CREATION OF A KING 


It is already mentioned, there was matsyanyaya. The creation became 
unruly. A numerous speculations are found about the origin and necessity of 


a king in early literature also. The Aitareya Brahmana also has the mention of 
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this matter in a passage. There it is said that after defeated repeatedly in the 
war, gods decided to make Soma as their king, and then only they conquered 
all the direction.® The Taittiriya Brahmana also holds that Indra was made 
their king by gods because he was the most senior, illustrious and powerful 
among them.” The Satapatha Brahmana contains a passage indicating 
matsyanyaya. What is indicated here is that whenever there is draught, then 
the stronger seizes upon the weaker.’© After citing this, P.V. Kane remarks 
that the above passage appears to mean that when there is no rain, the reign 
of law comes to bring matsyanyaya under control.’* According to Arthasastra 
also introduces the concept of matsyanyaya and holds that under this 
2 


situation of law and order, people made Manu Vaivasvata as their king.’ 


Here from we get a very clear picture of the necessity of creating a king. 


QUALITIES OF A KING: 


The first and foremost criteria for being a king is that he should be a ksatriya 
by caste endowed with divine qualities as mentioned. He is required to 
undergo initiation ceremony by the performance of the sacred rites 
prescribed by the Veda.*? A king should have wide learning in different 
branches of study. The foremost course of study is the Vedic lores i.e. the 


three Vedas. In addition, other studies like primeval science of government, 
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the science of dialectics, the knowledge of the supreme soul and the theories 


of various trades professional" 


etc. should come under the preview of study. 
The king should be modest.” Ancient kings like Prthu, Manu, Kuvera, 
Visvamitra owned the kingdom by this quality.“°On the contrary, sovereignty 


was lost by kings named Vena, Nahusa, Sumukha and Nimi for practicing 


hauteur. 


A king should always carefully avoid the practice of vice. There are two types 
of vices — 1) those springing from love of pleasure and 2) those from anger. 
The first kind of vices are ten in number : hunting, gambling, sleeping by day, 
censoriousness, excess with women, drunkenness, an inordinate love for 
dancing, singing, and music and useless traval."’ The second has eight 
varieties. These are late bearing, violence, treachery, envy, slandering, unjust 
seizure of property, reviling and assault.’® A king practicing these will suffer 
from misery.’” The best way to get rid of these is the control of sense. So 
king’s duty is to be self controlled. It helps him to avoid these eighteen types 
of vices. The best way to get rid of this is the control of senses. So king should 


be always self controlled. 
DAILY ROUTINE 


The king has a routine work in his everyday life. After getting up early in the 


morning and attending to the calls of nature, he carefully takes bath and gives 
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oblations to the fire and worships the brahmanas. After performing these, he 
enters to the auspicious hall of assembly.’ After taking seat in the assembly- 
hall, he graciously meets to his subjects and afterwards dismiss them. He 
should deliberate with his ministers.** Next he undertakes physical exercise. 
The king then should enter into the harem at midday in order to dine.”” He 
must be very careful about his vehicles, bed, seat, food, bath, toilet and all his 
ornaments.” After taking his meal, he must give company to his wives in the 
harem. Having reposed a little, he must again ponder on the affairs of the 
state.”* Then he inspects his troops, all his chariots and beasts of burden, the 
weapons and accouyrements.~ After performing his prayer (sandhyd) he, 
armed with weapons, must give hearing in an inner apartment about the 
works of those who make secret reports and of his spies. Then he instructs 
them as to their fresh undertakings.*° After dismissing those people, the king 
enters into the harem to take his dinner. He then takes rest. In the morning 
he gets up from bed at the proper time with fresh body and mind.”’ The king 
must follow this daily routine and observes these rules to enjoy good 
health.If any occurrence of his illness, he may entrust his royal duties to his 


. 28 
subordinates. 
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MAIN DUTIES ALLOTED: 
PROTECTION 


The fast and foremost duty of a king is the protection of his subjects.”° It is 
specifically pointed out that the protection work undertaken by a king must 
be done lawfully. This is the mantra behind all sorts of duties of a king. °° To 
make it more clear that he should arrange all the affairs of his administration 
with full security measures. Protection of the weaker from the stronger and 
the wicked is a very important allotted duty. He should save all the persons of 
four asramas while providing support to perform their duties comfortably 
and conveniently. Even if the occasion demands for a war to protect the 
subjects, the king must not hesitate. He should boldly face the situation by 
using his martial power as the same is the duty of a ksatriya.** It is rejoined 
that the protection of subjects and serving specially the brahmanas are 
pronounced to be the most auspicious duty of a king.** The means to be 
undertaken to protect beings also is focused. It is stated that punishment to 
the deserving persons only can help the king to protect beings lawfully. This 
act is so sacred that it produces that result which is equal result to the 
performing a sacrifice with high daksina.*? Even if while fighting for the 
protection work the king embraces death, he is rewarded with his stay in 


heavenly world." An efficient king regarding service by protection of subjects 
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receives reward in the form of the sixth part of spiritual merit (dharma) 
earned by the subjects.*° Moreover he can enjoy the just and properly levied 


revenues that lead him to be associated with virtue.°° 


The king, who does not perform his duty, is condemnable. An inefficient king 
failing to protect his subjects receives the sixth part of sins earned by the 
subjects as punishment.”” A king who along with the ministers and officials is 
alert to protect his subjects from sufferings and harassment by thieves and 
robbers. Unless he fails to do so he is considered simply as a dead ruler.*? It is 
pronounced that proper protection of subjects is possible by an energetic 


sovereign, free from folly, formulating and ascertaining his duties. 


EIGHTFOLD DUTIES 


The king has to perform eightfold duty. According to Kullika , these are — 


(1) Collection of revenue, 


(2) Disbursement of revenue in the shape of salaries to the officials, 


(3) Restraint on ministers in affairs of the state, 


(4) Prohibition of faulty actions, 


(5) Declaration injunctions in respect of hostile acts done by officials, 
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(6) Supervision of the administration of justice, 


(7) Infliction of punishment and 


(8) Purificatory rites for expiating the sin. 


Kulluka has used quotation of USanasa to support above points of view made 
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by him.°” Govindaraja, Narada and Raghava also support this view of 


Usanasa. But Medhatithi discusses this eightfold duties in two ways. Firstly, 


according to him, these are the following : 


(1) Undertaking of acts not already undertaken, 


(2) Completion or execution of those, 


(3) Already undertaken, 


(4) Specification of those already undertaken, 


(5) Conciliation well applied gifts, 


(7) Creating dissension and 


(8) Punishment. 


The second list of eight fold duties are : 


1) Construction of roads for the merchants, 


2) Building bridges and embankment, 
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3) Building of forts, 

4) Repairing of forts and other constructed public buildings, 

5) Capture of elephants, 

6) Digging mines, 

7) Construction of barracks for soldiers / settling desert districts and 
8) Cutting down forests.”° 


From the above, it is clear that a king is supposed to undertake huge amount 
of works. It signifies that an ordinary person can never be able to be a king. 
He should be an in ideal person and endowed with super qualities. In this 
context, it may be noted that it is not possible for king alone to protect a vast 
kingdom. So he must have some departments to undertake projects leading 
to the welfare of country as a whole. Now we shall proceed to deal with 


various appointments to be made by king for smooth running of the country. 


APPOINTMENTS 


The very important task of king is the appointment of officers to uphold 
chairs of different responsible offices. It is highlighted that “an undertaking 


though easy is hard to be accomplished by a single man, how much especially 


no assistant, to govern a kingdom which involves so many mighty issues”.”” 
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MINISTER (SACIVA) 


At the very outset appointment of a group of ministers is discussed in the 
MS. This group consists of seven or eight ministers. The king should be very 
careful to appoint this group. They are requested to have some special 
qualities. They should be of tested virtue and ability -- conversant with the 
prices of land, well versed in the Sastras, valourous, born of noble families 
and heroes skilled in the use of weapons.” The king always sits with them 
every day to discuss the important internal and external affairs of the 
country. The discussion should include all general topics of treaty and war, 
the maintenance of forces, the state of the exchequer, the capacity of the 
capital and the kingdom as regards the location and food supply of their 
inmates, ways and means, the protection of his person and kingdom, and the 
distribution of revenue among each worthy recipients.” In this context, 
Kulluka_ while explaining this clearly has stated that important aspects 
related to administration (danda), treasury (kosa), animals, city area (pura), 
all kinds of production like paddy etc., wealth like gold, etc. and the kingdom 
as a whole should be included in this discussion for tight protection.” After 


hearing the several and independent opinions of counselors, the king will 
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carry out that much of those opinions of into practice which conduces to the 


welfare.” 


From among the above group of ministers, the most erudite brahmana is 
specially identified by the king. He is called as visista brahmana. With this 
significant personality, the king is directed to deliberate on the most 
important topic regarding the six predicative of the kingdom viz. treaty, war, 
expeditions, holding, dividing the army and seeking protection.*® The king 
should keep on watching him to assure his integrity. After being confident on 


him, the king can entrust all works on him.” 


The king must consult with his ministers secretly. The law giver states that he 
must deliberate with the ministers on the hill-top, in the solitary chamber of 
his palace or in the dense solitude of a lonely forest where even birds cannot 
penetrate.”® Kautilya also supports this view. He has dealt on this elaborately 


in ch.| called mantradhikara of his celebrated work.*” 


The other works like Arthasastra, Yajfavalkyasmrti, Nitisdra, S@ntiparva of 
Mahabharata, Balakanda of Ramayana, Ayodhyakanda of Ramayana, Agni 
Purana etc. also mention the qualities of ministers.°° According to Kautilya, 
the qualification of ministers should be primarily native of the country. He 
should be from high family, influential , well trained in arts, possessed of 


foresight, wise or strong memory, eloquent, skillful, intelligent, possessed of 
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enthusiasm, dignity, endurance, pure in character, affable, firm in loyal 
devotion, endowed with excellent conduct, strong health, bravery , free 
from procrastination, fickle mindedness, affectionate, free from such 
qualities as excite hatred and enmity even when offended by the king.’ He 
mentions three types of ministers i.e. the best (uttamah), middling 
(madhyamah), and inferior (avarah). The best one must possess all the 
qualities mentioned by Kautilya and other two are possessed of one half or 


one quarter of the above qualifications respectively. 


COUNCELOR (AMATYA) 


The duty of the king is to appoint persons for different types of works phase 
by phase. After mentioning all about ministers (saciva) appointment of group 
of amdatya i.e. counselors is also dealt. They should possess the qualities like 
purity, intelligence, affluence in wealth, well tested virtues and 


2 It is mentioned again that all the forces related to 


comprehensive. 
elephants, horses, chariots including cavalry’® remains under the control of 
amatya. The matter to be noted that at first the term amatya referred about 


is explained by Kulluka as karmasaciva (under VII.60) while in the next (under 


VII.65) the equivalent term for the same as senapati i.e. general. 
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OFFICIALS 


The officials are appointed for the due discharge of kingly duties. The number 
of them is considered as many as required. These persons are also required 
to have some good qualities. They should be skillful, intelligent and hard 
working.’ Among these officials, those who are skillful, valorous men of 
noble parentage, they are appointed in protecting the wealth of the kingdom 
and supervising the mines. The king must appoint some trusty officers to 
collect the revenue from the subjects.”° The timid persons are appointed to 


deal with the matters of domestic economy of the royal palaces.”° 


AMBASSADOR ( DUTA) 


The post of ambassador plays key role in the internal and external affairs of 
the country. Hence while ambassador, the king should be very careful about 
their qualities. He should be intelligent, pure-hearted man of noble family, 
efficient, well-versed in all the Sastras, and capable of interpreting other 
men’s feelings from their means and demeanors. The king commands royal 
ambassador who is known as rdjriah data. He is recognized as the best.”” He 
possesses some special qualities. He must be loyal to the king, he should be 
honest, skillful, possessing a good memory, handsome, fearless and eloquent. 


He also should beware of the proper place and time for action assigned.”® 
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Duta plays a prominent role in determining the internal and external 
relationship. It seems that dita barely brings about allies or war.’ He alone 
makes king’s allies and separate allies. He transacts the business by which 
kings of separate countries are disunited or not. He must explore the 
expression of the countenance, the gestures and actions of the foreign kings. 
Again he collects the information about the foreign king among his advisers 
and discovers his designs among his servants. The king can come to know 
actual position of the foreign king that he is friend or a rival on the basis of 


the report of duta. Duta is said to be the eye of a king. 


The Udyogaparva of Mahabharata gives eight qualities of duta. These are — 
he must not be stiff necked, nor timid, nor dilatory, he must be kind or 
amiable, not liable to be won over by others, free from diseases, endowed 
with modest speech.°’ He should speak only the king’s words, otherwise he 
would be liable to be killed.°* We find a separate chapter for dita in the 
Arthasdstra named as dutapranidhih.” There is mentioned three kinds of 
dita viz. nisrstarthah (one who possesses the qualification required in a 
minister), parimitarthah (One who possesses the same qualifications as the 
first less by one quarter),and sd@sanaharah (One who possesses the same 
qualifications as the first less by one half). The same verities of dita is also 


found in the Yajriavalkyasmrti.° 
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SUPERVISERS (ADHYAKSA) 


To supervise the various branches of business the king’s duty is to appoint 
intelligent supervisors. They inspect all the acts of those persons who 


. 66 
transact business. 


SPIES 


Appointment of spies is entrusted to the king. Five varieties of spies are 
appointed. These are as pointedby Kulluka : (1) student (kapatika), (2) ascetic 
(udasthita), (3) peaceful householder (grhapatika), (4) marchant (vaidehika) 
and (5) shaven headed ascetic (tapasa). The law giver uses the term 
pancavarga for these five types of spies.°’ Kautilya also mentions these five 
types of spies under the head of pancasamstha. Through the help of them, a 
king becomes able to run properly the kingdom. It has been noted that the 


king must behave like a father towards all.” 


Besides these officials, there are many appointees found in different field of 
the statecraft. In this context, the administration of village and town may be 
focused. The village administration is remarkably mentioned in the MS. In 


this context the components of rdstra are found. The very little part of a state 
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is a village. Each village has a head.°” The villages of a kingdom are divided 
into units of one village, ten, twenty, hundred and thousand villages. The king 
appoints a head of every units.’”° For the orderly management of the state, 
the king appoints a company of soldiers commanded by trusty officers 
(guilmam)in the midst of two, three, five or hundred of villages.’ Among 
these units, every succeeding unit is more powerful than the preceding one. 
One saciva is appointed as the supreme head to supervise the affairs of these 
officers and dispose the rural matters.’* The maintenance of these officers is 
clearly mentioned in the MS.” The head of one village subsist the food, drink 
and fuel which are to furnish daily to the king by the villagers. The head of 
ten villages enjoys one kula, the head of twenty villages enjoys five kulas, the 
head of hundred villages enjoys one village and the head of thousand villages 
enjoys a city. According to Kulluka, the word kula means as much land is 
cultivated with two ploughs, each drawn by six bulls.”“ He explains one village 
as one of a medium size (madhyamam gramam)and by city denotes the 
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maintenance of thousand villages, one of medium size. 


Again in case of city or town, the king appoints a superintendent of all affairs. 
He must elevate in rank, formidable and like the mighty planet among the 
stars.’° The commentator Kullika states the term ‘nagaradhipati’ for him.’” 


He personally inspects the acts of all those officers of the villages and towns. 
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He properly explores the behavior of those officers through the spies 


appointed to each.”® 


OTHER DUTIES 


Among other duties of king, inflicting of punishment forms very crucial part. 
Before going to punishment concept first the concept of punishment is 


clarified. 


CONCEPT OF PUNISHMENT (DANDA) 


It is already been stated that protection of subjects is the main duty of a king. 
To govern the kingdom properly, there is formulated concept of punishment. 
The technical term for this is danda i.e. rod which is viewed as having divine 
origin. It aims at the help of king. It is stated that for the achievement of 
king’s end, the lord created, out of his essence and then has given its idea. It 
is conceived as the son of the creator. The punishing rod of sovereignty 
provides protection of all creatures.”” Generally a guiltless man is hard to find 
in the world. It is also very rare to find a man who is moral for the sake of 
morality. The character of man possesses the quality of evil, human and 


divine. So, among these the quality of evil is always destroyed by the fear of 
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punishment. So danda controls the whole world.®° Punishment itself is the 
king in the true sense. It is considered as very powerful. Hence it is eulogized 
as the real man, the ruler and the manager of all affairs.** Kullaka remarks in 
this context, only danda is the male and others persons of the world are 
weak part called women.” It is very bright luster and hard.** Danda is the 
surety for the due discharge of four order’s obedience to the law. It governs 
and protects the all subjects alone. While all the living beings are asleep, only 
the danda watches over them. It protects the people from all thieves and 
other misfortunes. The wise declares danda to be identical with the 
dharma.** The persons of all the four asramas, do the religious performances 


due to fear of it. 


Kullaka comments that danda is of two types — aihika and paratrika.® The 
aihika punishment is given in this world and the paratrika is given after the 


death. So the people, fear of these two types of danda perform their duties 


properly. 
KING’S DUTY TO PUNISH 


The king holds danda and become powerful. He must inflict proper 
punishment on an offender in due consideration of the time, place, 
knowledge and specific nature of his offence.®° Out of the fear of this danda, 


all the created beings including both movable and immovable are able for 
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their respective enjoyments. Moreover subjects do not deviate from their 
specific duties of life out of fear. Attention may be drawn to commentator 
Govindaraja’s view point. It is the fear and fear only for which trees never fail 
to generate flowers and fruits as unless due work of production is not 
received there is every chance of cutting into pieces.®’ Not only the trees but 
also birds, snakes, and even the gods, the demons, the gandharvas, all enjoy 
their dues for fear. Fine concept of bhaya is well defined in an Upanisad 
version where it is stated the fear causes the whole cycle of creation to 
move. The deities like Agni, Indra, Sdrya, Vayu, Yama all are rendering service 


out of fear from Brahma.®® 


Proper infliction of the punishment makes the people of a country become 
happy. So the king deliberately inflicts the punishment to the people. If the 
king unjustly inflicts it without consideration then it destroys everything.®? If 
the king punishes people in an injustice way then he is certainly destroyed by 
the punishment itself.°° Manu forbids a king to punish one who has no 
assistant, who is a fool, a covetous man, uncultured and addicted to sensual 
pleasured.”’ Yajiiavalkya also supports this view of Manu.” If the king fails to 
inflict punishment properly on the offenders then the powerful will torture 
the weaker of the society. There is a popular maxim - matsyanyaya that reads 
thus : Sule matsydnivapaksyan®* that indicates fishes fried on gird irons. This 


signifies that like fish on a spit, the stronger roast the weaker when there is 
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chaos in a country. It is also added that if the king, the weedier of danda, fails 


not to see the things in their true light the subjects are not at all assisted.” 


It is very important to note that if a king himself is devoid of good qualities, 
he is never capable of infliction of punishment. So he must be pure, 
intelligent, good seeking, wise, possessed of good assistants and _ strict 


follower of the sacred law.” 


He must adopt punishment with justice. 
Moreover it is stated: “Let him be just and equitable in his own dominion, 
hard-hitting in respect of with his enemies, straight in his dealings with his 


friends and forbearing to the peaceful Brahmanas”.”° 


SETTING UP OF FORT 


The setting up of fort is another duty of king. While discussing on the suitable 
place for royal resident, the concept of fort is introduced. This is very much 
important for the security of not only the king himself but also the capital 


itself. There are six kinds of forts. These are named thus: 


1) dhdnvadurga ( surrounded by desert), 
2) mahidurga (built with stone or bricks), 
3) abdurga (surrounded by water)., 


4) varksadurga (surrounded by forest), 
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5) nrdurga (surrounded by elephants, horses chariots and army) and 


6) giridurga (on a mountain) .”” 


Among these forts dhanvadurga is inhabited by quadrupeds like deer etc., 
mahidurga is in mated by animals living in holes like rates, abdurga is by 
aquatic animals like crocodiles etc. And the last three durga i.e. barksadurga, 
nrdurga and giridurga are inhabited by monkeys, men and_ gods 
respectively.”® The king is supposed to occupy any kind of these forts. From 
the security view point, these forts are very much reliable. If the king reside 
in any one of these forts enemy cannot assail him. A bowman, placed on a 
rampart, can fight alone in battle for one hundred enemies. One hundred 
archers can fight for ten thousand archers. Hence the building of fort is 
imperatively obligatory for a king.”’ The fort should be equipped with various 
necessary materials like weapons, money, food grains, beasts of burden, 
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brahmanas, artisans, engines with fodder and water. The king must build 


his royal palace in the centre of anyone of these forts. It has been clarified 
that the best fort to take refuge is the hill fort i.e. giridurga because of its 


excellent features rendering sufficient advantages for its residents. So the 
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king should live on this durga. Visnudharmasatra’”, Matsya Purana’’?, 


Agni Purana’, Sukranitisara’” and Santiparva’’® of Mahabharata also 


inform about these six types of durga. The Sdntiparva recognizes that among 


these six forts, nrdurga is the best because this type of durga is very tough 
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for enemies to capture. -° But Kautilya recognizes only four types of durgas. 


These are — 


1) audakdurga (water fort), 
2) parvata (mountain fort), 
3) dhanvan (desert fort) and 


A) vanadurga (forest fort).’™ 


Audkadurga is situated in an island of a river or a plain surrounded by low 
ground, parvatdurga is in a rocky track or a cave, dhanvan is a track devoid of 
water and over grown with thicket growing in barren soil and vanadurga is 
full of wagtail, water and thickets. Of these, audakadurga and parvatadurga 
are best suited to depend populous centers. The durgas called dhanvan and 
vanadurga are habitations in wilderness or refuge in times of distress.’” 
According to Kautilya, the king must construct forts on grounds naturally best 
fitted for the purpose on all the four quarters of the boundaries of a 
kingdom. The forts are full of defensive equipments. He also mentions that 
the royal palace or the kingdom is built in one of these forts like Manu. In this 
work, the construction of durga and the capital is thoroughly dealt in two 


chapters. *"° 


From the above, it is clear that the fort is the protector of a capital. The 


commentators like Medhatithi, Kulldka points out that all the important and 
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precious things including the arm force are gathered in the capital.’”* If the 
capital is captured by enemy everything is lost. So the capital should always 
be well protected by laying it out inside a durga. Thus the concept of fort is 


unavoidable for the not only the capital but also the country as a whole. 


CONCEPT OF KING OVER MANDALA (CIRCLE OF SOVEREIGNS) 


The mandala is a technical term to indicate the group of powerful sovereigns. 
There are all total seventy two varieties of king included in the mandala. We 
shall come gradually on the details of these kings. At first we shall deal with 
the central body of the circle of sovereignty (mU/lamandala). The circle of 
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sovereigns includes four types of powerful kings. --“ These are named as (1) 


madhyama (intermediate), (2) vijigisu (ambitious), (3) uddsina (nutrel) and (4) 


Satru (enemy). These are four main (prakrti) in a rajamandala.**? 


The very 
important duty of king is to ponder on each and every movement of these 


strong political powers. 


There is no expression defining four divisions of king included in mandala in 
the MS. However there is some idea of such king in the Arthasastra of 
Kautilya. It says that the king who occupies a territory close to both the 
conqueror and his immediate enemy in front and who is capable of helping 


both the kings, whether united or disunited, or of resisting either of them 
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individually is termed as madhyama king. The Nitisara of Kamandaka_ has 


some information regarding vijigisu king. This work has highlighted various 
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qualities of this king.” He is the fountainhead of policy making and policy 


pursuing. It rejoins that this king is always activated to extend the area of his 
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country. He is very energetic to fulfill such desire. According to the 


Arthasastra, the same is the characteristics of vijigisu king. It adds that this 
king is possessed of good character. He is the best fitted elements of 
sovereignty. Like the Nitisdra, here also it is stated that he is the fountain of 


policy. For possessing all such grand qualities he is so called the conqueror 


(vijigisu)..'’ Udasina is beyond the friend and enemy kings of a vijigisu.’*® 


According to Kautilya, he who is situated beyond the territory of any of the 
other kings who is very powerful and capable of helping the enemy, the 


conqueror, and the madhyama king together or individually, or of residing 
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any of them individually, is a uddsina (neutral) king.” Satru is also called ari. 
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He is considered as immediate neighbor of a vijigisu king. ~ Kulluka holds the 


view that all the four sides of the territory of vijigisu are surrounded by 
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enemy kings.“ Kautilya also defines him as the king who is situated 
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anywhere immediately on the circumference of the conqueror’s territory. 


Besides these four in the mandala, other eight varieties of kings are included 
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and thereby the circle of sovereignty comes to twelve in number. ~~ All these 


eight varieties of kings are not named in the text but the commentary has 
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mentioned the terms given to these eight. These are (1) mitram, (2) 
arimitram, (3) mitramitram, (4) arimitramitram, (5) parsnigrdhah, (6) 
akrandah, (7) parsnigrahasarah and (8) akrandasarah. 


(1) mitram - a friend of vijigisu. His country is separated from the intervention 
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of the territory of enemy — arerdnantarm mitram /.°~" Kullika holds the view 
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that the king is called mitra whose land is before the enemy. ~ Kautily also 


holds the same view.?7° 


(2) arimitram — friend of enemy king. He is the partisan of enemy — 
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anantaramarim vidyadarisevinameva ca. 


(3) mitramitram — the fried of friend king. 


(4) arimitramitram — the friend of enemies friend. 


(5) parsnigraha — is the ruler of the country in the opposite direction of 


vijigisu. 


(6) akranda — The ruler of the country beyond the parsnigraha. 


(7) parsnigrahasara — The friend of parsnigraha. He is immediately next after 


the akranda. 


(8) akranadasara — the friend of akranda. He is beyond the parsnigrahasara. 
All these definitions are not explained by Manu. But in the help of Nitisara of 


Kamandaka some of these are stated.” 
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From above, we have thus twelve sovereigns of which four and four only is 
the basis of mandala as mentioned.’”? Each of these twelve sovereigns 
(prakrtis) has five essential constituents of the state of their own such as 
ministers ( amatya), governments (rdstra), forts (durga), treasury (artha) and 
punishment. For example vijigisu has five prakrtis i.e. (1) vijigisu amatya, (2) 
vijigisu rastra, (3) vijigisu durga, (4) vijigisu artha and (5) vijigisu danda. Thus, 
the whole rdjamandala has seventy two constituents (prakrti) in all.’°° 


Kautilya and Sa@ntiparva of Mahabharata also have similar view.*> 


The king must bring these sovereigns under his control with the expedient 
measures (upaya) of state-craft like sama, dana, danda, bheda. |t has been 


pointed out these may be applied either jointly or severally applied, or with 
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prowess or diplomacy. ~“In addition to the application of this art of politics 


the king must continuous ponder on six political expedients (sadgunya) viz. 
(1) sandhi (alliance), (2) vigraha (war), (3) yana (marching), (4) dasana 
(holding), (5) dvaidhibhavam (dividing the army) and (6) samsraya (seeking 
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protection). ~~ Kautilya states this view very clearly. According to him, the 


state policy is the root of six fold royal policies — sddgunyasya 


prakrtimandalam yonih.*** 
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Finally it may be observed that it is not a very easy task to control the 
sovereigns of mandala. What is to be kept in mind all the time by a king is 
that while applying all political expedients (upayas) he will be alert that 
sovereigns like ally (mitra), indifferent (uddsina) and foe (Satru) never attain 
higher supremacy than him. He must rightly thinks over all works on the state 
in their relations to the past, present and future, as well as on the good or 


"3° So he shall arrange everything in such a manner 


evil accruing there from. 
that no ally, no neutral or foe may injure him. This is the sum of political 


wisdom.?°° 


So it seems that control over central sovereigns (mUdlaprakrti) is very 
important. Once they are controlled other subordinate members of mandala 


automatically remains submissive. 


APPLICATION OF SIX FOLD POLICY 


We have already mentioned that the application of six fold policy or 
sddgunya by king plays key role in controlling the country as well as the 
powerful king. So now some idea on these policies as highlighted by Manu is 


presented here. 


It is stated that in the MS, each of these sixfold royal policy is of two fold in 
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nature. ~’ Thus two divisions of sandhi are named as asamdnayanakarma 
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and viparita i.e. asamdnayanakarma. An alliance entered into by two 
sovereigns for offensive purposes for the time being is called 
asamanayanakarma sandhi, while the one, which is entered into for a 
prospective benefit and which takes effect in some future time is called 
opposite (viparita) to asamanayanakarma.’*® Vigraha or war is also two 
types viz. (1) a war whatever declared in season or out of season by a king for 
his own benefit, (2) a war so declared by him for the protection of his ally.” 
Yana or marching to attack is also twofold viz. (1) that undertaken by a king 
alone when an urgent matter has suddenly arisen, (2) that undertaken by a 
king allied with a friend.’“° Asana or sitting quite is also two kinds, viz. (1) that 
incumbent on one who has gradually been weakened by fate or effect of sin 
of his former birth, (2) it is resorted to by a capable or powerful sovereign in 


favour of a friend.” 


Dvaidhibhavam dividing the army is also twofold viz. (1) 
it is made for the achievement of the object of the war, (2) it is made for the 
protection of the sovereign.” Samsraya or seeking protection with a more 
powerful ally is of twofold. First, for the purpose of attaining an advantage 


when the king is harassed by enemies, secondly, in order to become known 


among the virtuous as the protégé of a powerful king.” 


According to circumstances of the state, the king must recourse to these 
royal policies. When the king knows that he can purchase his superiority in 


future, but at the present time, he shall suffer little pain or loss, then he must 
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enter into alliance (sandhi) with an enemy king. When the king thinks all his 
subjects and allies fully contended and himself in a very exalted position in 
respect of his enemies, then he must declare war with his adversary. When 
he knows his army is cheerful in disposition and strong and those of his 
enemies in a contrary condition, then the king must march against his 
adversary. But if the king loses his forces and transport animals, he must 
carefully sit quiet and gradually conciliating his enemy. When the king knows 
the enemy is more powerful in every respect, then he divides his army into 
division thus he proceeds to achieve his own purpose. But when the king 
feels that he is very easily assailable by the forces of his adversary, he 


immediately seeks protection with a virtuous powerful king.“ 


The king must well verse in the laws of state-craft. He shall be so exert that 
his allies, foes and indifferent sovereigns may not acquire a higher supremacy 
than him by means of all political expedients.“ He can rightly and speedily 
ascertain the good or evil of all past, present, or future issues. Then he never 


suffers discomfiture by his adversary. ”° 


So he shall arrange all matters that 
not only his enemies and allies but also indifferent kings may deceive him.*”” 


If the king properly uses these six fold policies, he must become a successful 


and powerful king. 
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In conclusion the sum up the point it may be noted that Manu does not give 
any definition about these six fold policies. But Kautilya defines these 
policies. According to him, sandhi is making an agreement, vigraha is taking 
up an hostile attitude, Gsana an attitude of indifference, yana preparing for 
attacking the enemy, samsraya taking protection from another powerful king 
and dvaidhibhavam making peace with one king and adopting a hostile 
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attitude to another king.““® Kaulitya discusses sddgunya in detail in the 7" 


chapter of Arthasastra. 


Now we shall discuss about the warfare as the same is very important feature 


for the security of the country for which the king is responsible. 


WARFARE 


When there is the occurrence of battle, the king should consider various 
important matters. Firstly he must be clear about his forces (bala). Six kinds 
of forces are mentioned in our text. But the text does not have clear 
information about the names of these varieties. When we go through the 
commentary of Kulluka, it makes clear that the six fold army consists of 
elephants, horses, chariots, infantry, workmen and the general or the king 
himself.“? Medhatithi, Govindaraja and Raghava also hold the same view. 


The second important factor to be considered by the king is the road (marga) 
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because for transportation or marching of the army. The MS has the record 
of the existence of three kinds of roads. According to Kulluka, these are the 
roads through the open country, through marshy ground or such as cut by 


watercourses and through forests.” 


In connection with warfare concept of vyuha is indispensible. The MS has 
some idea on the same. The king must draw up in the array (vydha) with his 
forces during marching. For the protection of own army and defeat the 
enemy, arrays are important. There are seven types of arrays arranged by the 
troops. These are — dandavytha, sakatavyuha, varahavyuha, makaravytha, 
sucivyuha, garudavyuha and padmavyiha. Kulluka’s commentary has 


detailed on these. 


(1) Dandavyuha — The array shaped as a staff or an oblong is called 
dandavytha. Here, the general called baladhyaksa leads the van, the 
king is in the centre and the army officer called sendpati is next to the 
king. The other soldiers and each of its wings is composed of elephant 
men, cavalry soldiers, infantry in the order of their enumeration viz. 
first the elephant men, flanked by cavalry, and the cavalry, flanked by 


the infantry is called the dandavyaha.*”* 
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(2) Sakatavyuha — The array in which the army is draw up in a narrow and 
compact order and its rear expanding in extended columns like the 
back of an Indian cart (Sakata) is called the sakatavyuha. 

(3) Varadhavytha — The array, in which the army is drawn up in the order, 
narrow at the van and rear, and thick and extended at its centre, is 
called varahavydha. 

(4) Makaravytha -— It is the reverse of vardhavyuha. The array, in which 
the army is drawn up in the order in two triangles with the apices joint 
is called makaravydha. 

(5) Sdcivyuha — The array, in which the army is drawn up in extended 
columns, one man following one another like a swarm of ants, is called 
the siicivyuha.*”* 

(6) Garudavytha — The array, in which the army is drawn up in thick in 
centre with far extended wings is called the garudavyuha. 

(7) Padmabytha — The array, in which the king is protected by the group 
of army drawn up in circles, within a compact square of soldiers is 


called the padmavytha. 


The king is said to be the overall in-charge of the warfare. It is he who is said 


to give leadership when a battle commences. The text has some information 


in this point. The king is to appoint sendpati and baladhyaksa in all quarters. 


At first he should place them in that quarter whence the danger is 
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apprehended.*>> Then he is to install the patrolling troops to fall in at the 
sound of any particular instrument. They should be expert in fighting, 


4 The king should be very 


covering the retreat, fearless and incorruptible. 
expert to place the solders in different situations. He shall fight the hostile 
army with the solders of lesser fighting capacities in compact squads, and 
placing the veterans in extended lines, and drawing up his troops in suci and 


**° He should engage different types of solders in different places. 


vajra array. 
On even ground he shall engage his charioteers and cavalry, in swamps he 
shall engage elephant riders, on the water he shall engage flotilla, on ground 
covered with trees and shrubs he shall engage archers and on the level 


*® King shall fight in placing 


ground he shall engage bucklers and swordsmen. 
in the front line of the battle such tall and light-limbed warriors. They are 
generally the inhabitants of Kuruksetra, Matsya, Paricala, Surasenaka 
countries.’°” After arranging his troops, he should encourage and carefully 


supervise them. Again he should ascertain the behaviour of solders towards 


the enemy.’ 


Before going to fight, the king should adopt various policies to win the battle. 
Gradually the king will make effort to vulnerable points of the enemy. For 
example food store, grass, fuel, water etc. He will demolish these and 
constantly harrow with terror among the people of enemy’s company.’ 


Application of sadma, ddna and danda is very important to defeat the 
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enemies. The king should apply these either separately or conjointly to 
conquer his enemies.’°° But if even these three aforesaid expedients fail, he 
will fight in such a manner that he can completely conquer his enemies." 
After being victorious, the king must worship the gods and righteous 
brahmanas and give gratuities to the inhabitants of the conquered country 
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and declare a general pardon amnesty. 


Finally it may observe that the warfare occurs during the period of Manu the 
king was expert enough regarding the science of warfare. But war causes 
huge destruction for both the party. So it can never be welfare to the society. 
In support of this there is a comment of the law giver which says that victory 
and defeat in a war is uncertain for both the territories. Hence the war should 


be avoided.’ 
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CHAPTER IV 


RELIGIOUS AND PHYLOSOPHICAL ASPECTS 


A. RELIGIOUS ASPECT 


The present chapter, divided into two parts viz. religious aspect and 
philosophical aspect, first dwells on religious aspect. Though the term religion 
is taken to be equivalent to the Sanskrit term dharma but there exist some 
limitations in the meaning of the term religion. According to Hindu Sastras, 
dharma embraces a vast field of subjects. It may be noted that a detail 
discussion on dharma has been provided while delineating ethical concepts in 
this chapter only as the same has much relation with ethics. Here under the 
banner of religious aspect, only the rituals to be performed throughout the 
whole life of a person from conception to death are delineated. The term 


used for these performances in common in the Dharmasastras is samskara. 


SAMSKARA 


According to the MS, samskaras are auspicious Vedic rites. These sanctify and 
purify the body of a twice born not only both in this life and the life after 


death.’ These are called as Vedic rites because are performed by uttering 
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Vedic mantras. And hence it is said that the root of these rituals are underline 


in the Vedas.” 


A careful study of the text specially the second chapter throws some light on 
some rituals to be performed by the dvija or twice born. In the following, an 


account of these as obtained in the MS is presented. 


NISEKA 


The first samskara mentioned in the MS is to be performed in the life of a 
man is niseka.* The equivalent term for niseka has been given by Kullika as 
garbhadhana.* Some Grhyasitras it is also termed as caturthikarma or 
caturthihoma.° The word garbhadhana is used by Baudhayana and Gautama 
in the same sense.° Yajfavalkya deals with both words i.e. niseka’ and 


garbhadhana.* 


The niseka samskara is an important samskara for twice born class in 
impregnation. The aim of this ceremony is to give birth of a child. The MS is 
silent about any discussion in this ceremony.” This samskara relates to proper 
conception which is the very basis of life. In this context, the time of union of 
married couple is mentioned after menstruation. The MS deals with the topic 


10 
to some extend. 
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JATAKARMA 


Jatakarma is performed by the necessities of the case immediately after birth 
of a child. The ancient Sdtra and Smrti works mention this ceremony in 
different ways. Manu states that this is performed before the navel string is 
cut off and gives to the child to eat gold, honey and ghee with the recitation 
of mantra.** Asvalayana mentions that this ceremony is performed before 


the touching of other persons the child.*” 


NAMADHEYA 


This is also termed as namakarana. This is the rite of naming the child. The 
namadheya ceremony is performed on the tenth or twelfth day after birth or 
ona lucky lunar day, in a lucky mdhurta, under an auspicious constellation.” 
In the commentary of the II.30 of MS, Kulldka explains the rite that it is also 
performed on the eleventh day.” Yajfavalkya’ prescribes that this is 
performed on the 11" day after birth. Gobhila’® and Khadira’’ mention that it 
should be on any day after ten nights, one hundred nights or a year from 


birth. 


Manu instructs to give the name of a child according to their caste, ability and 
quality. The first name of a child of a brahmana denotes something 


auspicious, ksatriya be connected with power and a vaisya with wealth, but a 
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Sudra express something contemptible.”® 


The last part of name of a 
brahmana shall be implying happiness like sarman, ksatriya implying 
protection, a vaisya a term expressive of thriving and a sudra implying an 
expression denoting service.” Manu explains about the names of a girl child. 
It should be easy to pronounce, not imply anything terrible, soft meaning, 


pleasing and auspicious, end in long vowel and contain a word of 


benediction.” 


NISKRAMANA 


To bring the baby outside the house for the first time, a ceremony is 
performed. It is named as niskramana. In this context, the commentator has 
made the clarification that the purpose the same is seeing of sun.” According 
to the law giver, the age to undergo this is fourth month.” He has give an 
alternative age for performing the rite. This is to be performed according to 
the custom obtaining in the family.”? To support this view, Kullaka has cited 
Yama’s observation. According to him, the child should bring out to the 
sunlight in the third month.”* But it may be added here that the remaining 
part of the quoted verse lays the view that in the fourth month the child 
should be brought out for a look at moon.” Paraskara holds the view that 


this ceremony is performed by the father of the child on the 12" day of the 
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birth or in the 4" month with the mantra taccaksurdevahitam.”° Baudhayana 


says that this is performed by homa with eight ahutis.7” 


ANNAPRASANA 


The feeding of child with cooked rice for first time is the ceremony called 
annaprasana. Before this ceremony, the child takes only mother’s milk. In the 
MS, the sixth month after birth of a child is prescribed for annaprasana.”® He 
gives an alternative age for performing the rite. This is to be performed 


according to the custom prevailing in the family.” 


This ceremony is performed by rituals. The Grhyasutras describe the whole 
procedure of annaprasana.*° There we have various types and the method of 
this ceremony.*" The Grhyasitras mention that a child of six months age, this 
ceremony is performed.” The Yajriavalkyasmrti also recognizes this.*° 
Regarding the age of the ceremony most of the authorities of the Grhyasutras 


lay the similar view. 


CUDAKARMA 


This is the ceremony performed for the cutting of the hair of child for the first 


time. According to MS, the rite of tonsure is compulsory for all the children of 
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twice born class. Purpose of the rite is to obtain virtue. It is performed in the 
age of first or third years as ordained by the Sruti.** Kullaka intends to 
prescribe alternative age to perform the ceremony while quoting the 
following : yatra vanah sampatanti kumara visikha iva. * That age is the 
according to the family custom.”° To support this view, he quotes Asvalayana 
and makes the observation that the ceremony may be performed in the third 


year or according to the rule of family.°” 


We find various terms for this rite in the law book. These are cauda*’, 
cudakarma®’, cadakarana*’. The word cada means §ikhd. By this ceremony 
the child keeps sikhd or lock or tuft of hair. Manu, though silent on the word 
sikha, has used the term cudakarma to mean the ceremony. Here the use of 
the cuda by our lawgiver is suggestive of the practice of the same in the said 
rite. Nandana says that the sikhd is placed according to the kula or family 
custom. The lock of hair is kept at the right (daksina) side of the head of the 
child of Vasistha gotra, left side of Bharadvaja gotra and both side of Kasyapa 


gotra. It shows that this rite has an important position at that time. The 


complete procedure of cudakarana is found in the Grhyasutras. 
UPANAYANA 


Upananaya is the most important sacrament for the twice born classes i.e. 


dvijatis. The MS describes that upanayana accomplishes a second birth of a 
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person which is purer than man’s natural birth. In this ceremony, savitri is 


considered as mother and dcarya as the father.** 


Upanayana is of two kinds viz. nitya and kamya. These divisions have been 
made on the basis of age of the child. The former occurs if brahmana is of the 
eighth year after conception of mother, a ksatriya and a vaisya are eleventh 
and twelfth year respectively..? The maximum age limit however extends 
upto sixteenth year for a brahmana, the twenty second year for a ksatriya 


and twenty fourth for a vaisya.”* 


The second occurs a brahmana is in the fifth year after conception, a ksatriya 
in the sixth and a vaisya in the eighth year.“’ A brahmana chooses this kamya 
upanayana because he desires proficiency of sacred learning, a ksatriya 
wishes to become powerful, a vaisya longs for success in his business.” If 
these three castes are not initiated at proper times then they become 
vratyas."° They are excluded from the savitri (initiation) and deprived by the 
Aryans. Nobody should perform any religious performance for vratya even in 


times of distress. They are fully avoided from the society. 


Upanayana ceremony is considered as the entrance of studentship. It is very 
much connected with the brahmacarya asrama. After performing upanayana 
or initiation, one must enter into the house of a teacher (gurugrha) as a 


student. While entering into the student’s life, they become dvija or twice 
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born. His indiscipline life ends here. The most important quality like virtue, 
well behavior etc. are developed in the house of teacher. In Manu’s word, the 
brahmacari should strive to restrain his senses which run wild among alluring 
sense objects, just as a charioteer control his horses.*’ He rejoins having 
subdued the ten organs and controlled the mind, student should achieve all 
of his aims without weakening the body through yoga or excessive 


auste rity.”® 


Through this samskara, a student shows the highest honour to the teacher. 
Under his guardianship, he earns knowledge of the Vedas, controls senses, 
performs homa and japa and earns livelihood by obtaining alms. Thus 
throughout this stage, a student performs samavartana and then he is called 
snataka or graduate. The life after upanayana ceremony one is undergo vow 
of brahmacarydasrama. Once this stage is over a student enters into the life of 
a grhastha. He is then called sndtaka. Manu has not directly mentioned the 
term but the commentator has used the same while explaining MS.III.2.°° 

This rite is already dealt with in the second chapter under the 


brahmacarydasrama. So no more to avoid repetition we stop here. 


KESANTA 


There is a ceremony named kesanta. The very term is suggestive of the fact 


of shaving of hair. It signifies not only the hair the shaving but also the 
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shaving of other parts of the body such as arm-pits, chin.°° According to 
Manu, the kesanta samskara is performed for a brahmana in his sixteenth 
year ksatriya in the twenty second and for a vaisya in the twenty fourth of his 
age.’ Kullaka comments that this is a rite described in the Grhyasutras.”” 
After giving quotation from the Baudhayana Grhyasitra, he supports the 
view of Manu.”> The Grhyasitras describe this samskdra in much elaborate 


form.”4 


VIVAHA 


Vivaha or marriage is the most important of all sarmmskaras. Through this 
samskara, one, who has completed the sacrificial bath (samavartanasnana), 
or brahmacarydsrama, enters into the garthasthdasrama. This is the most 
important samskara for men of the twice born classes (dvija). This is the only 
Vedic sacrament meant for women.” It is to be noted that this sacrament is 


also performed by sudras without using Vedic mantras. 


There are many words that are indicative of vivaha. In the MS also 
synonymous terms for vivadha are used. These are udvaha”’ (taking the girl 
out of her parental home), vivaha’’ (taking the girl special way or for a special 
purpose that is for making her ones wife), ddrakarma’® (act of receiving wife) 


and panigrahana’’ (taking hand of the girl) etc. The word vivaha occurs in the 
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Tandya Mahabrahmana. There it is said “heaven and earth were once 
together but they became separate, let us bring about a marriage, let there 


be aco operation between us.”°° 


PURPOSE 


From the Vedic period marriage is familiar in the society. According to 
the Rgveda, the purpose of marriage, is to enable a man, by becoming 
householder, to perform sacrifices to the gods and procreate sons.°’ The 


husband accepts a woman as a wife for garhapatya.”” 


According to the Smrtis, the principal objectives of marriage are found to be 
three viz. dharma sampatti, prajd (son protects on from falling into hell), and 
rati (sexual and other pleasures). Manu states that on the wife depends the 
following : the procreation of sons, the performance of religious rites, service, 
highest pleasure, heaven for oneself and for ones ancestors.” Yajnavalkya 
also holds the same view.” According to Apastamba, the main purpose of 
marriage are two, viz. the wife enables a man to perform religious rites and 
be a mother of a son or sons who were supposed to save a man from hell.” It 
emphatically says that there can be no separation between husband and 


wife, as since marriage they have to perform religious act jointly.°° 
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TYPES OF MARRIAGE 


In Vedic period, marriage was a simple religious ceremony of taking the hand 
of bride by the bridegroom. By the time of Sdtra and Smrti period, concrete 
concept of marriage is developed. Various types of marriage are depicted in 
these works. The MS recognizes eight types of marriage. These are brahma, 
daiva, arsa, prajapatya, dsura, gandharva, raksasa and paisdaca. °” These 


verities are briefly dealt below — 


I) THE BRAHMA MARRIAGE 


The form of marriage is called brahma in which a well attired bride, 
decorated with ornaments, is given marriage to an erudite good charactered 


bridegroom, specially invited by the bride’s father.°® 


II) THE DAIVA MARRIAGE 


The form of marriage in which the bride is gifted to the person duly officiating 
as a priest at a Vedic sacrifice, which is being celebrated is named daiva 


: 69 
marriage. 
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III) THE ARSA MARRIAGE 


When the father gives away his daughter according to the rule, after 
receiving from the bridegroom, for the fulfillment of the sacred law, a cow 


‘ . i = = 70 
and a bull or two pairs, that marriage is named as the arsa vivaha. 


IV) THE PRAJAPATYA MARRIAGE 


The gift of a daughter by her father after he has addressed the couple with a 
injunction “May both of you perform together your civil and religious duties” 


and has shown honor to the bridegroom is called the prajapatya rite.”* 


V) THE ASURA MARRIAGE 


The dsura marriage is that in which the bridegroom, on paying money to her 
father and to herself, out of the promptings of his own desire, receives the 


bride in marriage.” 


VI) | THE GANDHARVA MARRIAGE 


This is a marriage arising out of the voluntary union of a maiden or her lover 
which springs from desire and has sexual intercourse for its purpose. It can be 


compared with the modern love marriage. ”* 
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VII) ©THE RAKSASA MARRIAGE 


This is a marriage by seizure of a girl by force from her house while she wept 
and called for assistance, after her kinsmen and friends had been slain in 


battle or wounded and their houses broken open.” 


VIII) THE PAISACA MARRIAGE 


Paisaca type of marriage is that where the suitor secretly seduced the girl 
while she was asleep or drunk or disordered in intellect. This is the last and 


the most sinful type of marriage.”” 


Among these eight types of marriages, the first six forms of marriage are 
lawful for brahmana, the last four for ksatriya, and the same four excepting 
the raksasa, for a vaisya and sudra.’”° While mentioning some predecessor 
sages, Manu holds that they also approved the first four for brahmana, only 
the raksasa form as proper for ksatriya and the dsura form is proper for 
vaisya and sddra.’’ Again it is mentioned that about the last five forms, the 
first three are lawful for dvijas and rest two are prohibited for them.”® These 
are the approved marriage for endogamy i.e. one should marry with a girl of 
his own caste. But in case of inter-caste marriage, on marrying of a 


bridegroom of a higher caste, a ksatriya bride must take hold of an arrow, a 
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vaisya bride of a goad and a Ssudra girl of the hem of the bridegroom’s 


garment.” 


The first marriage of people of the twice born class must always be with a 
woman of their own castes. But in case of second marriage, those who 


through desire, wish to marry again, must follow a certain fixed order.” 


Manu gives detailed information of selection of a wife. One should marry a 
girl who is free from physical defects who has an agreeable name. She is 
graceful of gait like swan or elephant. She has a moderate quantity of hair on 
the body and on her head, small teeth and small limbs. But a girl coming from 
a family where there is no male child, and where the Vedas are not studied 
should not be accepted as wife. Nobody should marry a red haired girl, with 
too much hair, a quarrelsome, sickly woman, or one that bears inauspicious 


names." 


From above, it is clear that Manu advices endogamy i.e. marriage in one’s 
own caste. This will attract souls of similar nature. There is a need be fear of 
confusion of castes. A child born of parents of the same caste will inherit 
three - biological, mental and moral traits. But it is seen that in any region 
more than one race of people living at any time, and their members cannot 


live wholly apart from each other. There is bound to be some amount of race 
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mixture. So the law giver also permits inter caste-marriage with certain 


reservations. 


ANTYESTI 


Antyesti is a very common term to mean the funeral. After the death the 
funeral ceremony is performed by uttering mantras with related rituals. The 
ceremony has not been dealt by Manu. But we have only a flash of this in 
MS.1I.16, where instead of this familiar term the lawgiver has used the term 
smasana to mean funeral. It is added that like all other ceremonies started 
with niseka this also is required to perform with the regulation of sastra by 
uttering mantras.®” In the Vedic age, the cremation system is performed by 
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the sacrifice through the body.® At last the human body turns into bhasma.® 


But the GrhyasUtras describe the whole ceremony and custom in detail. 


From the above it is clear that all total ten number of samskaras are identified 
from the MS.® Like Manu, Yajiavalkya also recognizes same samskaras 
except kesanta samskara.*° Gautama gives the fourty samskaras and eight 
virtues of the soul — “catvadrimsat samskarah astau atmagunah’” .*’ Manu and 
Yajhavalkya donot lay specific number of sarnskaras. There are twenty five 


samskaras mentioned in the Angirasasmrti.*° The other Smrtis like Vydsasmrti 


etc. mentions sixteen number of samskaras.® In the later Smrti period, the 
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sixteen samskaras are very famous. Here some lists of sarnskaras are stated 


below: 


LIST — 1 (Wanusamhita) 


1. Niseka 

2. Jatakarma 

3. Namadheya 

4. Niskramana 

5. Annprasana 

6. Cudakarma 

7. Upanayana or maunjibandhana 
8. Kesanta 

9. Vivaha 


10. Smasana 


List Il (Gautama Dharmasitra) : 


1.Garbhadhana 2. Pumsavana 
3.Simantonnayana 4, Jatakarma 

5. Namakarana 6. Annaprasana 
7. Caula 8. Upanayana 
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9-12. The four vratas of 
the Vedas 


14. Vivaha 


20-26. Seven pakayajhas 


(astaka, parvana, 
sraddha, sravani, 
agrahayani, caitri, 
asvayuji) 

34-40. Seven 


somayajnhas (agnistoma, 
atyagnistoma, uktha, 
sodasi, vajapeya, 


atiratra, aptaryama) 


List III (YajfAavalkyasmrti) 


1. Garbhaih 
2. Jatakarma 


3. Namadheya 


13. Snana or samavartana 


15-19. Paficamahayajnhas 
(deva, pitr, manusya, bhiuta, 
brahma) 

27-33. Seven haviryajfas 
(agnyadheya, agnihotra, 
darsapaurnamasa, 
caturmasya, agrahayanesti, 
nirudha-pasubandha, 


sautramani) 


4. Niskramana 

5. Annprasana 

6. Caula/cudakarma 

7. Upanayana or maunjibandhana 
8. Samavartana 

9. Vivaha 


10. Smasana 


List IV (Sixteen samskaras, according to Vydsasmrti) 


1. Garbhadhana 

2. Pumsavana 

3. Simantonnayana 

4, Jatakarma 

5. Namakarana 

6. Niskramana 

7. Annaprasana 

8. Vapana-krida (cudakarana) 
9. Karnavedha 

10. Vratadesa (upanayana) 


11. Vedarambha 


221 


12. Kesanta 

13. Vedasnana (samavartana) 
14. Vivaha 

15. Vivahagniparigraha 


16. Tretagnisangraha 


List V (Sixteen samskaras, according to Smrticandrika)”’ 


1. Garbhadhana 

2. Pumsavana 

3. Simanta 

4, Jatakarma 

5. Namakarana 

6. Annprasana 

7. Caula 

8. Maunji (upanayana) 
9. - 12.The four vratas 
13. Godana 

14. Samavartana 

15. Vivaha 


16. Antyesti 
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List VI (Dagasamskara found in Sabdakalpadrima, part V) 


1. Vivaha 

2. Garbhadhana 
3. Pumsavana 

4. Simantonnayana 
5. Jatakarma 

6. Namakaranam 
7. Annaprdasana 

8. Cuddakarana 

9. Upanayana 


10. Samavartana. 


The performance of samskara has great impact on the life of men. Manu 
however is very strict regarding the practicing of these ceremonies. This is 
clear from a view laid by him, where he holds that unless a person’s entire 
life is not requested by these rites he is not competent to go through the 
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These samskaras are dealt in detailed in the GrhyasUtras. This class of work 
mentions samskaras from marriage or vivaha to samavartana. But the 


Dharmasastras describe samskaras from garbhadhana to antyesti. It is 
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because the authorities of this class of work think that one should be purified 
before birth when he is in womb of mother. Manu says that in the case of 
dvijas, the taints due to seed and the uterus (i.e. derived from parents) are 
wiped off by the homas performed during pregnancy and by Jdtakarma, 
caula and the tying of the girdle of mufija grass.” We know from the list-I 
above that, Manu has only ten numbers of samskaras. The first one i.e. niseka 
samskara is prescribed at the time of pregnancy. The smasanta or antyesti 
samskara is performed by others after ones death and that is last samskara. 
The other samskaras are performed with the yajfa and oblation. According to 
the law giver, the samskaras are essential for the study of all Vedic works 
including the Smrti.” These are also essential for girls. But it should be 


performed in due time and order without chanting mantras.” 


PANCAMAHAYAJNA 


The religious aspect also embraces another set of performances. These 


altogether is known as paficamahayajna i.e. great sacrifices five in number. 


The MS has dealt on these five great sacrifices designated as 
pahcamahayajha. According to this, a householder should perform these 
sacrifices with the sacred fire, kindled at the wedding, all the rites prescribed 


in the Grhyasitras..* These five religious sacrifices are brahmayajfa, 
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pitryajha, devayajnha, bhutayajha and nryajha. According to Manu, teaching 
and studying the Vedas is the brahmayajfa, the offerings of water and food 
(tarpana) to the manes is the pitryajfia, performance of homa is the 
daivayajha, the offering of oblations (bali) to the creatures is the bhitayajnha 
and the practice of hospitality to the guests is the nryajfia.”’ The cause of 
performing these sacrifices also has been pointed out by the law giver. He 
holds that there are five places in a house where animals are killed daily. 
These are the hearth (cdlli), the grinding stone (pesani), the broomstick 
(upaskarah), the pestle and mortar (kandani) and the water pitcher (udaka- 
kumbha).°° It seems that knowingly or unknowingly people kills various types 
of animals. And hence they are performing sin of destruction of living 
creatures on such spots. So for the expiation of the same the five great 
sacrifices are prescribed. By performing these all his sin would be 
extinguished.°’ This is indispensible for every person. It is a compulsory 


performance for every householder to begin and finish everyday. 


From the Vedic period this was performed. In the Satapatha Brahmana, it is 
stated that mahayajiias are five in number. According to this Brahmana, 
these are great satras - bhutayajha, manusyayajna, pitryajha, devayajha and 
brahmayajfia.”® The Taittiriya Aranyaka also mentions paficamahayajiia. It is 
introduced here in connection with conventional address. There it is stated 


that a householders should always cultivate these yajfias in a regular way.” 
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The five mahayajfias are defined in this Taittiriya Aranyka very clearly. 
Besides these, the Asvaldyana Grhyasitra also explains paficamahayajha 
similar to the Taittiriya Aranyka.’”° The five great sacrifices are also discussed 
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by the various Dharmasutras and Smrtis. Now the discussion of 


paficamahayajnas are stated below- 


i) BRAHMAYAJNA: 


The daily teaching of Vedas by a householder is called brahmayajfia- 
adhyapanam_ brahmayajfiah."°* Through this sacrifice, the sis are 


worshipped. ”° 


The commentators of MS like Kulldka, Medhatithi etc. discuss 
that the word adhydpanam means both adhyayanam and adhydpanam. 
Ahutam or japa which means private recitation of Veda is also called 


brahmayajfia by the sages.” 


So both the teaching and studying of Veda 
indicate the performing of brahmayajfa. |In this context, Medhatithi points 
out that the householders are only the teachers of the Vedas, not hermits or 
ascetics. Narada fully supports this view. While supporting the same, 


Nandana holds during abnormal period hermits and ascetics also may 


undertake the job teacher. 


226 


It seems that a householder should study some sacred books to acquire 
knowledge thoroughly. It helps him to understand his position in the society 
as well as his duties in a broader way. 

The Satapatha Bradhmana is considered as the oldest work where 
brahmayajna is discussed. In this work, it is found that a householder should 
read some other works besides the Veda. These are- Vedanga, Vidya, 
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Vakovakya, Itihadsa, Purana, Gatha and Narasamsi. 
Grhyasutra also mentions the works for svadhyaya - Rgveda, Yajurveda, 


Samaveda, Atharvaveda, Brahmanas, Kalpas, Gathas, Nardsamsi, Itihdsa and 


Purana. Om and gayatri mantra is also included in the brahmayajna.’° 


ii) PITRYAJNA: 


Pitryajfa is the tarpana or offering water to the older generations of our 


*°7 It is performed for the 


family, to our ancestors - pitryajhastu tarpanam. 
recognition of our forefathers and pleased their soul. It is also called 
prasitam- prasitam pitrtarpanam.’” 

After offering the bali to sarvatmabhiti, the remaining part of bali should be 
thrown in a southerly direction with the word svadha for the manes.’”” A 
householder should perform the sraddha everyday to please the ancestors. 


This funeral sacrifice is daily performed with food water or milk fruits or 
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roots. After performing the srdddha, the householder should feed even a 
brahmana in honour of manes.’”’ So, it is found that this sacrifice is 
performed in three ways- through the tarpana, through the baliharana and 
through the sraddha. No person is considered as true one who forgets to 
recognize his past what he owes, his debt to the forefathers. By performing 


this sacrifice we show our respect to our ancestors. 


iii) = DEVAYAJNA: 


According to MS, performing of homa is called devayajfia - homo daivo.*™* 


Through this sacrifice, the gods are worshipped by burnt oblations according 
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to the rule - homoirdevan.~* Huta or the burnt oblations offered to the gods 


‘3 The twice born people shall 


is also called devayajfia by the great sages. 
offer oblations to the gods (Vaisvadeva and the other gods) in the sacred 
domestic fire according to the rule of the Grhyasutra. Kulluka says that every 
offering must be presented with a mantra where the name of the deity is 
present in the dative case and the word svaha. In the MS, we found a list of 
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deities to offer oblations.” They are - Visvadeva, Agni, Soma, Danvantari, 


Kuhu, Anumati, Prajapati, Dyavaprthivi, Svistakrt etc. These gods are 
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generally related to the nature. Through this, we learn to be harmony with 
the nature. 


The devayajfa indicates the seed of murtipuja. In MS, we find that the 
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students should worship the deities (devatabhyarcanam). ° While explaining 


this term, Kulldka also mention about the worshipping of deities like Hari, 
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Hara etc. 


Besides this, there are many references found in the MS and 
other works about the murtipaja or devatayana."*’ 
According to Taittiriya Aranyka, to offer into the fire with piece of sacred 


"8 Apastamba Dharmasitra, 


wood (samidha) is called as devayajfa. 
Baudhayana Dharmasutra, Gautama Dharmasutra mention the devayajfia as 


the offering is presented with the havi or even a single piece of sacred wood 


with the utterance of the name of the deity and the word svaha in the fire.*”” 


iv) | BHUTAYAJNA: 


The offering of bali to the bhitas is called bhitayajfia - balirbhauto.’*° The 


words baliharanam*™' and prahuta’” 


are also indicates the same meaning. In 
this sacrifice, bali or the little food is offered scattering on the ground to the 
creatures. The bali is offered to all the gods, all directions, waters, pestle, 


trees eta. 


This is also thrown out into the air for all the gods, for the goblins 
roaming about by day and walk at night. Then it is offered to all the creatures 
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and the remains in the southerly directions for the manes. Then the rest part 
of bali gently place on the ground for dogs, outcastes, candalas, the patients, 
crows and insects. 
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In the bhitayajfa, bali is offered on the ground instead of fire.“ But the bali, 
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offered for Visvadeva, is thrown up into the air.“ According to Manu, 


women should offer the dressed food as a bali without recitation of mantra 
in the evening - sGyantvannasya siddhasya patnymantram balim haret.'*° 
This sacrifice is highly praised by Manu. According to him, the householder 
who daily honours all the living beings, goes, endowed with a resplendent 
body to the highest dwelling place by a straight way. 

This sacrifice shows the responsibilities of a householder to the all beings. He 
must realize that he has to feed the gods, creatures, trees, manes. It 


increases his practice of kindness and consideration towards the social 


beings. 


v) NRYAJNA: 


Hospitality of guest (atithisatkara) is called nryajfa — nryajno’tithipdjanam.*”’ 
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it is also termed as atithiyajha, manusyayajfha or bhrahmahuta. ~~ After the 


completion of bali offering, a household shall first feed the guest and give 


129 


alms to an ascetic or a student according to rule.“ He shall honour to a guest 
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by giving a seat, water, food, garnished with seasoning according to his 
ability. If the householder hasn’t ability to give food to a guest, he must 
honour him by grass, land for resting, water and fourthly a kind word. These 
things never fail in the house of good man. Because if the guest is 
unhonoured in the house, the owner takes away all the spiritual merits by 
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gleaning ears of corn or offers oblations in five fires. 
entertain the guest who comes after the sunset or in the evening. When 
many guests come at the same time, he offer to his guests seats, rooms, 
beds, attendance on departure and honour to the most distinguished in the 
best form, to the lower ones in a lower form, to equals in an equal manner. 
But if another guest comes after the vaisvadeva offering has been finished, 
the householder must give him food according to his ability. ’** 

In this context, we find the definition of atithi (guest). A brahmana who stays 
one night only is considered as atithi (guest) because he stays (sthita) not 
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long (anityam).~“ One must not consider as a guest, a brahmana who lives in 


the same village, nor one who earns his livelihood by social intercourse, even 
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though he has come to a house where wife and sacred fires are kept. ~~ Again 


a ksatriya, a vaisya, a sUdra, a personal friend, a relative, a guru aren't called 


a atithi.'** 


But when a ksatriya comes to the house of a brahmana in the 
manner of guest, the householder may feed him according to his desire after 


the brahmana guests have eaten. Similarly even a vaisya and a sudra 
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approach to his house in the manner of guests, he may allow to eat with his 
servants, showing thereby his compassionate disposition. Even to others, 
personal friends and so forth, who have come to his house out of affection, 
he may give food, garnished with seasoning according to his ability at the 
same time with his wife. A householder may give food to newly married 
women, infants, the sick and pregnant women before the guest. After the 
brahmana, the kinsmen and the servants have dined, the householder and 
his wife may take the remaining food. They shall eat after honouring the 
gods, the sages, men, manes and the guardian duties of the house.» 

The nryajfia is highly praised in the Sastras, without performing the nryajfia if 


a person takes food, he must be devoured by dogs and vultures after 
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deat Through this sacrifice one must procure wealth, fame, long life and 
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heavenly bliss."~’ So, the hospitable reception of guest is always honoured. 


From the Rgvedic period, the concept of high honour attributed to guest or 
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atithi is recorded. ~~ Here the priest worships the fire where the yajfa 


(sacrifice) is performed. The Kathopanisad also says the same view.” The 
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Taittirlyopanisad praises the guest as god - atithi devo bhava.” The Aitareya 


Brahmana says in orderly manner that one who come in the evening, he 
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must be fed.” The Baudhayana Grhyasdtra gives order to feed the guest 
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even a candala.-* The Mahabharata praises this sacrifice as if the hospitality 


of guest would not performed properly then the earned was destroyed.’ 
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The definition of atithi is also given by many Sastrakaras like Parasara’™“, 


** etc. 


Baudhayana 
The nryajfia indicates the duty of serving and helping humanity, of feeding of 


hungry, clothing the naked, sheltering the homeless, comforting the sad. It 


encourages the rich people to steward the poor. 


The paficamahayajna bears the seed of generosity, tolerance, co-habitation 
of man and nature around. The concept of brotherhood i.e. vasudhaiva 
kutumbakam is developed through this. These teach a man his relationship 
with all around him, with his superiors, equals and his inferiors, flora and 
fauna. By performing these one must think that he is not an isolated one but 
a part of a great whole i.e. society and environment. These establish the 
harmonious relations on which the happiness and prosperity of families 
depend. Through the families, these help the general happiness and conduce 


to the general progress of nation. 


After dealing with the above, now, proceed to have the concept of 


philosophical thoughts as prevailing in our text. 


233 


B. PHILOSOPHICAL ASPECTS: 


Under this head, cosmogonical ideas, different branches of philosophy and 


ethical concepts are highlighted as mentioned in the MS. 


COSMOGONICAL IDEAS 


There are at least three significant theories on the cosmogony in the MS. 


The first theory of creation incorporated in the first chapter of MS in fifteen 
verses.’ According to the first theory, in the beginning, there was full of 
darkness all over the universe. There was destitute of distinctive marks and 
unattainable by reasoning, unknowable. This was wholly immersed as it were 
in deep sleep. Then the divine self existent supreme soul which was 
indiscernible, creator of all, the great elements and the rest, discernible, 
appeared with irresistible creative power, driving away all darkness. After 
shone forth of his own, the supreme soul desired to produce beings of many 
kinds from his own body. At first he produced waters and placed his seed in 
them. That seed became a golden egg with the radiance of the sun. In that 
egg, he himself was born as Brahman, the progenitor of the whole world. The 
creator divided the golden egg into two parts. These were formed as heaven 


and earth, between them the middle sphere, the eight directions and the 


eternal base of waters i.e. ocean etc. Then the creator created the mind 
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which was both real (sat) and unreal (asat). From the mind (manas), self 
consciousness (ahamkara) was produced. Moreover, the creator also created 
the mahat-tatvas, the three gunas i.e. satvas, rajas and tamas and the five 
sense organs (eye, ear, tongue, nose and skin). By the joining minute particles 
of five suitable elements (tanmatras) and ahamkara, the creator created all 


beings with help of five great gross elements (mahabhiutas). 


This theory of creation shows the theory of tattvas and gunas found in the 
Samkhya philosophy. This theory was explained by all the commentators. 
According to Medhatithi , Govindaraja, Kulldka and Raghava, the production 
of the tattvas were the principles of Samkhya system. Medhatithi explained 
the supreme soul as the prakrti which possessed the quality of self-evolution 


according to the Samkhyakaras. This theory was also found in the Rgveda*’’, 
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Chandogyopanisa about the golden egg. 


For the second theory of creation the MS has devoted nine verses.” It holds 
that the Supreme being divided his body into two halves - the male and the 
female and with that female, the creator produced virat. Then virat created a 
male after performing penance. The male was the profounder of the whole 
world - Manu. Then the creator (Manu) desiring to produce created beings, 
performed very difficult austerities and produced ten great sages first. They 


were called as Prajapatis, lords of created beings — Marici, Atri, Angira, 
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Pulastya, Pulaha, Kratu , Praceta , Vasistha , Bhrgu and Narada. They created 
seven Manus possessing great excellency, good classes of gods, great sages, 
yaksas, raksasas , picaSas , gandharvas, apsaras, asuras, nagas, sarpas, 
suparnas, different classes of manes, lightening, thunderbolts, clouds, 
imperfect and perfect rainbows , falling meteors, supernatural noises comets, 
different types of heavenly lights, kinnaras, monkeys, fishes, birds, cattle, 
deer, men, flesh eating animals with two rows of teeth, worms, beetles, 
moths, lies, flies, bugs, insects and immovable things like trees. Thus the high 
minded sages produced this whole creation both the immovable and the 
movable by means of great penance according to their actions. This theory of 
creation is also found in the Rgveda. The great ‘Purusasukta’ occurs the same 


theme. 
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The last theory incorporated here in very brief one. 
after awaking from asleep, the supreme soul, Brahma created mind which 
was both real and unreal in character. From the mind, akdsa or ether was 
produced. The great sages declared that sound was the quantity of the ether. 
From akdsa, modifying itself, vayu was created which possessed the quality 
of touch. Then modifying itself vayu created radiant light which illuminated 


and dispelled darkness, having quality of colour. From the modifying itself 


light produced water possessing the quality of taste. Then from the water 
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earth was produced which had the quality of smell. Thus the creation of 


pafichamahabhita is found in the MS. 


The commentators of the MS explained this theory according to the Samkhya 
doctrine. Many of them like Medhatithi, Kulluka, Narada hold that at first 
Brahma after awaking from his sleep created the great principle (mahat) 
which is mentioned in the MS as manas or mind. Again Govindaraja, 
Medhatithi and Kulluka explained another way that the creator appointed his 


internal organ - manas to create the whole world. 
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The whole theory is also found in the Mahabharata.” The creation of earth 


*S? This theory is a modified 


from the water is also mentioned in the Rgveda. 
form of the Sadmkhya system where the five elements arise from 


ahamkara.'*? 


From the above, it is gathered the idea on cosmogony, as reflected in the MS, 
has some affinity with that of earlier works of Vedic literature. Some 


concepts are dealt in the same version while some has partly similar. 


DIFFERENT BRANCHES OF PHILOSOPHY: 


Indian philosophy has an extensive world. This country has a rich 


philosophical tradition. It has been developed in Upanisads brought with seed 
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scattered since the Samhitas. The Indian philosophy is traditionally identified 
into two divisions viz. orthodox (dstika) and non orthodox (ndstika). The 
orthodox school accepts the testimony of the Veda. There are six schools of 
orthodox Indian philosophy called sad - darsana (six philosophies). There are 
Nyaya, Vaisesika, Samkhya, Yoga, Mimamsa and Vedanta. The other branch 
called non orthodox or heterodox does not accept the authorities of the 
Veda. There are three branches of this strata. These are Buddhism, Jainism 
and Carvaka. |In the MS, there are scattered some concept of philosophy 
related to the orthodox branch. Here is made brief discussion on some of the 


same. 


SAMKHYA 

The idea of Samkhya philosophy has been reflected to some extent in the 
Ms. It is clearly stated in the commentary of Vedadntasitra by 
Sankaracarya. ”’ Manu considers the Samkhya doctrine when he establishes 
the theory of creation. The tattvas of mahan, three gunas, five indriyas, 
padarthas, five mahabhutas, five tanmatras etc.’ are there in the text. The 
three gunas of dtmd i.e. sattva (goodness), raja (activity) and tama (darkness) 


156 Sattva is declared to have the form of actual 


also are considered here. 
knowledge, rajas of love and hatred and tama of ignorance of a living being. 


The nature of these three gunas are passed through by the clings to all 
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created beings. The desire after sensual pleasure (kama) is the 


characteristics of tama, the pursuit of wealth (artha) is the mark of rajas and 
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the desire to gain spiritual merit is the mark of sattvas.-°”. The quality of rajas 


is better than tamas and the sattvas is the best quality of all. 


In this threefold course of transmigrations, those possessing sattva quality 
reach the state of gods (devatva), those possessing rajas the state of men 
(manusyatva) and those possessing tamas ever sink to the condition of 


159 


beasts (tiryatva). >” These three fold gunas are very briefly discussed in the 


last chapter.*°° 


TARKA AND NYAYA 


The MS also recognizes the view of Nyaya philosophy. In the last chapter of 
the work, it is stated that a person who desires perfect correctness with 
respect to the sacred law, must know three kinds of evidences i.e. pratyaksa 
(perception), anumadna (inference) and the sacred institutes with comprise 


the tradition of many schools.*°* 


The Brahmanas, called Sistas study the Veda 
together with all the branches. They are able to adduce proofs perceptible by 
the census from the revealed texts in accordance with all the sacred law. °* 


The expression srutipratyaksahetavah (who are able to adduce proofs 


perceptible by the senses from the revealed texts) traced in the 
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commentaries approve this. According to Medhatithi, it has twofold 
meanings. The first one is that those who possess the revealed texts proofs 
through perception and argument -_ Srutipratyakse hetus ca 
srutipratyaksahetavah and the another is that those for whom the revealed 
texts which are perceptible by the senses, are the reason for distinguishing 
between virtue and sin - athavd sruteh pratyaksasruteh/ pratyaksasabdah 
sraute pratyaye pratyaksatulyatvat prayuktah/sa ca hetur 
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dharmadharmaparijhana karanam yesam ta evam ucyante. °° According to 


Kulluka, it means who are the causes of making the revealed text perceptible 
by reciting the revealed texts. Govindaraja explains this as who are the cause 
of the teaching of the subjects perceptible in the Veda. Nandana says that 
those are whose knowledge and exposition of the law hearing and perception 


by means of senses are the causes - yesdm sravanam pratyaksam ca 
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dharmajnanavacanayarhetuste. °' Here these evidences are the views of 


Naiyayikas. Again, a member of a parisat must have the knowledge of the 
three Vedas, be a logician (tarki), mimamsaka, one who knows Nirukta and 


recites the sacred law. So the knowledge of Nyaya which deals with the logic 
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or tarka is essential for the member of parisad.-°> The Yajfnavalkyasmrti 


includes the Nydya or Tarkasastra as syllabus for study and thereby the 


166 
d. 


cultivation of dharma is performe Gautama also holds that to acquire the 


dharma, tarka is a commendable path.*°” 
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YOGA AND VEDANTA 


During the time of MS, the philosophy of Yoga and Vedanta has already been 
developed. The doctrine of yoga philosophy is traced in the second chapter 
for the first time, in course of discussion on duties of a student. Here the 
word pranaba is get first. A student must pronounce the pranaba which is 
the syllable om at the beginning and at the end of Vedic lesson.’°® The 
student should do this after seated in a proper way with a blades of kusa 
grass and being sanctified by the three suppressions of pranayama. In this 
context, the praises of om, three vyahrtis (bhdh, bhubah and svah), savitri, 
japa and tapa are mentioned.’® The greatness of all the yoga-rules are 
clearly stated in the MS. The highest form of tapa (austerity) for every 
brahmana is the suppressions of the breath (pranayama) performed 
according to the rule and accomplished with the recitation of vyahrtis and 
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pranaba.’ The tapa is the main cause of happiness for all the gods and 
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people - tapomulamidam sarvam daivamanusakam sukham.”’” Thus, the 
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greatness of tapa is mentioned in the MS.°*“ A wise person should constantly 


perform the yama i.e. paramount duties, but not always the niyama i.e. 


minor ones.~” 


The commentators give various explanations of yama and 
niyama. Kulluka supports the view of YajAavalkya - tadaha yajfhavalkyah- 


brahmacaryam daya ksantirdhyanam satyamakalkata/ahimsa 


steyamadhurje damasceti yamah smrtah/ snanam 
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maunopavasejyasvadhyayopasthanigrahah/ niyamo gurususrusa 


Saucakrodhapramadata//.*”* 


By the practice of dhyana (meditation), one 
should understand the knowledge of Supreme Soul i.e. brahma. The person 
possesses the true insight into the nature of the world is not fettered by his 
deeds and not drawn into the circle of births and deaths. The people gain the 
world of Brahma by performing great tapas. For gaining that highest place, he 
must perform non violence, detaching the senses from objects of enjoyment 


and the rites prescribed in the Veda.*” 


A twice born person who becomes an 
ascetic, attains the eternal brahma by the practice of meditation. He 
becomes indifferent to all objects by the disposition of his heart. He obtains 
eternal happiness both in this world and after death. He is freed from all the 
pairs of opposites (i.e. hunger and satiety, honor and dishonor and so forth) 
and reposes in Brahman alone. This is only depended on meditation. After 
the successive performance of meditation and other yogic and religious Vedic 
Upanisadic acts shakes off sin here below and reaches the highest brahma.’”° 
Besides these, some Vedantic views are also mentioned in the last chapter in 
the MS.’”” There it is stated that a brahma should recognize all the things, 
both the real and the unreal in the Self (sarvamatmani) or the Soul. The Self 
(atma) alone is the all Gods, the whole (universe) rests on the self. The self 
produces the living beings with actions. One who recognizes the Self through 


the Self in all created beings, thinks equality towards all, enters the highest 
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place- Brahman. Thus a person of twice born class can obtain the last virtue 


that is moksa. 


MIMAMSA 

The central idea of Mimamsa philosophy is to know dharma. The relation 
between this branch and MS is much connected. It is because the MS mainly 
deals with the social and religious behavior of people following the concept 
of dharma. So dharma plays important role in the MS. This aspect of 
Mimamsa generally is explained by commentators with the help of the 
definition of dharma propounded by Jaimini, the great authority on the said 
branch of philosophy. This definition runs thus : codandlaksano’rtho 
dharmah. It proclaims that dharma is indicative of that which impels a person 
to do something beneficial. Both the MS and Mimamsa are concerned with 
dharma and accept the authority of the Veda. The MS has repeatedly 
undertaken the principles of this branch of philosophy in its discussion. Like 
Mimamsa, the MS holds that the supreme soul created the names, functions 


and professions of all creatures according to the directions of Vedas. -”® 


Many maxims, injunctions of Mimamsd are available in the work. Moreover 
The Veda has very important place in Mimamsa. The MS also in the same 


way has similar ideal and concepts. In this context attention may be drawn to 
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some slokas of the MS. According to one verse, the study of Veda is essential 


under the guidance of teacher.’”” 


Theme of yajna is very much essential for 
the society. So the supreme soul milched the threefold eternal Veda, called 
Rk, Yajus and Saman for the due performance of religious sacrifices 


180 The work deals with the characteristics of dharma. It has fourfold 


(yajfia). 
character viz. the Veda, the Smrti, good conduct and self complacency of 


one’s own.*?* 


The Mimamsa supports the concept of yajria. This idea is also reflected in the 
MS. It holds that the daksind should be distributed to the priests. In one 
context, it is stated that in the jyotistoma sacrifice, the daksina of hundred 
cows are distributed among the sixteen priests. The four principal priests 
each has received a dozen cows, the second set of priests, received half of 
the daksind of principal six priests cows, third set received a third part of 
daksina of principal priests four cows and the fourth set of priests each has 


received the quarter part of the same i.e. three cows as a daksina.’* 


With all these materials supplied above we can come to the contention that 
the concept of Mimamsa has some reflections on the MS. From the above it 
may be denote that there are some similar thoughts prevailing in the 


Mimamsa and the MS. 
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ETHICAL CONCEPTS 


Ethics or the moral values are the part and parcel of Indian Philosophy. From 
the Vedic literature, we get many valuable points which gives foundation for 
some basic ethical concepts in Indian philosophical thought. The MS also 
contains ample ethical ideas with a view to deal with the human behavior. 
Truthfulness, non-violence, dharma, good conduct, honesty, tolerance etc. 
play significant role here. Some of such thought prevailing in the line is 


highlighted. 


DHARMA 


The term dharma is derived from the root dhr which means to nourish, to 
uphold, to sustain, to protect and so forth with the affix man. Thus the word 
comes to imply that which sustains, and protects the creation in a disciplined 


manner.’ 


In the MS, the word dharma is found in the second sloka of the first chapter 
for the first time. Here, the sages have addressed Manu as the god 
(bhagavan) and request him to explain the knowledge of dharma meant for 


184 
all castes. 


The law giver defines the term thus “It is dharma, which is 
followed by pious men, well versed in Vedas and assented to in their hearts 


by the virtuous, who are ever exempt from hatred and _ inordinate 
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affection. In this relation, Kulluka explains dharma as_ best 


186 


accomplishment acquiring from the Veda.’ Here he quotes Harita’s view. 


According to him, ‘It is dhama which is sanctioned by the Sruti’.”®” Jaimini 


holds the view that the object indicated by a scriptural commandment is 
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dharma. Govindaraja explains it as “that, by persuing which the mind, free 


from all doubt and _ specticism, naturally enjoys a state of self 


complacency.” 


A very extensive discussion on dharma is found in the MS. The term dharma 


is fully, described here as well as the good and bad qualities of actions and 
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the eternal rules of conduct, to be followed by all the four castes. ~~ Here it is 


stated that conduct is the highest dharma as included by the Sruti and 


‘%? The word again states that it is four footed in the age of krta.’”’ The 


Smrti. 
idea finds observation in Kulluka’s commentary. It is stated that its four feet 
respectively consisting of contemplation (tapas), Knowledge, sacrifice and 


*°3 Dharma is different in the different ages. In the age krta, the 


gift-making. 
practice of tapa is the highest dharma, knowledge of self is the highest 
dharma in the age treta, performance of religious ceremony is the highest 
virtue of dvdpara and gift making or charity is the highest dharma in the kali 


age! 


246 


ESSENCE OF DHARMA IN THE MANUSAMHITA. 


The Veda is the source of all dharma.” 


According to Manu there are five 
sources of dharma. These are the whole Veda, the tradition and the virtuous 
conduct (sila) of those who are well versed in Veda, the customs of holy men 
and the self satisfaction of wise person.’ The term Sila has been explained 
by different Indian scholars. According to Kulluka, it is observance of rules of 
life such as Brahmanism etc.’’’ Harita observed that there are thirteen fold 
sila, such as devotion to the gods and manes, amiability, non-aggressiveness, 
non-maliciousness, mildness, smoothness (of temper), friendliness, sweet- 
speaking, gratitude, protectiveness, kindness and contentment.’ 
Govindaraja holds the view that sila is the absence of attachment and 
aversion etc.’”'In another place, the law giver explains the fourfold 
characters of dharma viz. the Veda, the Smrti, good conduct and self 
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complacency.”” The Yajrivalkya also supports this view of Manu.””’ Another 


tenfold dharma has been identified by the law giver. These are assiduously 


202 
These are — contentment, forbearance, non- 


practiced by all in life. 
attachment to worldly concerns, non — avarice, purity, subjugation of the 


senses and knowledge of the immutable.””° 


Dharma does not indicate the external mark of the order of life. It is the well 


behaviour, fulfillment of duty, equal mindedness towards all creatures even 
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blemished.?”* 


Dharma is something which is prescribed to preserve by beings. 
Because if it is destroyed, it destroys all in its turns. If it is preserved, it 
protects all. So dharma must not be violated.*°? Here the word dharma is 


indicative in the sense of justice. If the justice is lawful it protects all 


creatures. 


The word dharma is generally termed as ‘religion’ in English literature. But 
this meaning does not produce the real sense as we have in our Sastras. It 
simply means a sacred commandment or spiritual injunction. In this context, 
we may refer the observation of S.C. Banarjee — “While ‘religion’ is rather a 
loose English equivalent of ‘dharma’ ‘duty’ fails to convey all the senses in 
which the word has been used in ancient Indian literature. The best definition 
of ‘dharma’ appears to have been given by Jaimini in the words, 
‘codandlaksano’rtho dharmah’ that is to say ‘dharma’ consists of beneficial 
directions. These directions, however, are manifold; they direct us in our lives 
as individuals and also as members of the society. They teach us how to 
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conduct ourselves in matters both religious and secular” 


The western scholar, John Mekenzie holds the view in this matter as, “It is a 
word which is exceedingly difficult to translate, and one of the consequences 
of this has been that unscholarly and unscrupulous writers have sometimes 


used misleading English equivalents in their endeavours to establish their 
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own theories ................ Much confusing might be avoided if it were 
recognized once for all that the term ‘dharma’ as used at any rate in the 
dharmasutras, was applied to a condition of things to which modern terms 
like religion, virtue and law are strictly speaking inapplicable ............. ‘dharma’ 
was the term which was applied to the whole complex of forms of conduct 


that were settled or established.”7”” 


Apte gives various meanings of this term in his dictionary as, “Religion, the 
customary observances of a caste, sect etc., law usage, practice, custom, 
ordinance, statute, religious or moral merit, virtue righteousness, good work, 


duty prescribed code of conduct etc.”””° 


The word dharma is found in the Rgveda in various senses. P.V. Kane holds 
the view that “The word dharma is used sixty times without a particle, about 
eighteen times with a particle ‘v? and about fifty six times with the particle 
‘sva’ and ‘satya’.”"” In the Atharvaveda, the term dharma is used in the 
sense of the whole body of religious duties.”’° According to the Taittiriya 
Aranyka this is used in the sense of right, duty, discipline etc. This idea of 
dharma is highlighted in the convocation ceremony and everyone should 


follow this in his daily life.7"* 


The word dharma is vividly interpreted by the great epic Mahabharata. In the 
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Adiparva, it is used in the sense of deity.” ~~ In another place, it is said to be 
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those which are approved by the Vedas.” ~ Again it is said that non injury or 


non-violence in the highest dharma.*““ 


In this epic, we find in another 
reference, dharma is said that non cruelty is the foremost of all.7”° From the 
above, it has been observed that the data available in the text under our 


discussion we have much more extensive thought on dharma and the same 


ensures that the values occupying very strong hold in the MS. 


GOOD CONDUCT 


Good conduct has an important role in upholding and regulating the human 
behavior. It is termed as acara, sadacara, Sila etc. in Sanskrit literature. To 
mean good conduct the words like @cara, saddacara have been used. This is 


practiced from generation to generation among the twice-born and the 
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mixed castes.’ On the very term commentators have laid their valuable 


views. According to Medhatithi, saddcara means the practices of good men 
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who are conversant with the Vedic knowledge.~” Kulluka holds that it 


indicates some rules or observances of the ascetics such as the wearing of 
blankets, barks of trees etc.”  Mitaksara, on the commentary of 


Yajnavalkyasmrti, states that saddadcadra means the practices of cultured 
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people.~~ The Visnu Purana also states that sadacara means the conduct of 
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virtuous people. The glorification of good conduct is found in the 
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Mahabharata, Santiparva. |t is stated that good conduct which nourishes 


some highest ideals like virtue, truth, usages and etc.””* 


The MS recognizes that good conduct or sadacara has been fully dealt in the 
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revealed texts i.e. Vedas and in the sacred tradition.“ This is the main source 


23 It is the most excellent root of all 


of dharma — acaro paramo dharma. 
austerity — sarvasya tapaso milam.*~“ So each and every person of twice born 
should be always careful to follow it. A person who duly follows the good 


conduct, he must obtain the full reward - d@carena tu samyuktah 


samparnaphalabhag bhavet.’*° 


The good conduct develops one’s morality, longevity, character and property. 


A man who bears good conduct, he must free from envy and live for hundred 


years.’ While practicing this, one is rewarded with long life, desirable 


offspring, imperishable wealth and good or virtuous conduct destroys all the 
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The person of bad conduct not only himself suffers but makes the whole 
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community for prolonged sufferings. A man of misconduct is also 


condemned in the Visnu Dharmasdtra and the Baudhayana Dharmasatra.’”’ 


Therefore good quality must be developed by each and every person. Besides 
this, one cannot live in the society properly. This also hampers the society in 


smooth running. 
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NON VIOLENCE 


Ahimsa or the non violence forms very important part in the concept of 
value. It means not to be vindictive towards anybody. The MS has its 
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and 


observation on this in its own way. The terms both himsd (violence) 
ahimsa (non-violence)’*" are very common in our text. The killing and injuring 
the living beings are called himsa. The verse V.44 is very important to note 
down here because it is stated that acts of killing which the Veda has 
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sanctioned in the universe should be regarded as acts of non-killing. 
points out five places of household where a householder involves himself in 
the slaughtering of living being in daily life. These places are the hearth, the 
grinding stone, the broom, the pestle and mortar and the water — vessel.””? In 
order to successively expiate the offence committed by means, householders 
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are directed to perform the five great sacrifices daily. 
ahimsa@ is well established by the law giver. This shows that people should 
take utmost care in non-violence even a very small creature. There are many 
reference found in the 5" chapter of the law book about the doctrine of the 


ahimsa. He considers eight types of persons as killers or slayers who involve 


in the respective act of injury.**° These are 
1) anumanta- one who permits the slaughter of an animal. 


2) visasita- one who cuts the parts of killed animal. 
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3) nihanta- one who kills the animal. 


4) kray? (kreta) -one who buys meat . 


5) vikrayi (vikreta) -one who sells meat. 


6) samskartd-one who cooks meat. 


7) upahartad-one who serves meat. 


8) khadaka-one who eats meat. 


Manu has warned that one should stop meat eating. Because meat cannot be 


obtained without injury to living creature, and injury to sentient being is 
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detrimental to the attainment of heavenly bliss.“~” Manu calls him as the 


great sinner.?>” 


To avoid the cruelty involved in fettering and slaying of animals, one should 


*38 In this verse, Kullaka comments about the origin of 


stop the meat eating. 
flesh or meat. According to him, the origin of flesh is a kind of transformed 
menstrual blood.”*? Manu shows his utmost devotion to non violence 
through the etymological significance of the word mamsa which means flesh 
or meat —Me he (mam sah) will devour in the next world, whose flesh | eat in 
this life ; the wise persons dealer to be the real meaning of the word flesh 
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(mamsah).”~ It may be noted that Manu sanctions some lawful slaughtering 


of animals in some special religious practice. He recognizes this as divine act 
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and it is free from vice. It is stated that often killing is not considered as 
himsad. He says that the consumption of meat is befitting for sacrifice is 
declared to be a rule made by the gods. But to persist in using of meat on 


other occasions is said to be a proceeding worthy of raksasas.7"" 


Slaughtering animal is prohibited. The well trained animals are used for 


travelling without using them much with the goad.7”” 


Again the law giver is very much concerned about cutting and destroying of 
tree and plants without any lawful reason. He treats these kinds of activities 
as a sin relating to injury (himsa) and prescribes many expiatory rites 
thereof.**? In the eleventh chapter of the law book, many expiatory rites are 
prescribed for involving in injury towards different living beings from the 


highest to the lowest. 


From the above, it is clear that Manu’s rules on killing and eating meat are 
contradictory. His viewpoint is always to abide by non injury to living 
creatures. He holds there is no sin in law prescribing (vihita) eating of meat. It 
is the natural propulsions of man, but abstinence bears great rewards.” The 


Mahabharata also upholds the same view.” 


The Taittiriya Aranyaka holds the view of non violence — ‘let us not be hostile 


to each other’.*”° The idea of non-violence or non-injury is very beautifully 


depicted in the Ramayana. The famous sloka of the work i.e., ma nisdda 
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pratistham etc. is the foremost example of non-violence.*’’ Here even a 
hunter, though it had been his profession, was cursed by Valmiki for his 
misdeed for shooting at a bird while it was nothing. The Padma Prana also 


248 The idea of non-violence is 


holds that ahimsa is the best dharma and tapa. 
also deeply rooted in the Mahabharata. It is found that dharma is that which 
involves no injury to the creatures.’ Besides these, a numerous information 


250 From the 


are found in the Mahabharata holding the view of non-violence. 
ahimsa@ or non violence, some noble ideals growth in human mind i.e. 


forgiveness (ksama), compassion (daya), truth (satya) and it brings the purity 


of mind. 


TRUTHFULNESS 


In Indian tradition, the greatness of truth is highly valued. According to the 
Mundakoponisad, it is only then power of truth through which one wins and 
not through falsehood. Truth prevails over untruth. It is the necessary 


*°! The Taittirlya Samhita says 


requirement for attaining the Ultimate Reality. 
that the truth is the Supreme of all — satyam param. The Mahabharata deals 
a complete chapter to define the characteristics and greatness of truth.” 


There is nothing in this world superior to truth.*°° Everything is supported 


and protected by truth.”°* Truth is the foundation of dharma and hence it 
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should not be violate The Agni Purana also states that the truth purifies 
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h. 


speec The MS also dwells on the concept of virtue in details. 


In the words of Manu, the truth is the eternal value of a person — dharmah 
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h. 


sanatana The very famous citation in this relation from the MS is “always 


speak the truth, speak the pleasing word, do not speak the disagreeable truth 
and do not utter the agreeable falsehood and that is the eternal law.”*”* The 
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Agni Purana also puts the same view in this respect.” Truthfulness of speech 


and pure thoughts are the path of gaining the final liberation or all the 
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rewards for Vedic rites. 


In the matter of dispensing justice, truthfulness in 
speech has a great role to play. It is the main guiding force for a court of 
justice. Manu was aware of this fact. He says that one must speak the truth in 
the court. A man who speaks nothing or speaks falsely becomes sinful.*°’ Not 
only the witness, but the judges are also be adopted the truth. Manu holds 
that where justice is destroyed by injustice or truth by falsehood, while 


judges look on, there they shall be destroyed.*” 


Manu upholds the 
superiority of truthfulness in speech of witness. According to him, a witness 
deposes in court what he has seen or heard, falls after death headlong into 
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hell and loses heaven.* The Apastamba Dharmasitra, Gautama 


Dharmasitra and Visnusmrti also hold the same view.*°* 
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A truth speaker witness gains the most excellent regions after death and 


great fame in the world. Because truthfulness in speech is revered by the 
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Supreme Soul (Brahaman) also.“ People should give true evidence because 


the false evidence-giver is firmly bound by Varuna’s fetters, helpless during 
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one hundred existences’’’ The Atharvaveda also mentions the fetters of 
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Varuna as the punishment of liars.“”’ A witness is purified by the truthfulness, 
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through it his merit grows. So truth must be spoken by witnesses. 
Manu holds the views against the truth in one verse. Whenever the death of 
a person of any one of four classes including sddra would be by declaration of 
the truth, a falsehood may be spoken by a witness. Here falsehood is 
preferable to the truth.*°? In this context, Kullika quoted the view of 
Gautama - tatha gautama- nanrtavadane doso yajjivanam cettadadhinam 
natu paptyaso jivanam iti.’”° This view is also hold by Yajfiavalkyasmrti and 


oe Again Manu maintains five special occasions 


Visnusmrti in this respect. 
where the person speaking lie does not become a crime causing outcast. 
They are swearing falsely to women, the object of one desire at marriages, 
for the sake of fodder of a cow, or of fuel and in order to show favour to a 
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bradhmana. 


The MS prescribes only some token or nominal expiatory rites 
for speaking a lie for such noble truth. For example, a witness must offer to 
Sarasvati oblations of boiled rice which are sacred to the goddess of speech, 


thus performing the best penance in order expiate the guilt of falsehood.” 
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The definition of truth given by modern scholar named Harlod H. Titus is also 
quoted here- “Conformity to fact or reality or the agreement between one’s 
thought and objective conditions” and truthfulness as “the agreement of 
one’s world with one’s thought”.*” He points out some values of 
truthfulness. According to him, “Truthfulness is a virtue which should be 


275 . 
”*"> In this 


cultivated. It is essential for both personal and social well being. 
context, the remark of C.S. Venkateswaran may be quoted “Satya contributes 
to the welfare and harmony of society as a whole. It engenders mutual trust 
and love, and binds the individuals together. On the contrary, if the 
individuals were to distrust, deceive and betray one another, the unity and 
harmony of society would be jeopardized. Hatred and discord would take the 


276 
place of love and harmony.” 


Now we may deduce from above, it is satya or truthfulness which has a lot of 
contribution to human life. Unless and until one is not aware of this form of 
value, his life can never receive perfection. For shaping the society 


continuous practice of truthfulness is highly indispensable. 
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CHAPTER V 


MISCELLANEOUS 


FLORA AND FAUNA 


Though MS is a work on Hindu law, it is a rich store house of information 
regarding various kinds of flora and fauna. The term flora is indicative of the 
diversity of plants and fauna refers to the animal life with respect to 
particular region. These terms are also used in taxonomical treatises to 
describe the scientific classification of different species of plants and animals. 
Flora and fauna are inseparable parts of the life of human beings. People 
cannot survive without these. Manu’s code of conduct is very much 
concerned with the good and welfare of human life as a whole. Therefore, 
both flora and fauna have occupied sufficient space in Manu’s thoughts. 


Without the aid of both all round welfare of beings cannot take place. 


At first we shall deal with the plant world as found in the work under 


discussion. 
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FLORA 


Plant world occupies very important place in life and work of human beings. 
Plants are used as food, for preparing shelter, cloths and other household 
utensils. The plant world is not only necessary for maintenance of livelihood 
but also for religious purposes. For the safety purpose of whole country, 
plant world appears to play a significant role. The MS is mainly a work on for 
maintain the law and order for the society. So some features about flora have 
come in its dealings. Here our findings related to some of such concepts are 


delineated. 


God has created immovable (sthavara). Thus all plants (udbhid) are 
considered as the same which are propagated by seed or by slips and grow 
from shoots. It is claimed that the plants possess internal consciousness and 
they feel both pleasure and pain.’ These are already focused in the 
Brahmanas. It is told that, that part of tree which is fresh is uninjured and 
living.’ The Brhadaranyakopanisad also has very clearly mentioned of the fact 
that various parts of plant are like various parts of human being.” 

Various kinds of plants are defined here. There are three kinds of trees. These 
are osadha, vanaspati, vrksa. These are defined in thus: those plants are 
called osadha (Medicinal plant) or annual plant which bear many flowers and 


fruits and perish after ripening of their fruit. Those plants which bear fruit 
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without flowers are called vanaspati (Entire plant community) or lord of the 
forest. Those trees which bear both flowers and fruits are called vrksa (Tree). 
Moreover some other types of plants are identified. These are guccha, 
gulma, trna, pratana and valli. Guccha is that which is endowed stalks, gulma 
(Shrub) is that which grow from one or several roots, trna (Herb) is different 
kinds of grasses, pratdna (Climbers) is the climbing plants and valli (Creeper) 
is indicative of creepers spring from seed or from slips’. The Atharvaveda also 
classifies the plants under the following heads — those that are expand 
(prastrnatih), those that are bushy (stambinih), those have only one sheath 
(ekasungah), those that creet (pratdnavatih), those have many stalks 
(angsumatih), are knotty or joined (kdndinih) or those that have spreading 
branches (visakhah).° Kautilya also classifies plants as following categories : 
trees of strong timber (s@raddruvarga), group of bamboo (venuvarga), group 
of creepers (vallivarga), group of fibrous plants (val/kavarga), plants which 
yield rope making material (rajjubhanda), yield leaves (patra), yield flowers 
(puspa), group of medicine (osadhavarga) and group of poisons (visani).° 

The work mentions a numerous number of plants used for different 
purposes. The plants namely — vilva (wood apple, Aegle marmelos Correa), 
palasa (flame of the forest, Butea monosperma (Lam) Kuntz, vata (banyan 
tree, Ficus benghalensis Linn), khadira (black cutch, Acacia catechu (L.) Willd), 


pilu are used in making of danda or staff for brahmacarl. Some grasses and 
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creepers — mufja (Saccharum arundinaceum Ritz), murva (Sansevieria 
roxburghiana Schult), kusa (Desmostachya bipinnata Stapf), asmantaka 
(Bauhinia tomentosa Linn.), balvaja are used in making of girdle (mekhald) 
for brahmacar?. The thread of karpdsa (cotton tree, Gossypium herbaceum 
Linn.) is used in the yajfopavita of brahmacari.’ The bark of tree is an 
indispensable dement for preparation of everyday wearing of sages and 
hence it is called valkala or cira.® The darbha grass (Cynodom dactylon(L)Pers) 
and tila (sesamum grain, Sesamum indicum DC.) are mainly used in 
graddhas.° To mark the boundaries plant world is unavoidable. Trees like 
nyagradha (figtree), asvattha (peepul tree,Ficus religiosa Linn.), kimsuka, sala 
(sal tree, Shorea robusta Geartn), tala (fan palm, Borassus flabellifer Linn) and 
ksirina (milky juice trees, Euphorbia nerifolia Linn.)*°etc. may be mentioned in 
this context. The boundary of a land is considered to be permanent when it is 
demarked by clustering shrubs (gulma, Shrub), different kinds of bamboos 
(venu, Bambusa arundinacea (Ritz) Willd), sami (Prosopis spicigera Linn), valli 
(creepers), sara, kuvjaka."’ The Arthasastra also refers these kinds of treesto 
be valuable in context of classification of plants.’* Besides these variation 
parts and products of trees are also mentioned. Flower (puspa) and leaves 
(patra) of some trees are very much indispensible. Different arts are also 


prescribed. Garland of flower is the most famous example of this. This seems 
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that Manu was very much concerned about plantation and usefulness of 


trees. 


The list of plants available in the MS is provided along with their botanical 


terms and utilities in the life of human beings. 


NAMES OF TREES 
Sanskrit English Botanical Term Uses Sloka No. 
(MS) 
vilva Wood Aegle marmelos | Staff (danda) | |I.45 
Apple Correa prescribed to 
carry by 
brahmacari 
palasa Flam of the | Butea monosperma Do Ibid 
forest (Lam) Kuntz. 
vata Banyan tree | Ficus — benghalinsis Do Ibid 
Linn. 
khadira Black cutch | Acacia Catechu (L) Do Ibid 
Willd. 
udumbara Fig Ficus glomerata Do Ibid 
Roxb. 
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pilu Do Ibid 
mufija a_ kind of | Saccharum 1)Girdle(mekhala | ||.42,43; 
grass arundinaceum Retz. |) prescribed to | VIII.247 
carry by 
brahmacari, 
2)to marked as 
the boundary 
murva a_ kind of | Sansevieria Girdle(mekhala) 11.42 
herb roxburghiana Sehult | prescribed to 
carry by 
brahmacari 
kusa a_ kind of | Desmostachya Do 11.43 
grass bipinnata Stapf. 
asmantaka | asmalltree | Bauhinia tomentosa Do Ibid 
Linn. 
balvaja a_ kind of Do Ibid 
grass 
darbha A kind of | Cynodon dactylon (L) | Indispensible for | III.216 
grass Pers. sraddha 
Tila Sesamum Sesamum _ indicum | 1)As above, 111.210,22 
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grain DC. 2)food, 3,267; 
3)preparation of | 1X.39 
oil 

karpasa Cotton Gossypium 1)Thread for | Il.44 
herbaceum Linn. yajhopavita of 
brahmacari, 
2)cloth-making 
ingredient 
nyagradha_ | Figtree For demarcation | VIII.246 
of the boundary 
asvattha/ Peepul tree | Ficus religiosa Linn. Do Ibid 
pippala 
kimsuka Do Ibid 
sala Sal tree Shorea robusta Do Ibid 
Geartn. 
tala Fan Palm Borassus _ fiabellifer Do Ibid 
Linn. 
kstrina Milky juice | Euphorbia _ nerifolia Do Ibid 
tree Linn. 
venu Spiny Bambusa Do VIII.247 
bamboo arundinacea (Retz.) 


Willd.” 
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sami Prosopis _ spicigera Do Ibid 
Linn. 
kubjaka Do Ibid 
salmalt One kind of | Bombax 1)Do, VIII.246, 
tree Malabaricum 2)its plank as a | 396 
board of 
washerman 
soma One kind of | Sarcostemma 1)Indispensible 111.158,18 
Creeper acidum (Roxb) Voigt. | for sacrifice, 0 
2)juice-making 
ingredient 
vrthi Types of Edible food for | III.267; 
paddy dvija IX.39 
sali Type of | Oryza sativa Linn. Do IX.39 
paddy 
godhuma Wheat Trticum spp. Do V.25 
mudga Green gram | Phaseolus mungo Do Ibid 
Linn. 
masa Black gram | Phaseodus_ radiatus Do 111.267; 
Linn. IX.39 
yava Barley Hordeum vulgare Do Ibid 
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Linn. 


iksu Sugarcane Saccharum 1)Fruit, 1X.39,95 
officinarum Linn. 2)ingrediant —_to | (com.) 
prepare wine 
(aiksava) wine 
alabu Bottle Lagenaria vulgaris | 1)Food material, | VI.54 
gourd Sering. 2)vessel to carry 
by sannyast 
kalasaka Jute Corchorus capsularis | Non edible food | III.267 
Linn. for dvija 
bhastrna Lemon Cymbopogon Do VI.14 
grass citratus (DC) Stapf. 
sigruka Do Do Ibid 
slesmataka_ | Elephant Dillenia indica Linn. Do Ibid 
fruit 
bhouma Fungi Peziza spp. Do Ibid 
grown on 
the ground 
kavaka Fungi Polypores spp. Do V.5 
grown on 
the tree 
catraka Mushroom _ | Agaricus campestris Do Ibid, 
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V.19 
palandu Onion Allium cepa Linn. Do V5 
lasuna Garlic Allium sativum Linn. Do Ibid, 

IX.39 
nivara Wild rice Zizania aquatic Linn. Do 1.273 
selu One kind of Do V.6 

fruit 
grfijana Carrot Daucus carota Linn. Do V.5 


For maintaining our life plant world is very much useful. We have some 
information regarding the same. Various types of food products received 
from the same. Basic ingredients for our food are phala, mula, saka and 
sasya. These are elaborately discussed in Ch.Il under the topic “Food and 
Drinks”. For construction of house, household utensils, sacrificial utensils etc. 
production from plants are unavoidable.’ Apart from such part played by 
plant world in general the contributions of trees are immense. The concept of 
gardening is also familiar. Keeping in mind Manu has prescribed to design 
crossing of reads (caityavrksa), grounds underneath the famous trees trysting 
places, dilapidated gardens (jirnodydana), forest (aranydni), orchards (vanani) 
and artificial bowers (upavanani) in the law book.” He has laid importance 


on laying caityavrksa. It plays very important part in Indian tradition. The 
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concept of planting such trees (vata, asvattha etc.) is beneficial for the 
travelers with their shades. Forest signifies an area which is full varieties of 
trees. Orchards were maintained under the resort for leading pleasant and 
healthy life. The law giver has prescribed special rule for the maintenance of 
these natural spots. It is said that these were kept under the supervision of 
the spies (cara). Foot-soldiers are also allotted to look after the security of 


these.’ 


CONSERVATION OF PLANTS 


Conservation is unavoidable in the study of plant world. Manu is much 
concerned on this aspect. It is stated that the creator (prajapati, brahma) 
created the plants with specific characters and functions. The work 
establishes the divine originate of the plants. Warning is given by the 
pronouncing that nobody should harm to the divine beings. The instruction 
on conservation of plants are scattered in the verses of different chapters. 
Specially Chapter VIII and Chapter XI discuss various punishments for 


different misdemeanors to the and trees. 


Some punishments aimed at protecting plants are as follows — 
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NATURE OF OFFENCE 


ii; 


Felling living tree for 
establishing mine, factory or 


constructing big bridge/dam etc. 


Felling living tree for firewood 


Cutting down fruit laden tree or 
shrub or twiner or climber or 


flowering herb. 


Destroying plants — cultivated or 


monocarpous or wild. 


PUNISHMENT PRESCRIBED 


Offender should be condemned 


as a degraded person’° 


Offender should be condemned 


as a degraded person’ 


Offender should recite certain 


Rks for hundred times”® 


To atone for the sin, the 
offender has to attend on a cow 
throughout a whole day, and 
undergo penance by subsisting 


+119 
only on milk’ etc. 


From the above discussion, it may be observed that a good number of plants 


have been dealt in the MS. 
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FAUNA 


Like flora, fauna is also inseparable from both movable and immovable. The 
text under discussion holds that the animal kingdom is called jangama i.e., 
movable being. Jangama includes within its fold three kinds of animals called 
— jardyuja, andaja and Ssvedaja. Cattle (pasava), deer (mrga), carnivorous 
beasts with two rows of teeth etc. are born of womb i.e. jardyuja. Andaja are 
born from eggs - birds (paksina), snakes (sarpa), crocodiles (nakra), fishes 
(matsya), tortoises (kacchapa) etc. Bite insects (damsa), lice (masaka), bugs 
(yuka), flies (maksika) and other creatures of that kind which are produced by 
hot moisture are called svedaja. Some of these animals are terrestrial and 


+ 20 
some are aquatic. 


Reflections of various animals are recorded in the MS. Firstly here the most 


important animal is described. 


The very important animal is cow as this animal plays key role in the society 
of the day. Cow is offered as gurudaksind after samavartana of a 
brahmacari.”* \t is also offered in religious ceremonies like yajfia etc.” 
Gomaya and gomiutra are used for purification. Offering cow with golden 
horn to guru is prescribed.*? Riding on the back of a cow or a bull is 
|.2° 


considered as a blamable work,” but the carriage drawn by oxen is lawfu 


Oxen are used in the agriculture.”° Manu encourages to offer grass to the 
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cow which is primary food of cow.”’ This animal is considered to be pure. 


Some minor sins are purified by touching a cow after bathing.*® Care taking of 


cow (Goraksad) is one of the modes of subsistence permitted to all man in 


times of distress.7” 


Manu has prescribed punishment for killing of cow. The following is the 


details as to the point — 


1. 


‘He who has committed a minor offence by slaying a cow (or bull) shall 
drink during the first month barley-grains; having shaved all his hair, 
and covering himself with the hide of the slain cow. He much live in a 


cow-house.’ 


. ‘During the next two months he shall eat a small quantity of food 


without any factitious salt at every fourth meal-time, and shall bath in 
the urine of cows, keeping his organs under control’. 

‘During the day he shall follow the cows and, standing upright, inhale 
the dust raised by their hoofs; at night after serving and worshipping 
them, he shall remain in the posture, called virdsana’. 

‘Controlling himself and free from anger, he must stand when they 
(cows) stand, follow them when they walk, and sit himself when they 


lie down’. 
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5. ‘When a cow is sick, or is threatened by danger from thieves, tigers, 
and the like, or falls, or sticks in a morass, he much relieve her by all 
possible means’. 

6. ‘In heat, in rain, or in cold, or when the wind blows violently, he much 
not seek or shelter himself, without first sheltering the cows according 
to his ability’. 

7. ‘One should not say any word, if a cow eats anything in his own or 
another’s house or field or on the threshing floor, or if a calf drinks 


. 30 
milk.’ 


The contribution of cow for human society is immense. Hence cow killing is 
marked tremendous problem. Thus the level of punishment seems to be 


high. 


Besides the cow, other animals essential for the society are horse, elephant, 
goat, dog etc. Horse is used in various works. Training is also available for 
horse.* It is used for business purpose as well as for travelling. This is 
unavoidable for running of chariots. In the war also horse is indispensible.” 
Dogs also very useful for the society. These are accepted as important 


domestic animals. These are used in sporting.”° It is referred as sporting dog. 


These are trained for hunting. Now a days also, dogs are trained for the 
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detection of crimes. Buffalos are domesticated in those days. Milk of buffalo 
is also popular.** This animal is also used in business purpose.* The another 
useful animal is elephant. Apart from travelling, it is indispensible for 
warfare.” Training is also available for elephant.°’ Goat is very much 


. ae . 38 
essential for sacrificial rites. 


It is very interesting to note that the law giver very minutely observes the 
special qualities of some animals and birds. Such as the quality of tortoise is 
compared as an ideal king.*? An ideal king is also compared with a crane.*” He 
must acquire the quality of courage and prowess like a lion, dart upon like a 


leopard and beat out a retreat like a hare." 


Apart from these animals, Manu appears to be acquainted with some other 
animals. Some of such animals are sdkara, akhd, vidala, kapi, vrka, srgdla, 
khara, ustra, mrga, parsata, end mrga, ruru mrga, avika, varadha, sasa, 
kurma, khadga etc. Besides these, the work deals with a lot of aquatic 
animals and birds. Now the list of animals and birds are given in the following 
headings along with their Sanskrit terms, English terms and scientific terms 


along with the reference : 
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CATEGORIES OF ANIMALS 


Sanskrit English Sloka No. (MS) 
ekasapha Having one hoof V.8 

aranya Living in forest V.9 

kravydda Carnivorous Xl. 199 
ekacara Moving about one V.17 
paficanakha Five toed V. 17,18 
ekatodata Having one row of teeth | V. 18 


LIST OF ANIMALS 


Sanskrit English Scientific term Sloka No. 
(MS) 

aja, caga Goat Capra hircus 1.269, VIII. 
235, 
Xl. 136 

akhu Mouse orrat | Mus boodug IV. 126, XI. 
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159 


asva, haya Horse Equus caballus 111.162, 
VII.192, 
X1.38, 136, 
199, 

avika, urabhra_ | Sheep Ovis ammon V.8 

bidala, marjara | Cat Felis domestica, IV. 126, XI. 
131, 159 

dvipa, ibha, | Elephant Elephas maximus 1.162, VII. 

gaja 192, 
Xl. 136 

go Cow Bos indicus VII. 146, 
242 

godha Igauna Varanus Sp. V. 18, Xi. 
131 

gomaya, srgala | Jackal Canis aureus Xl. 154,XI. 
199 
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kapi, vanara Monkey Macaca mullatta, | 1.39, X1.135, 
Hylbates sp., prestytis | 154 
entellus 
khadga Rhino Rhinoceros unicorhis V.18 
khara Ass Equua hemionus XI. 154, 199 
mahisa Buffalo Bubalus bubalis 111.166, V.9 
manduka Tood, forg Hyla_ arenicolor, Rana|\V. 126, XI. 
tigrina 131 
mrga, harina Deer Artiodactyl cerridae 1. 39 
ena mrga Black Antelope cervicapra 111.269 
antelope 
ruru mrga 1.269 
parsata Spotted deer | Axis axis 111.269 
nakula Mongoose Herpestes XI. 131, 159 
auropunctatus, 
herpestes edqaarsii 
salyaka Porcupine Hystrix indica V.18 
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porcupine 


Sasa 


Hare 


Lepus nigricollis 


V.18 


sukara, varaha 


Boar 


Sus scrafa 


V.14,19, VIII. 


239; 


Xl. 134, 154, 


199 


sva 


Dog 


Canis familiaris 


IV. 126, VIII. 


239; 


Xl. 131, 199 


svavidh 


V.18 


simha 


Lion 


Panthera leo 


VII.106 


ustra 


Camel 


Camelus dromedaries, 


Camelus bactrianus 


V.8, 18; VII. 


149, 239, Xl. 


137, 154, 


199 


vrka 


Wolf 


Canis lupus 


VIl.106; VIII. 


235, 236 


FISH AND OTHER AQUATIC CREATURES 


Sanskrit English Scientific term Sloka No. 
(MS) 
kacchapa, Tortoise Kachuga sp., | |. 44, V.18 
kurma Testudo Sp., 
Trolonyx sp. 
kumbhira, Crocodile Crocodylus sp. 1.44 
nakra 
mina, matsya Fish Wallago, Mystus, | Xl. 68 
Pangasius 
asalka Fish without scalps V.16 
sasalka Fish having scalps V.16 
pathina Large fish preying V.16 
upon small ones 
rajiva V.16 
rohita Pink coloured, | Labio fimbriatus V.16 


probably so called 


because of its 
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raddish tinge 


simhatunda Lion faced fish Bagarius bagarius V.16 
CATEGORIES OF BIRDS 
Sanskrit English Sloka No. 
(MS) 

pratuda A class of birds which eat food after | V. 13 
pecking it with their beaks. 

jalapada Web footed birds V.13 

nakhaviskira A class of birds which eat food after | V.13 
scattering it with their claws 

nimajjata That which dives and eats fish those | V. 13 

matsyada which feed on fish 

kravyada Feeding on raw meat V.11 

gramya Rural birds v.19 
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NAMES OF BIRDS 


Sanskrit English Scientific term Sloka No. 
baka, sarari Heron — three types | Ardea purpurea |V. 14, XI. 
purple heron grey heron ; 135; V. 13 
Ardea cinerea 
cattle egret 
Budulcus ibis 
balaka Common teal Nettion crecca V.14, 
X!.135 
barhina, Peacock Pavo cristatus Xl. 135 
mayura 
bhasa White-black vulture Gyps bengalensis | X|. 135 
chakravaka Rubby = shledrake — or | Tadorna V.12 
brahminy duck ferruginea 
casa Blue jay Coracias Xl. 131 
benghalensis 
datyuha Gallinule =moorhen or | Gallinula V.12 
white breasted water | chlorpus 


hen 
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hamsa Grey leg goose bar- | Anser anser V.12, 
headed goose 
Anser indicus X1.135 
kaka Crow Corvus X1.131,154, 
splendeus, 159 
Corvus 
macroarhynchus 
kalavinka Indian ,house sparrow Passer V.12 
domesticus 
khafjaritaka Grey wagtail tage pied | Motacilla V.14 
wagtail cinurea 
motacilla sp. 
koyasti Siberian or great white | Grus eucgeranus | V.13 
crane 
kukkuta Village fowl Gallus V.12, 19; 
rama domestious 
(9 } Xl. 156 
plava Winter visitor aquatic | Rosy pelican or |V.12 
bird pelecanus 
Onocrotalus 


rajjuvala Wild fowl Gallus sp. V.12 

sarasa Kind of crane Grus antigone V.12 

sarika Common myna Acridotheres V.12 
tristis 

suka Parrot Psittaculo V.12,X.134 
krameri 

syena Hawk, falcon Falconidaw X.135 
falco, Falco 
peregrinator 

tittibha V.11 

tittiri Francoline partridge two | Francolinus sp. Xl. 134 

types — grey partridge 

ullaka Owl Tyato alba or /|X\l.131 
Nocturnalis 
strigiformes 

darvaghata Wood peaker 
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Various professions relating to the animals and birds prevailed in Manu’s 
time. These are already discussed in the Ch. II of the work under the topic 
“Different Types of Professions”. Under the topic “Food and Drinks” in the 
same chapter, different types of food materials derived from the animal 


kingdom has been discussed. 


CONSERVATION 


Manu holds that protection of an animal is the duty of a king. A king should 
give corporal punishment to the killers who earn merits from them.” In the 
Arthasastra of Kautilya, it is also mentioned that the king should fully protect 
the lives of all animals and aquatics and the killer should receive various 
types of punishments according to their offence.” It is true that the people 
should take some fish and meat of some animals for maintenance of life. But 
the very important point to remember is that the taking of animal product 
should have some restrictions. Manu’s idea, thus, is that such food should be 
taken only some specific situations.“’ The law giver has noted that meat can 
never be obtained without injuring creatures.” He proclaims that only on the 
occasion of some rites animal may be slain.“° To save the useful animals from 
destruction, he rejoins that killing of those types of creature are called sin 


and some are like sinful act. At first he mentions the following animals not to 
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kill. These are ass (khara), horse (asva), camel (ustra), deer (mrga), elephant 
(ibha), goat (aja), sheep (avika), fish (mina), snake (ahi) and buffalo (mahisa). 
Again he also advices not to kill even worm (krmi), insect (kita) and bird 
(vaya).*’ Because these are indispensible for the welfare of the society as well 
as environmental needs. The lawgiver condemns the unnecessary slaughter 
of animals, that the sin of such an act hunts the sinner in birth after birth.”® 
Now punishment for killing the animals are strongly prescribed by the law 


giver. Some punishments aimed at protecting animals are as follows.” — 


NATURE OF OFFENCE PUNISHMENT PRESCRIBED 


1. Teasing the animals. Punishment should be 
commensurate with the gravity 
of offence. 

2. Wounding, injuring leading to Cost of the treatment should be 


blood-shed, etc. 


If other animals are harmed 
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borne by the offender. 


Owner of the vehicle is to pay a 


because of untrained driver of 


a vehicle. 


Causing harm to noble 
animals like cow, elephant, 


camel, horse, etc. 


(i) Causing violence to small 


animals . 


(ii) Harming ass, goat, cattle. 


(iii) killing of dog, boar 


Knowingly for killing cat, 
mongoose, toad, dog, godha, 


owl, crow. 


Unknowingly for killing cat 


fine of two hundred panas. 


Offender is to pay a fine of five 


hundred panas. 


(i) Offender is to pay a fine of 


50 panas. 


(ii) five masas of silver. 


(iii) One masa. 


Offender — should perform 


candrayana vrata. 


To subsist, the offender should 


etc. drink only milk for three days. 


Killing of The offender should give to a 
Brahmin 

(a) snake (a) an iron rod. 

(b) boar (b) a pitcher full of ghee. 

(c) tittiri (c) four adhakas of sesame. 

(d) parrot (d) a two year old calf 

(e) kraufica (e) a three year old calf. 

(f) any one of the following : (f) a cow. 


swan, crane, peacock, falcon, 


white-backed vulture or 


monkey 

(g) horse (g) a cloth. 

(h) elephant (h) five blue bulls (nila vrsabha). 
(i) goat or sheep (i) one bull. 
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(j) donkey (j) a one year old calf. 


(k) deer (k) a milking cow. 


(m) camel (m) one rati of gold. 


It is stated that the performance of paficamahayajna is compulsory for each 
and every householder (dvija). It has already been expound that these are 
meant for expiation of the fivefold sins knowingly or unknowingly committed 
by every householder in his daily life. Among the five sacrifices bhutayajfa is 
related to the protection of birds and animals. This sacrifice is performed by 
offering food to the living creatures.’ This is aimed to have a sustainable 


world of animals. 


To protect the small creature or to avoid killing of small insects etc., Manu 
has suggested to drink water only after straining it with a cloth. He also adds 
that people should carefully walk on ground to avoid injuring insects.°* In 
order to preserve living creatures, one should be conscious at every foot 


prints while walking or doing something.” 


One very much interesting instruction of Manu is that all beasts of the forest, 
animals with fangs or tusks, birds, spirituous liquor and one hoofed beasts 


should not be sold. These are not articles for sale.°* In this context, it is said 
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that some professionals like trainer of elephants, oxen, horses, camels or bird 
fancier must be avoided to all socio religious ceremonies. Not only these 
people but also some other persons who are related to catch wild animals 
and birds and earn profit should not be invited.°* From these instructions, it is 


evident that Manu has tried to save the creatures from poaching. 


PROTECTION OF ENVIRONMENT 


Generally the word environment means the surroundings or conditions in 
which a person, an animal or plant lives or operates. It includes the sum total 
of water, air and land and the inter-relationship which exist among them and 
with the human beings, other living creatures, plants, micro-organisms and 
materials. There are two main components of environment. These are 
physical and biological. The physical environment is the non living elements 
like air, water, land, climate factors etc. and the living part of the 
environment is called biological environment. Plants and animals are 
included in this component.’ From the very early age, the environmental 
elements are eulogized and thereby signifying efforts undertaken for 
protection of the environment. The MS has also a positive approach to 
maintain the same. The biological aspects of environmental protection are 


already discussed under the head “Flora and Fauna”. Now some concepts on 
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the protection of the other elements of environment as are focused in the 


MS provided below. 


The basic structure of the ecological factors in the physical world are viewed 
as paficamahabhita i.e. five material elements.°° These are akdasa (ether), 
vayu (air), tejas (agni, fire), ap (water) and ksiti (earth). Of these, special 
mention has been made of agni. According to the law giver, fire is the object 
of high honour. So he warns that nobody should warm feet over fire. In 
addition it is proclaimed no unholy things should be thrown in this holy 
element.’ It may be remembered that the Rgvedic seer has paid very 
important position to fire and have tribute to agni by uttering in the very 


opening mantra : “agnimidepurohitam yajfiasya devamrtvijam/ 
hotaram ratnadhatamam//” 


It means “I laud Agni, the priest the divine minister of sacrifice, who invokes 
the gods, and lavishes of wealth.”® Attention to be paid to water is noted. The 
seer of Suklayajurveda already has recognized water as a goddess who is 
given high status and hence prayed thus : “Gracious be divine waters for our 
protection, be they for our drink, and stream on us health and happiness.””” 


Regarding water also Manu is much concerned. His thought goes in this line. 


He appears to be very strong for protection of water from any and every sort 
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of pollution. Thus he has pronounced that nobody should throw firstly urine 
in the water, secondly stool, thirdly sputa, fourthly cloth defiled by impure 
substances, fifthly any other impurity, sixthly blood and lastly poisonous 
things.©° In this respect the details account for environment preservation 
provided by Manu is presented below. According to him, nobody can pass 
urine and stool in the river. Even passing of these unholy elements of body in 
the river bank is prohibited.°t He is very much concerned about the 
preservation of small animals through water pollution. So he makes strict rule 
that nobody should pass urine and stool in a hole dwelt by an animal.” Earth 
protection also has formed a part in the prescription of Manu. Firstly it is 
pronounced that one should not pass urine and stool on the road. The 
cultivated land also requires special attention for its maintenance. It is also 
declared that urine and stool passing in such land is prohibited. On the 
mountain and ant hill as well as in a dilapidated temple also people are 
debarred from passing these unholy elements.” Throwing of garbage in 
public places seems to be vexed problem even in the age of Manu. All round 
environment pollution seems to be unwanted. The text provides some 
material like hair, ashes, bones, on bits of broken baked earthen vessels, 
cotton seeds or husks of paddy and holds that a person desiring longevity 
should not stand on these.™ It seems that throwing of above mentioned 


materials in those days was not unfamiliar happenings and has created a 
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problem. Hence warning of Manu is to avoid pollution of environment 


around. 


From above, it is clear that Manu wanted the earth to be a pollution free 
place. Hence his concern over the protection of rivers, mountains, cultivated 
land, etc. has been highlighted in his thought. At last we may conclude with 
the mantra of Suklayajurveda in which the prayer is given for the peace of 
entire environment — “The peace in the sky, the peace in the mid air, the 
peace on the earth, the peace in water, the peace in planets, the peace in 
foremost trees, the peace in all devas, the peace in Brahman, the peace in all 


things, the peace in peace may that peace come tome.””” 


GEOGRAPHICAL DATA 


The MS contains a brief idea on the geography of ancient India. This has been 
provided under the context of expounding dharma i.e., in the second 
chapter. It clarified here that only pious men, well read in the Vedas and free 
from attachment follow dharma from time immemorial.°° With this 
statement Manu has introduced description of countries (lands) to be 
occupied by the people of different castes. All total six parts of country has 
been identified by Manu. A brief idea of each of these are also incorporated 


in the text. Here is presented the same. 


311 


1) 


2) 


Brahmavarta: This country was built by the gods and it was situated 
between the two celestial rivers named by Sarasvati and Drsadvati.°’ It 
is the best place of the world. According to Nandana, the Land, 
covered by brahma as well as dharma was called Brahmavarta or 
where the maharsis were revealed. Raghavananda explains this 
country as the land built by the gods to perform sacrificial rites (yajna) 
or the gods were occupied.” The conduct of life i.e. saddcara is 


maintained by the people of this land.”° 


Brahmarsidesa: This place is next to the Brahmavarta in the sacred 
position. Kuruksetra, Matsya, Paficdla and Sdrasenaka are called the 
land of the Brahmarsi.’* According to Kulluka, the land of Pdficala is 
Kanyakubja and Sdrasenaka is called Mathura.” Sarvajfianarayana 
explains Sdrasenaka in twofold meanings i.e. the land where the king 
Strasena ruled or the land where the wine was obtained.’* People of 
this land should learn his proper duties according to his respective 
caste from the erudite brahmana.”* Now kuruksetra is tract near Delhi. 
Matsya is known as the west of modern Dholpur. Its capital Virat is 
probably same as Bairat, forty miles north of Jaypur. Pdficala is the 
modern Gangetic Doab. Sdrasenaka is the country around Muttra.”° 


Another verse of the MS also mentions the kingdoms named by 
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3) 


4) 


5) 


=~ _- 


Kuruksetra, Matsya, Paficala and Sdrasena where tall and light limbed 
soldiers were lived.’° 

Madhyadesa: The land, lies between the mountain Himalaya and the 
mountain Vindhya to the east of Praydga and to the west of Vindsana 
is called Madhyadesa or the central region.’’ Prayaga is the 
confluence of the river Ganga and Yamuna. Now it is modern 
Allahabad. Vindsana is the place where the river Sarasvati disappears 
in the desert. Buhlur mentioned this place is in the Hissar district of 


78 
Haryana. 


Aryavarta: The land lying between the two mountains Himalaya and 
Vindhya and extended as far as the eastern and the western seas was 
called the Aryavarta or the land of Aryans.”” Scholars opine that the 
land where the eastern sea is found in the east, the western sea is in 
the west and two mountains Himdlaya and Vindhyd are lying 


respectively in the north and the south is called Aryavarta.*° 


Yajhiyadesa: The land where the Vedic rituals are performed and the 


. one 2. 81 
black antelopes naturally roams is called Yajfiyadesa. 
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6) Mlecchadesa: Apart from the lands mentioned above remaining places 
are called Mlecchadesa.®* According to Kullika, Mlecchadesa is the 
country which is not prescribed for sacrificial rites.®* 

The law giver very clearly suggest to live the twice born people in these 
above mentioned five lands except the sixth i.e. Mlecchadesa. But, the 


Sidras, in quest of living may reside any where including Mlecchadesa.** 


Now it could be concluded that the places where dvijas resided, were 
developed in those days because residents of those places were well 
educated, cultured and people of high-thinking. Those places are now located 
as - part of northern India; Southern India; and Middle part of India. Apart 
from these, the remaining part of India is occupied by the sudras. These 


places were not developed in those days. 


SUBHASITAS 


Subhasitas are maxims or aphorisms. The word has two components i.e. su 
and bhasita. In Sanskrit, su means good or wise and bhdsita means spoken. 
So the entire word means good speech or well spoken. The importance of 
subhasita is pronounced thus: “prthivyam_ trini ratnani jalamannam 
subhasitam/” which means on this earth, there are three precious things — 


water, food and subhdsita”.® Here it is considered as a jewel. At the same 


314 


time it is pronounced that forms indispensible part of life of beings. Creation 
cannot survive without food and water. Subhdasita is the third constituent 
part for sustaining the life here. It leaves great impact on human beings while 
traversing this world full of sorrows and sufferings. Sanskrit literature is rich 
in this ingredient that is highly esteemed by people from every walk of life. 
Here is furnished some of the unique good sayings scattered throughout the 


MS with text followed by English rendering. 


i) na hayanairna palitairna vittena na bandhubhih/ 
rsayascakrire dharmam yo’nicanah sa no mahan// e 
Neither through age nor through white hairs, nor through wealth, nor 
through powerful kinsmen come greatness. The sages said this one 
who has acquired knowledge of entire Veda (the great knowledge) is 
considered by us. 

ii) satyam briyatpriyam brayanna briyatsatyamapriyam/ 
priyam ca ndnrtam briyadesa dharmah sanatanah//”’ 
Always speak the truth, speak the pleasing word, do not speak the 
disagreeable truth and do not utter the agreeable falsehood that is the 
eternal law. 

iii) adbhirgatrani suddhyanti manah satyena suddhyati/ 


vidyatapobhyam bhatatma buddhirjfianena suddhyati//*® 


iv) 


v) 


vi) 


vii) 


The body is purified by water, the internal organ is purified by 
truthfulness, the individual soul by sacred learning and austerities, the 
intellect by true knowledge. 

satyena puyate saksi dharmah satyena vardhate/ 

tasmatsatyam hi vaktavyam sarvavarnesu saksibhih//?? 

A witness is purified by truthfulness, through it his merit grows; 
therefore, truth must be spoken by all. 

ahimsaiva bhatanam karyam sreyonusdsanam/ 

vakcaiva madhura slaksna prayojyG dharmamicchata//” 

A teacher who desires to abide by sacred law must use sweet and 
gentle speech to the students in their welfare without giving them 
pain. 

narumtudah syadarto’pi na paradrohakarmadhih/ 

yaydsyodvijate vaca nalokyam tamudirayet//"" 

Let him not, even though in pain, speak words cutting others to the 
quick; let him not injure others in thought or dead; let him not utter 
speeches which make others afraid of him, since that will prevent him 
from gaining heaven. 

sukham hyavamatah sete sukham ca pratibudhyate/ 


sukham carati loke’sminnavamanta vinasyati//?” 
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viii) 


ix) 


x) 


xi) 


A person who is scorned (nevertheless may) sleep with an easy mind, 
awake with an easy mind, and walk with an easy mind in this world, 
But the scorner utterly perishes. 

samtosam paramasthaya sukharthi samyato bhavet/ 

samtosamulam hi sukham duhkhamdlam viparyayah//* ? 

One who desires happiness must strive after perfectly satisfied 
disposition and control himself. Because contentment (santosa) is the 
root of happiness and the root of unhappiness is contrary disposition. 
sarvam paravasam duhkham sarvamatmavasam sukham/ 
etadvidyatsamasena laksanam sukhaduhkhayoh//* 

Everything that depends on others gives pain, everything that depends 
on oneself, gives pleasure. This is the short definition of pleasure and 
pain. 

sarvesameva saucanamarthasaucam param smrtam/ 

yo’rthe sucirhi sa sucirna mrdvarisucih sucih//” 

Among all the types of purification, purity in the acquisition of wealth 
is declared to be the best. One who gains wealth with clean hands is 
considered as pure but not he who purifies himself with earth and 
water. 

kruddhyantam na pratikrudhyedakrustah kusalam vadet/ 


saptadvaravakirnam ca na vacamanrtam vadet//*° 
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Against an angry person let him not in return show anger, let him bless 
when he is cursed, and let him not utter speech, devoid of truth, 
scattered at the seven gates (mind, intellect and five senses). 

xii) atmaiva hyatmanah saksi gatiratma tathatmanah/ 
mavamamsthah svamatmanam nrnam saksinamuttamam//”’ 
The soul itself is the witness of the soul and the soul is the refuge of 


the soul, desire not your own soul, the supreme witness of people. 


From above, it is clear that lifestyle of people is highlighted through 
subhasitas. People should cultivate various qualities for sustaining the life in 
the society. The first one means the knowledge of Veda. Without this 
greatness of person cannot be established. The next three are the 
appreciation of truth and truthfulness. The mode of speaking should be ideal 
one. According to the lawgiver, if one cannot cultivate good speech, there is 
the problem of attaining the moksa. Moreover, people should acquire special 
characteristics for some professions. Here a subhasita is dealing with the 
qualities of teacher. The idea of contentment should be developed because it 
is the root of happiness. Besides these, people should develop the qualities 


like self dependent, morality etc. to better survival in the society. 
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These subhasitas give ethical idea in a witty or epigrammatic way. These deal 
with the different subjects of our day to day life that one can easily relate to. 
By understanding these wise sayings one can cultivate a strong and virtuous 
character. These act like a teacher to formulate the character and sense of 
morality. So subhasitas occupy an indispensible place in the human 


behaviour. 
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CHAPTER VI 


CONCLUSION 


In course of carrying out investigation on the proposed subject various 
findings have been unveiled. The study has been initiated with the 
introductory matters. In this connection search has been made on the 
development of Dharmasastra at first. The status of the MS among various 
productions of this class of work, some other things like a note on Manu 
along with the incorporation of the MS in India and abroad and others have 
been investigated. Next study has been carried out on the caste system. 
Manu appears to lay importance primarily on caste system at the time for the 
formation of ideal society. Manu formulated rules for four castes viz. 
brahmana, ksatriya, vaisya and sddra. The brahmanas are the priestly and 
intellectual class; the ksatriyas undertake the responsibility of the 
government, the military and the administrative class; the vaisyas are farmers 
and businessmen and the sudras are workers. Among the four castes, the 
brahmana caste possesses the most important position and the sddra is 
deprived of every matter in the society. In all the social matters along with 


the political, legal and economical, the supremacy of the brahmanas are 
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apparent. But the sidras always suffer a great deal to the disabilities made by 
the brahmanas. Apart from these four castes, he gives vent to the mixed 
caste that indicates inter-mixure (varnasamkara) of these four castes 
mentioned. At least thirty three numbers of mixed class people are traced 
out under the investigation work. Status of this class is not very high in the 
society. For people of this group various types of means of livelihood have 
been prescribed. After determining the four castes and mixed caste, next 
point discussed is about the four stages of life to be led by the class called 
dvijas (twice born) - a term indicative of three castes called brahmana, 
ksatriya and vaisya. As per text, these four stages are brahmacarya, 
garhasthya, vanaprastha and sannyasa. It has been shown the first stage of 
life i.e. brahmacarya is suggestive of that stage in which one acquires 
education in the house of teacher. Students in this stage acquire knowledge 
through strict regulations in such a way so that they can be prepared for 
future life. Good qualities like self restrained, disciplined, responsibility etc. 
are some of the essential parts formed in the course of education. The 
character formation, mental, physical and moral development imbibing work 
culture also form chief features of education. It aims to adorn students with 
all such qualities. After completion of study, one enters into the 
householder’s life. In this stage, entry is made by marrying a girl as per the 


rule laid down. Through this stage one can earn money and enjoy worldly life. 
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The most important duty of a householder is the procreation of a child for 
the continuity of the society. Besides this a lot of duties are allotted for 
people of this stage. Maintenance of the family and performing various 
duties required for the family are important work of a householder. Then 
they perform ritual and sacrificial woks. The ritual implies the religious 
performance which covers performances from conception of mother’s womb 
to cremation. They also prescribed to perform the pafcamahayajfha that 
indicate the self less service for the society as a whole. During the third stage 
i.e. hermit after completion of his household duties and giving all the 
responsibilities to children, the householder should shift himself to the forest 
alone or with his wife. There he must regulate his life as a bramacari. He 
must give up the luxuries and led a life of hermit by doing sacrifices and 
studying the sacred texts. At last the person enters into the fourth stage and 
become a sannyasi. He wonders alone in this stage whenever he desires. He 
gives up everything and strives alone for liberation through intense sadhana. 
The only aim of this stage is to attain the ultimate goal of human life i.e. 
liberation. A study on women in the light of Manu’s view point also has been 
carried out. The investigation shows the status of women is belonging to 
different stages of life. It comes out that they are confined to the four 
boundaries of their home. Women are mainly engaged in household 


activities. It appears to be very miserable that even in household matters, she 
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is never allowed to enjoy the right to take any decision. They are never 
associated with financial activities and take part in any sort of decision 
making act. Nowhere in the law book, formal education is prescribed for 
woman. By marriage a sacred relation is established between both man and 
woman. A very important purpose of marriage is procreation and thereby to 
help for continuity of society as a whole. Woman has unique capacity to give 
birth to a child. Childcare is a very important task and that also is the duty of 
woman. If she fails to produce a child mainly a boy, she is directed to follow 
the niyoga system. In reality, this is humiliating for women leading to a 
degraded status. The same chapter includes observation on the food habit of 
the people of that period. It unfolds some idea on the various food products. 
Agricultural food products like paddy, pulse, wheat etc. seem to be familiar 
with the people. Various vegetables and fruits, drinks meat as well as fish also 


have been identified after the text. 


Economic status as prevailed in the MS has been studied carefully and an 
effort has been made to throw light on the same. For this, concept of 
taxation in the MS has been studied and presented here in Ch Il. The study 
also has traced out at least seventy five professions from the text. To name 
some of these are acarya, upacarya, updadhyaya, purohita, rtvik etc. These 
professions are undertaken by intellectuals specially the brahmanas. In 


addition it is investigated that agriculture, business etc. are the main 
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occupation for vaisyas. For agricultural works, they should possess the 
knowledge of showing seeds, specific traits of the soil, of the rules of 
measures land and the rules of weighing articles.’ Appraisal of the prices and 
qualities of special articles like gems, pearls, corals, metals, woven stuffs, 
scented items like camphor etc. and salt for business purpose stated to be 
the job of vaisya.* Besides these, they must know some other things for 
business. These are defects and excellences of articles, the good and evil 
traits of countries with which business relation is set up, profits or losses in 
manufactured articles and the increase of animals, wages of artisans and 
workmen and languages of different races of people of different places. 
Ability to forecast the increase or decrease in the prices, and amelioration or 
deterioration in the quality, of an article at a particular place and time, as 
well as the mode of selling or buying always remain with this class.° 
Professions like bamboo work, bird-catching, hair dressing, boat making and 
others to be undertaken by mixed class people have been detected. Even 
profession called public executioner appointed by the king is identified. This 
job is undertaken by a mixed class people called sopdka offspring of a 
canddla male and a pukkasa female. Thus it seems that for maintaining 
livelihood there are avenues for earning money. In this context mention may 
be made that idea of measurement related to mine materials like gold, silver 


etc. already in developed form. Moreover clear mention of measuring corn 
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products is also traced. These ensure that business with all such materials is 
the custom of that time. The king personally observes the business policy and 
stock market. To regulate the state economy, various officials and custom 


houses are present in that society. 


The investigation has included the study on political affairs also. There are 
various terms like rdstra, rdjya, indicating the existence of the concept a 
country having some demarcated land and thus naturally is expected the 
existence of a governing authority of the same. It is observed while following 
the text, the king is the ruler of a country. The political world of the MS is 
centered round the king. He is believed to be of divine origin. He possesses 
the qualities of eight different types of deities. He acquires the quality of 
Indra, Arka, Vayu, Yama, Varuna, Candra, Agni and Prthivi. Like Indra, the rain 
god, he showers gifts and riches on his subjects. As Arka, the sun god, he 
extracts revenue from his subjects. King penetrates into the hearts of all of 
his subjects with the help of spies like Vayu, the air god. Like Yama, the god 
of death, he acts impartially while delivering justice. Like Varuna, the god of 
ocean, the king binds the miscreants with imprisonment etc. He must do 
delightful acts for his subject like Candra, the moon god, so that every subject 
may remain happy under his patronage. Like the fire god Agni, he destroys all 
bad elements from the society. Acquiring the quality of earth, the king 


supports equally all his subjects as well as all creatures within his kingdom. 
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He applies all these qualities while discharging his duties as a king. Because 
after possessing these special qualities of different gods, he becomes 
charismatic and with indomitable energy, he restrains caitiffs both in his 
realm and in other country.” Main duty of a king detected here is the 
protection of subjects and not the oppression. He shows high honour, 
support and makes gifts to the learned brahmanas. For smooth ruling of the 
state, he is the sole authority to appoint the members of the assembly. From 
this, it is detected that monarchism is prevailing culture. The quality 
education is prescribed for king and other officials. Without higher education, 
nobody become a part of assembly. This is highly required to control state 
matters. The king along with his team of high officials is entrusted with some 
very important job like the fort laying out, controlling of rajamandala i.e. six 
fold policy viz. sandhi, vigraha, yana, Gsana, samsraya and dvaidhibhava etc. 
These matters are very much important for the security of the state. It is the 
king who is directly connected to look after each and every development of 


the same. 


Religious and philosophical discourses are the topic of search in the chapter 
following. At least ten samskaras have been detected to be performed by a 
grhastha in his tenure of the stage. These are niseka, jatakarma, namadheya, 
niskramana, annaprdsana, cudakarma, upanayana, kesdnta, vivaha and 


antyesti. The whole life of a person smoothly runs through these samskara. 
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Samskaras play key role in Hindu society. These have very important bearings 
on the life. Since the Vedic period, these are formulated for the purification of 
body and mind of a person and regulate the life-span. Apart from the 
samskaras the performance of some sacrifices also form part here. It is found 
out that Manu is much concerned with paficamahayajfias. These are 
brahmayajna, pitryajfa, daivayajha, bhutayajha and nryajha. |It has been 
investigated that the practice of these contributes a lot for sustenance of 
poor or degraded members of society. These establish the harmonious 
relations not only with the people but also with the manes and small 
creatures of the society. Among the five great sacrifices, brahmayajia, 
pitryajha and daivayajha are required for intellectual and_ spiritual 
development of a person. Through bhdtayajfa, upliftment of human love and 
affection is increased towards the living beings of the world. It bears the 
concept of non-violence. And nryajfia shows the utmost development of 
humanity. After dealing with such topics the finding of the philosophical 
thoughts preserved in the MS has been highlighted. Among them the 
theories on the cosmogony is dealt at first. At least three theories on creation 
available in the MS have been highlighted. Some thoughts containing ideas of 
Samkhya, Tarka, Nyaya, Yoga, Vedanta, Mimamsa philosophy presented 
here also has brought out through the present study. Ethics or the moral 


values are the part and parcel of the Indian society. The MS contains ample 
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examples of basic ethical ideas. Through these concepts of moral values, the 
society is developed. Among these truthfulness, non-violence, dharma, good 
conduct, honesty, tolerance, respect to others etc. play significant role in the 


line. Cultivation of these virtues also has formed our subject. 


The MSS is a unique work. A study of the same reveals one after other subjects 
for analysis for sociological point of view. It is very difficult to enter into the 
depth of all the topics. So some more things among those have been 
incorporated in this chapter called miscellaneous. The study, here, has been 
initiated with the subject called flora. Here the study has detected various 
types of trees known in those days. Manu’s view point regarding 
conservation of plant world has also been incorporated. Next deliberation is 
on fauna here. In this connection some idea on animal world has been 
focused. Wild animals i.e. lion, boar etc., domestic animals like cow, dog etc., 
aquatic animals like fish, tortoise etc., insects, birds like crow, parrot, heron 
etc. have been traced out from the text. About the animal habited also has 
been highlighted as per the observation of the MS. The investigation shows 
the thought of Manu for protecting environment. In addition geographical 
picture as presented in the text also highlighted. A list of subhasitas traced 
out has been provided as the same has a lot of contribution for study of 


society prevailing during the day. 


After determining the findings of the study, now we shall come to the 
relevance or otherwise of some points discussed in the MS. Firstly the study 
has come to the caste system. It appears from above that during the period 
all planning of the society was dependent on the caste system. The whole 
society was truly regulated with this aid. But now a days a trend is there to 
degrade the system. With the passage of time through centuries after 
centuries global atmosphere has taken a drastic change. Under such 
circumstances various laws are being formulated to give the society a new 
turn with a view to upgrade the status of degraded castes specially. The 
fundamental rights of the constitution of India give equal status to all people 
both men and women and the special protection to all. Through the Article 
14 of the constitution provides equal protection of law to all its citizens. 
According to the Article 15(1), the state shall not discriminate any citizen on 
the basis of religion, race, castes and sex.” Among the four stages of life the 
first two stages are maintained in a modified form. The last two stages of life 
are now compared with the retirement life in a new form. Now a days forest 
dwelling is not necessity. Old age home concept has come in service. People 
often become interested in social activities as was the concept in those days 
also in this or that form. Some modification in lifestyle is being emerged out 
as per the circumstances. Now women have access to formal education. In 


our country education for girls upto XII standard is completely free. They 
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enjoy freedom to some extent. No more performing household duties only 
their sole area of work. Though comparatively less in number yet educated 
women are permitted to work outside homes, work places like offices, 
educational institutes and so on. They can take independent decision on 
every matter relating to their day to day life. Offence against women and 
trafficking of women are seen everywhere in the society even now. The 
Government as well as social organizations has taken various steps to stop 
these types of crimes. To protect the women, various acts are implemented 
in our society even today. Some women specific legislations are 
implemented in present Indian law, such as — The Dowry Prohibition Act, 
1961; The Immoral Traffic Act, 1956; The Protection of Women from 
Domestic Violence Act, 2005. Besides these, some other women related 
legislations are there. They are namely — The Commission of Sati (Prevention) 
Act, 1987; The Indecent Representation of Women (Prohibition) act, 1986; 
Code of Criminal Procedure, 1973; Hindu Marriage Act, 1955; The Medical 
Treatment of Pregnancy Act, 1971; The Hindu Adoptions & Maintenance Act, 
1956; National Commission for Women Act, 1990; The Family Courts Act, 
1984; The Indian Divorce Act, 1969.° But still these are not effective. All that 
we can Say in support of the MS is that the strict code of conduct maintained 


was necessity for protection of women. It highly needs to restore the purity 


as the women are the custodian of maintaining a pure society by giving birth 


to child who is to form future generation. 


Manu realized the relevance of environmental diversity. Hence he 
incorporated in his work the data about different flora and fauna available in 
those days. Besides this, he also realized the importance of protection of the 
same for maintenance of ecological balance. Conservation of biodiversity 
occupies a very important part of study even now. Environmental scientists 
feel that it is high time ecological concerns were accorded due importance in 
policy decision and implementation. The first codified law in India on 
environment was enacted by British in 1887 as Wild Birds Protection Act, 
1887. Based on the investigation on fresh water fisheries, the Indian Fisheries 
Act, 1897 was enacted. The conservation of biodiversity geared up in India 
after independence, where constitutional directives under Article 48A 
provided strong base for enactment of legislation as required for protection 
of India’s environment. Government of India had formulated to plant trees 
for the simultaneously development of forests. This serves the purpose of 
plant rearing as well as animal conservation. Natural Forest Policy adopted in 
the year 1952. It was the first step in this direction. In India, there are several 
legislations which are directly or indirectly related to environment protection 
viz. The Insecticide Act, 1968, The Wild Life Protection Act, 1972, Water 


(Prevention and Control) Act, 1974, The Air (Prevention and Control of 
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Pollution) Act, 1981, The Environment (Protection) Act, 1986.’ India’s 
biological diversity conservation movement accelerated with the 
establishment of institutes like Botanical Survey of India, Zoological Survey of 
India, Wildlife Institute of India, National Bureau of Plant Genetic Resources, 
National Bureau of Fish Genetic Resources, Bombay Natural History Society, 
Salim Ali Centre for Ornithology and Natural History. Common people are 
also very much aware of conservation of environment. The Chipko movement 
is one of the examples of protection of trees (nature). It is astonishing that in 
those remote day thoughts on protecting environment is initiated by the seer 
like Manu. In addition to above here finding shows that various religious 
performances are the part of life of man. These performances are niseka, 
jatakarma, namadheya, niskramana, annaprdsana, cudakarma, upanayana, 
kesanta, vivaha and antyesti. Among these jatakarma, annaprdsana, 
cuddkarana, vivaha and antyesti are performed almost in every house 
according to the rule. The another performance called upanayana also is 
performed. But the ceremonial part of the initiation of the offering of 
yajhopavita is strictly followed by a brahmana. Immediately after initiation all 
twice born have to reside in the house of guru to acquire knowledge. But 
now a days system has been changed and the rule to follow all the 
performances during the time of brahmacarya period has become obsolete. 


The conception of residential school and colleges are newly developed in our 
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society. But this concept is adopted from the ancient gurugrha i.e. the house 
of a teacher in a modified form. The concept of pancamahayajfa is not used 
in literary form now a days. But the seed of this is there in the society being 
followed for the welfare. Value oriented education is appreciated in the 
present society which have also been referred to in the MS. Moreover 
various modes of professions outlined by Manu appear to be based on caste 
system. For example profession like teaching, priesthood etc. is allotted for 
brahmanas and other professions like cobbler, carpenter, charioteer, hunter 
etc. meant for mixed class. But today there is no caste bar to adopt these 
professions. Any and every profession now a days can be undertaken by any 
and every person in respective of caste and creed. It is interesting to note 
that various professions that even include art, craft, medicine practitioning, 
fish selling, meat selling etc. accepted popular today is traced already in 
Manu. With all such wonderful ideas, the MS has attained much popularity. It 
has been translated into almost in all Indian languages as well as other 
languages of the world better understanding among the wide range of 
people. The jurisprudence of various countries of the world seems to be 
based on the law book. Among this Java, Burma, Malaya, Ceylon etc. have 
been appeared to the influence of Manu. Besides these various important 
subjects are included in the MS which are also important in the present 


society. Out of these ethical views are even followed. Among these dharma 
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has played an important role. Dharma mentioned in the MS is also prevailing 
in the present society. It is very essential for every person to adopt the ten 
characteristics of dharma which are already mentioned in the Ch. IV. These 
are — contentment, forbearance, non-attachment to worldly concerns, non — 
avarice, purity, subjugation of the senses and knowledge of the immutable. 
By cultivating these, a systematic and healthy society can be formed. So it is 
relevant to maintain the tenfold dharma forever. Besides these, the qualities 
like good conduct, non violence, truthfulness etc. are very much essential for 
the people of the society which are already highlighted. These qualities 
contribute in forming a society very systematic way. These paid proper 
attention to become a high thinking personality of human being. Hence it is 
felt all time that law of Manu is essential. The Ch. is closed with the list of 
subhasitas. This form of speech has been given special attention. These are 
fully relevant for the present society. There are sufficient number of people 
who are interested to commit to memory as this has immense value for high 
thinking and high living. From above, it is clear that various thoughts of Manu 


have relevance to the present society. 


With all these discussion it may be observed that now a days, in 21° century, 
the period of globalization, all these rules and regulations directed by the law 
giver are not relevant to the present society. But at the same time it is true 


that some rules of the work have become obsolete, some thoughts are 
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acceptable and some needs modification. In this context the following view 
of Dr. R. N. Sarmah may be cited — “It has been observed that the people 
today criticize the ancient Indian texts and hurl accusations that these are full 
of inequalities. It is not like that and these holy works should not be viewed 
narrow minded or biasedly. What one lacks today is the depth of thought and 


8 
”” Manu himself also has 


proper understanding of these valuable treatises. 
pointed the following observation for the guidance of the future generation : 
“One should abandon what was (once) dharma, if it brings unhappiness or it 


has become hateful to the people.”” 


On the other hand, the view point of 
Taittiriya Samhita is that every matter dealt by Manu has welfare effect like 
medicine : “what Manu observed that is beneficial like the medicine.” *”’ Thus 
the relevance for study of the treatises of ancient period is certainly 
beneficial for the society as a whole. In this context the following remark may 
be noted : “The need of the hour is that the perennial Indian culture 
enshrined in our ancient treatises be studied and the relevant truths should 


be taken in practice.”* 


The importance of the study of the work like MS from the view point of 
society has been marked by band of scholars. For information mention may 
be made at first of the opinion of the eminent scholar A. B. Keith. It is a 
wonderful expression not only of code of conduct but also immense range of 


human thought.’? Manu’s teachings uphold the validity of life. These give 
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perfection and provide a way to achieve highest standard of living. After 
realizing the above truth about Manu, the eminent German philosopher 
Friedrick Nietzche holds the view that the MS is more important than the 
Bible.’? Prof. Puspendra Kumar also appreciates the thoughts laid here.” Dr. 
Motwani, a renowned Cylonese sociologist, establishes about the impact of 
MS on world civilization. He has considered Manu as the oldest personality of 
recorded civilization. According to him, “Manu as the maker of civilizations 
since the time of recorded history of man, as the patron saint of social 
thinkers, philosophers and planners is unknown to mankind”.’? Manu is 
recognized very important figure at present also. He is the living force in the 
life of every person.”° He is claimed to be a universal figure. His teachings are 
universal in character and are not confined to a time or place. It is necessary 
to refine it in the life of modern knowledge and experience and apply them in 
modern society. Since India is the repository of Manu’s teachings, it is duty 
bound to revive those teachings from the verge of extinction and spread it 


through-out the world.”” 


Finally, under the above circumstances, it may be derived that the society as 
reflected in the MS has unique approach. It has coverage of wide range of 
study. And the authority of the work which has been declared as next in 
sanctity of the Vedas has become a universal personality with his wonderful 


concepts. The statue of Manu installed in the Art Gallery of the Senate 
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Chamber of the Philippine Republic *® may be said to be the most appreciated 


matter to affirm the same. 
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